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In memoriam Pe rh inſi. 


Is Perkins gone, that whilome was a Lamp, 
A Cantobrigian Phoſpber thiving farre ? 
Gon gon indeed, Aud yet bis deeds remain 
As munuments of fuch a writers worth. 
Hei- papiſt [narlezcorend his works to dim, 
Taou bites & blots thy wretched lelte,nor 
(him. 


| He. Clapham. 
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Frious fludies, haneteft thu tokew 
to the world, that his whole care 


To the Chriſtian 
"INE: {- '- '- 


| I Pall not greatly neede ( well 


diſpoſed Reader) to commend 


re thy hinade allo mance : this god. 


iy learved and neceſſary T reau 
tiſe of the reformation of that ſin, 


which of our ancient Phuoſophers 
and Dives, hath bin condemned 
fer the or1gmall and roote of all e- 
nil; ſiuce the Author therof (now 


dead) while hee lined, receiued a 
true approbatuh of his fairbfull da. 
boys from the moſt iudiciall graue 
and learned cenſures of aur ume. 
The vener-wearied erties of his 


imrard /onte, ſtilllaboriug lthe the 


Smme to illuminate and extightes 


the darken.efſe of owr onderſian. 


dirgs, among ſi other of-bu indu. 


and 


To the Reader. 
aud tudeuour was alwaies bent to 
the begetting of a gene rall profit. 
How neceſſury the publiſhing of 


ſuch a ſubielt is, in reſpect of the 
Idolatrous worſhipping of the wic- 
hed Mammon, I referre me to the 
truly. ⁊calous & fonle-labouring 
Ainiſters in the Lordi vineard; 
whoſe woices like brazen trome 
pets catinually ſounding in the ob. 
durate and ſisf.necked worldlings, 
worte little or no motion at all 
in them, either for compaſſion of | 
their poore diſtreſſed brethren, or 
ſaluation of their owne ſoules, My 1 
requeſt therefore 16, that then 


worlaſt reache thy gentle hand of | | 
acceptance to the Neweyeares gift | | 


of a dead man, who by a vertnons 
and godly life, hath chaſed obliui. | 
on from his graue, and now ſurui-— 
meth in the hearts and tongues of - [ 


ali godly Chriſtians. 
Fare ye well. 
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Math. 6. 2 10. 8 th 

19. Ln not wp treaſures for your: 
0 wone vpon the earth, where 

the moath and canker cor- 
B& rupt, and where theeues aig ge 

| through. aud ſteale. 
20, But lay vp treaſares for your 

|| © ſelnes mbeauen,whereneuther- 
|| rhe moath nor canker corrupe 
| . .teth, and where theeues uti. 


ther r Hale 


Heeger the fit 
of ChriſteSetmon ; con- 
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2 The reformation 


crine fromthe reſt. From this 
19. verle to the 25. is contai- 
ned adiſcourſe touching the re- 


: J * 
mH forme of couetouſneſſe:that is, 


Sathe diſordered and inoꝛdinate 


care of carthly things. The | 
ground of which diſcourſe, y- 


eth in this 19, and 20. verſes, 


In them Chriſt lay eth downe 
a double commaundement. 


1 Firſt, what wee muſt not 
ave, with areaſonof the 
ſame, 

2 Secondly,what we muſt do, 
with a reaſon thereof, 


The thines forbidden , are 
the practiſes of couetouſneſſe: 
of which that wee may ſpeake 


in order, fuſt let vs ſee the | 
' ſenſe and meaning of the 


words. , Jas | 
wo things cone 
[ tained 


>= « —— 


| — 
n A | LA — . 


of Conetonſneſſe, 3 
$ | tained inthem. : 
Lay not vp, I hoord, heape : x 7 © 
= | The greeke woord fignifieth © 
more then the tranſlation ex- 
- | prelleth; and namely, two | 
things: faſt, to gather toge- ; 


ther : ſecondly , to ſtore vp 
» | things gathered together a- 
gainſt the time to come. | 
That it hath theſe two ſig- a 
nifications, ſee Romaines, 2. K 
dberſe 5. 
ö Treaſures, ] aboundance of 
i worldly wealth, and excel- Fi 
; | lent things of great price, as il 
Golde, Silver, Plate, Iew- 
elles, Rings, Precious ſtones, | 
&c. | 
pon the earth,] Here he no- 
teth not ſo much the place of 
treaſure, as the kind of treaſure, 
earthly. 
For pour ſeluets, ] for your 
owne private gaine and com- 
B 2 moditie, 
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„ Thereformation 


moditie , all reſpects of the 

good, eyther of the Church or 

Common-wealth ſet aſide. 
Now that we may ſee what 


is forbidden, we muſt fiſt ſee 


what he forbad not. 


prouide things neceſſarie for vs 


and ours: for that were againſt 


himſelſe. Gen 3. 19, Inthe ſweat 
of thy face ſhalt thou eate bread, 

Secondly, he forbids not the 
poſſeſſion of goods and riches, 
for they are the bjeſſiogs of 


God. Job. * | — s. 


Firſt, he forbids not here l- 
bour in our calling, wherby we 


Thirdly, he doth not forbid 


the gathering or keeping of 


treaſure, for the wotd of God 
alloweth of ſome treaſure: as 2. 


Cor.12.14. for the child: and for 


the Church. And Ieſeph is com- 
mended for hoording vp corne 
in the ſeuen yeares of plentie, 
( 
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againſt 
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of Couetouſueſſe. 5 


azainſt the ſeuen yeares of 
dearth. Gen.4.1, 48. Lea in the 
Temple there was a treaſure 
by the appointment of God, 
made, maintained, and conti- 
nued from time to time. Ther- 
fore hee dooth not ſimply con- 
demne the gathering of riches, 
or the laying vp of them. 
What forbids he then? Sun- 
dry practiſes of couetouſnelle, 
implyed inthe 19. verſe. . 
The firſt practiſe is exceſſe 
in ſeeking worldly wealth, whe 
men know & keepe no meane, 
moderation, or meaſure, And 
that we may ſee the daungerof 
this vice, 1 will anſwere this 
queſtions nutze zie 


Her farre 4 __ W145 ſeeks: 
and prouide for worlae 


weal l 
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In anſwere wherof;I lay this 
ground for a foundatio: that is, 
mens goods mult be diſtingui- 
ſhed into three ſorts: viz, uc. 

r 
is nece{{atie, abundance, and 
ſuperfluous, 

Neceſſarie goods are two- 
folde:ſomeare neceſſary to the 
nature, and ſome are neceſſarie 
to the perſon and condition oſ 
man. T hoſe which are neceſſa- 
ry to nature, are ſuch, as with- 
out which, neither a man hime 
ſelſe, nor his family can liue: as 
meare,drinke, cloath, and lod- 
Sing. 

T hoſe which are neceſlarie 
totheperſon; thatis, toany 
mans ſtate, condition, calling, or 
kinde of life, are ſuch as the 
Artificers Inſtruments, the 
Trades- mans tooles, and the 
Students bookes, 
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of Conetouſneſſe. 7 
Nowhere ariſeth a queſtion o 


»ie-by the way: 


hat goods, and how much i 


neceſ[arie for the perſon. 


Foranſwere wherof,the opi- | 
nion and iudgement of the co- | 
uetous mult be no rule, becauſe * 
his heart is a ſea vnſatiable, or " 
that cannot be filled, 2 


| 3 * ; $ WE 
bat then mul bee the rule * 
thereof i. | 


=, 
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There is no certaine rule: 
therefore the iudgement of the 
wile;learned, godly, and Chri- 
ſtian frugall men, muſt be the 
rule to iudge what is neceſſa- 
tie: and whatſocuer is in their 
judgement neceſſarie, mult be 


. 


ſo accounted. 
Further, things neceſſarie 
B, 4 muſt 


s The reformation 


mult not bee iudged onely by 
the preſent vſe, but alſo by the « 
vſe in time to come, As for ex- 
ample: A Trades -· man grow- 
eth in yeares, and hath nothing 
to live on befides his Trade: 
4 his hands and fight faile him, 
15 therefore hee prouides ſome- 
| thing to maintaine him in his 
olde age, and layeth it vp for a 
certaine and neeeſſatie vſe in 

time to come, vntill his death. 
Again, a man that hath chil- 
2 dren:the time will come, When 
* ik he muſt give them their porti- 
ons, and therefore he may pro- 
aide for the againſt they come 
to age, and hee ſinneth not, but 
doth well, becauſe it ſerueth for 
a certaine vie in time to come. 
Thu farre of the firſt ſore, that * 
is, of neceſſarie goods, Now of | 

the next. 

2 Theſecondkindeis aboun- 


y dance, 
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of Couetouſueſſe. 9 


dance, that is, plentie of world- 
ly riches, where with a man is ſo 
ſtored, that hee hath both for a 
neceſſitie, and alſo for an holy 
delight and hearts-eaſe. 
The third are ſuperfluous. 
Theſe are ſuch,whereof a man 
hath neither preſent vſe, nor a- 
ny certain vſe in time to come. 
Now Ianſwe e to the firſt que- 


tion: viz. How fatre a man 


may (eek & provide for world - 


ly wealthꝰ l (ay, that things ne- 


ce ſſary for nature, for a mans 


<CY. ets 


perſon & place, may be ſoughe 
for, and laide vp. 
But bere is a barre put in by 


| Godhimſelfe; we may goe no 
further; we may net ſeeke for 


1 The reaſon hereof is alledged 


aboundance ot ſuperfluitie : 


in the 30. Chapter of the Pro- 
werbes, the 8. and 9. verſes, 
vrhere it is ſaid : Giue mee 193 

B.. poverty 
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16% The reformation 


pouertie nor-riches : feede mee 


with food conuement for mee, 
feaſt I bee full, and denye thee, 
and ſaye, who it the Lorde 
Cc. "Pp 

That which wee muſt aske 
of God, that we may ſeeke for, 


and no more: But wee haue 


no warrant to aske at- Gods 
handes aboundance or ſuper- 
fluitie; Therefore wee may 
not ſeeke for them. Againe, 


if wee haue meate and drinke, 


we muſt there with be content. 
I. Tim. &. 8. 

It wee muſt pray for no- 
thing, or labour for nothing 
more thenis neceſſarie, then 


what ſhall we doo if God giue 


aboundance? * 

Wee mult not ſeeke aboun- 
dance. But if God caſt it vpon 
vs without ſeeking , wee muſt 


thankefuly receiuę iti ay it vp 
and 
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of Conetonſneſſe, 11 
and vſe it for the good of the 
Church and CommgG-wealth, 
andifor the good of our owne 
families. | 

If this hee ſo, that wee mult 
ſeeke for nothing but neceſſa- 
ries, then wee mult learne con- 
tentedneſſe therewith, which 
that we may doo, weigh theſe 
reaſons following. 

Furſt, it is Gods commaun- 
dement, that we ſhould be con- 
tent with things neceſſary, and 
ſeeke no further, therefore wee 
muſt be obedient and content, 

Secondly, a man that is tos 
greedie to lay vp much, can 
hardly keepa good conſcience, 
but muſt needs vic ſome vniuſt 
meanes. 

Thirdly, ſuch are ſubiect to 
the diuels ſnare. 1. Tan, . . 

Eourthly, in perſecution and 

times of triall, the richgſt will 
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hardly. 
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hardly confeſſe Chriſt, & hold 
out, but will be the more cafily 
drawne from Chriſt , and the 
confeſſion of the truth, becauſe 
their mindes are glewed to the 
134 things of this world. Heere · 

: 4 1 | Vnto may bee added the ex- 
„ © \ amples of many Saints, who 
haue bene contented with lie- 


tile, that they might ſerue God 
the better. And alſo Chriſtes 


admonition, Hoem hard it « for 


a rich man to enter into the hing - 
dome of heauen. Thus much of 
the firſt practiſe of couetouſ- 
nelle , which is exceſſiue ſee- 
king of goods, without al mea - 
ſure. 

2 The ſecond practiſe is, when 
worldly goods arc ſought one- 
ly and principally : which prac- 
tiſe Chriſt meets withal, when 
he ſaith: For#t [ecke the kingdom 
of God, | | 

This 
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This was Eſaas ſinne, and the 
ſinne of the Gadarens, Math. 8. 
he | \who'preferred worldly goods 
le | before ſpiritual} treaſure. And 
ne this may be called vnreaſonable 
e+ diſorder, prepoſterouſneſſe, 
. | worldlineſſe,&c. | 

The third practiſe is, to pur 
our truſt and confidence in ri- 
ches laid vp, and to make them 
out God, and rather co forſake 
Gad, then them. 1, Tim. G. 
P/al 62. 


The fourth practiſe is,vhen 
7 man layeth vp for himſelfe 
» 7 onely, and not forthe Church 
| Y nor Common-xealth , but £51 
oli, this man may bee called 
| churle,nizgard.&c, Alltheſe 


practiſes of couetoulnes Chriſt 
condernneth. 
Thus mach concerning that 


| Whichisforbidden, Now fol- 
Aopech the teaſon. 


Where 


f 
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VP here moth, ruſt, and thiefe, 
&c. ] The reaſon ſtandeth thus: 
That which is ſubiect to vani- 
tie, to caſualtie and corrupti - 


on, muſt not bee our treaſure: 


But earthly goods, gold, ſiluer, 


riches, cloathes, &c. are ſubiect 


to ſuch thing; Therefore 
they muſt not bee our trea - 
ſure. 


The Greeke word ( Ser) is a. 
moath or worme, that waſteth 


and conſumeth the beſt gar» 


ments, & may be taken here for 


any worme, that doth deſtroy 
and conſume any creatute. 


Broſis, a canker. This tranſlae. | 


tion is tos ſtrict, for it ſignifi- 
eth any thing that waſteth any 
creature whatſoeuer. Heere 


ſtands intwo points. | 
Euſt, in the corruption. 


then is ſet downe the vanitie of 
the creatures, which. vauitie. 
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Secondly in che abuſe of the 


creature. 
Touching the corruption, it 
teacheth vs, that gold and ſil- 


uer, yea thatal riches haue ſome 


diſeaſes to waſte them, or ſome 
canker to ruſt and conſume 
them, 

Touching the abuſe of the 
crearure, it ſtands inthis, that 


it is ſubiectto the iniutie and ill 


viage of men, as riches are whẽ 
they are hourdcd vp, and ſerue 
for no vie, 


From whence comes this ya» 


nitie? 
From mans finne. Rom. 8. 
20. which when wee con- 


ſider, it puts vs ia minde of 
our ſinnes, howe loathſome 


they ate, that they are cau- 
ſes of yanitie to the creatures, 


both by corr 
bale. | 


uption and a- 
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Chriſt ſeeing men bent and 
diſpoſed to treaſure vp wealth 
in abundance, calles them back 
to an other kinde of treaſure, 
better then that, as much as 
heauen is better then earth; 
and an heauenly life better the 

alittle money or mucke. And 
therefore hee ſaith: Lay not vp 
| treaſure in earth: That is, let not 
all your heart and minde be ſet 
vpon this, I can tell youa little 
better treaſure. Here I might 
tale occaſiõ to inueigh againſt 
| mens 11! diſpoſitions and affec- 
; tions, who will not follow this. 
god counſell, but ſl ill preferre 
earth before heauen, ſot all this 
admonition. 
Euery man by nature is gree- 
| die to gather goods, and deſi- 
! rous to be rich, but fewe cate to 
be rich in God, What profit 


aid the rich men receiue by all 
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of Conetouſneſſe. 17 
their treaſure. Lok. I 6, and 12. 
Had it not bene a great deale 
better, if they had poſſeſſed 
leſſe, ſo they had enioyed this? 


But let ys come to the 20. vetſe. 


20. But lay vp treaſure: for your 
ſellien in heauen, &c. 


This is x ſtraunge inſtructi- 
on and ptecept, to lay vp trea · 
ſure in heauen. Why 2 How] O 
ſhould we come there? | 
Indeed Chriſt ſaith,it is hard Reſpꝭ 
for rich men to come there, and 
yet they haue meanes to make 
it eaſie, if they will. | 
+ How ſhall wee lay vp there 
fore? 
Thus. Lay out here, and lock 
it not vp, and ſo you ſhall lay 
vp treaſure in heauen. I. Tim. G. 
Otherwiſe, if you lay vp here, 
and impriſon the coy ne, that it 
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cannot be currant, you lay Vp #: | 

treaſure in hell. Rom. 2. For by | 
your hardneſſe of heart, what 
doo youelſe, but treaſure vp 


; wrath againſt the latter day. So 


that this place ſeemeth to be a 
fpeciall motive to charitieand 
liberalitie:bue yet it is not to be 
reſtrained to that, as if it per- 
tained onely to tich men. 
Then how ſhall the poore 
lay vp treaſure in heaven, who 
wantitinearth?. .. = 
Very well : for they muſt 
make God theit treaſure, and 
Chriſt and his word, and fo all 
their treaſure is ſpirituall and 
heauenly. And this Dauia made 


more account of thenanytreas | 


fare whatſoeuer. /. 1 19.7. 127. 
And ſay with him, P/al. 57. 
. Thom art my portion ò Lord. 
Kich men vſe atcuery yeares 
end to caſt vp theyr accounts, 
| : to 
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of Conetouſneſſe, 19 


to ſee how their ſtore and trea- 


ſure encreaſeth , and it is not 
amiſſe. But it were better if 
2y would cakea time for this 


creaſeth. 

The rich man in the Goſpel} 
had gold inough, ſiluer & corn 
great ſtore, euen by his owne 
confeſſion, and yet he was but a 
ſoole, & that a miſerable foole, 
becauſe he ſought not this. Say 
that a man could get all the 
world into his hands, (though it 


be not poſſible,) I pray you 


what would it profit him. if hee 


looſe his ſoule for his labour? 


What madneſſe is it then to 
heape vp treaſure in earth, and 


not to regard the true treaſure. | 


in heauen? 


But ley vp treaſures in heauen, 
Cc. 


account, and ſee how this en- 
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28 Theveſormation 


In this laſt part ofthis; chap· 
ter, Chriſt goe th about to re- 
forme his heaters, in regard of 
the practiſe of couetoulneſſe, 
and begins at the 19. veiſe, tea- 
ching thẽ firſt what to eſchew,. 
not forbidding them to haue 
riches, but bidding to ſeeke 
and get them, and to gather 
them without meaſure, mode 
ration, and with exceſſe. 

—— NO 
themone rincipally. 

Thirdly , whenthey make 
them their felicitic, | ; 

Fourthly, when they gather 
riches for themſelues, without 
reſpect of the commõ good, ey- 
ther of the Church , or of the 
Common. wealth. 

Theſe foure abuſes are here 
forbidden. 

Now becauſe it is mans na- 
ture to ſeeke treaſure, and men 
cannot 
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VYnnot be broken from it, but 
iy wil haue a treaſure, Chriſt 
addes this commaundement, in 
which he teacheth his ſeruants 
in all ages, what to doo in this 
caſe. 

But lay vp treaſures in heauen, 
Cc, Theſe words containe a 
commandement, informing vs 
-*r our dutie, and areaſon of the 
ſame. Lay vp. &. As it he ſnuld 
haue ſaid, ſeeing your naturall 
diſpoſition is ſuch that you wil, 
and muſt neeeds haue a trea- 
ſure, Iwill ſhewe you what you 
ſhall do. if you will be ruled by 
mine aduiſe, and followe my 
counſell, you ſhall lay vptrea- 
ſure in heauen, becauſe there 
neither moath nor canker can 
come to corrupt. 

Touching the commaunde- 
ment, it may bee demaunded, 


why Chriſt gaue it to his Diſ- 


ciples, © 


Queſt, 


Anſwer. 
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ciples, ſeeing itis not in the p 
wer of any creature to do tſſis, 


but the beginning, progreſle, 

and end of ſaluation, is from 

God. Therefore why doth hee 
d the commandement 

in this forme and tenure? 

It is an vſuall thing in the 


ſeriptures, to aſetibe and attri- 
bute the worke and effect of 


the principall cauſe to the In- 
ſtrument, whereby a thing is ef- 


feed. Thus in the laſt verſe of 


Obadiah, Preachers are expreſ- 
ly called Sauiours, So I. Tum. 
4.16. Paul ſaith: In doing this, 


t hau ſhalt both ſaue thy ſelfe, and 


them that heave thee, Let ſalua- 
tiõ is the proper worke of God 
alone : but becauſe Preachers 
are Gods Inſtruments for the 
ſaluation of his people,therfore 


they ate called ſauiours, So 
here 


no more then to ſaue himſelfe, 
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here to gather and lay vp trea- 
iure in heauen, it is the worke 
of God alone, it is not in the 
power of any mã: nay, as much 
as in vs lieth, we treaſure vp no- 
thing but wrath. Roms. 2. And 
yet becauſe we are inſtruments 
of it, it pleaſeth God to aſcribe 
his owne worke to vs, who are 
but inſtruments, & that by his 
grace. 

No they to whom the cõ- 
mandement is giuen, muſt bee 
conceiued as mebers of Chriſt, 
and inſtruments of God. That 
we may the better conceive of 
this commandement, and prac- 
tiſe it, two points mult be con- 
ſidered. Fir ſt, hat this treaſure 
is, Secondly, how euery one 
may lay it vp for himſelfe. Of 
theſe in order with reuerence, 
for they are points of great 
waight and moment. 

The 


of Conetonſneſſe. 23 


" ad 
EF 7 * 
A. ES N 
. F * * 
1 's % 
+ a 7 5 * we 4 A 
* "= . = 5 


—— ¶——V— ͤ 4E — 


2 


24 The reformation 


The very maine point of om 
ſaluation ſtandeth in the pral* 
tiſe of theſe. | 

Conſider what is erroniouſſy 
counted to be this treaſute, and 
then ſeasch the word, to finde 
out the truth. The Papiſts haue 
long abuſed the world with 
ſhewiag the falſe treaſure: for 
they make it a commõ cheſt, in 
which is gathered and ſtored all 
the ouerplus of Chtiſtes me- 
rits, and of the Saints merits of 
all ages. And this cheſt is in the 
Popes cuſtodie; and hee onely 
hath the ordering & diſpoſing, 
opening and ſhutting; giuing 
out of indulgences & pardons, 
when,where,and to whom hee 
liſteth ; and by this treaſure he 
vpholdeth and maintaineth his 
kingdome: hereby comes his 
rickes and reuenewes. But this 
treaſure is not good and cur- 

tant, 
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rant, far it hath two defects. 

Furſt, they make Chriſt his 
merits to be vnſufficient. For if 
his paſſion muſt haue an addi- 
tion and ſupply from men, it is 
a poere treaſures 

Secondly, they makethe me- 
rits of Saints deceaſed to bee 
our merits, and that is not poſſi - 
ble: for if men could merit, yet 
it ſhould but be for themſelues 
alone. All men are but priuate 
men in regard of ſaluation; and 
ſo their merits , if they were a- 
ny, ſhould be proper and per- 
ſonall. 

Thus you ſee their treaſure 
is de fectiue in a double reſpect: 
and therefore to let it paſſe, we 
are to renounce it, and leaue it 
to them. 


Now let vs with reuerence 


come to colider, what is indeed 


the uue treaſure here ment and 
* 
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mentioned, It is the true God, 
to ſpeake in fewe words , one 
God in three perſons; Creator 
ofall things , in whomall the 
treaſures of happineſſe are to 
be found. Gen. I. I. Iam Godall 
ſufficient, And Gen. 2 5. Thy ex- 
ceeding great reward, And Pal. 
16. A large & beautifull portion, 
And this is as much as if hee 
had ſaid; The Lord is my trea- 
ſure: I will not Rand long vp- 
on this, for men by light of 
nature haue ſeene and ſaid this. 
And S. Paul ſaith: God is all in 
all to the elect, Cor. 

But marke how he muſt bee 
conſidered, that he may be our 
treaſure. | 

Tothis ende wee muſt con- 
ceiue of God as hee hath re- 
uealed himſe lſe to vs in Chriſt : 
for God in Chriſt made mani - 


feſt, is our treaſure, and not 


other - 
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other wiſe without Chriſt. This 
the Gentiles never knew. (ol. 
2.3. In him is the treaſure of all 
wiſedome and knowledge, There 
he is made the Churches trea- 
fare. And Coloſſ. 3. Our 
Felicitie and life eternall is hidde 
with God in Chrift, There hee 
is made the treaſure , foun- 
taine and ſtore-houſe of our 
eternall happineſſe. John. I. 
John Baptiſt ſaith: Of hu ful. 
nueſſe wee receiue grace for grace. 
Hee makes Chriſt that trea- 
ſure, whence wee receiue that 
grace which wee haue. And 
2. Corinthians, 1. 31. (brit 
is our treaſure, whence we re- 
ceiue our rightecuſneſſe, wiſe- 
dome, ſantlification, aud redemp- 
tion. 

Therefore it remaineth,that 
G OD reuealing himſeite in 
Chriſt, or God jncatnate, or 
1 Chill, 
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Chriſt , God and man; is the 


trealure of the Church. 

Now that hee may bee our 
treaſure, we mult cõſider him, 
as hee is revealed and ſet forth 
vnto vs in his word and Sacra- 


ments:for ſo is he a treaſure, and 


no otherwiſe, Therfore Chriſt 
crucified, dy ing, and riſing a- 
gaine, is our treaſure. Our trea- 
ſure lyeth all in his ſuffering, 
death and bloud-ſhed: and for 
this cauſe we muſt ſo conceiue 
of him, as crucified for our 
ſinnes. 
Why is Chriſt called our 
treaſure? | 
Hee is the fountaine of all 
true bleſſedneſſe that is con- 
ueyed from God to man, and 
from him doth proceed all our 
felicitie & happineſſe whatſoe- 
uer. Wouldeſt thou haue re- 
wiſſiõ of ſianes, & life eternal]? 
Wouldeſi 
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Wouldeſt thou haue any tem- 
porall bleſſings, or comfort by 
them, or comfort in diſtreſſe? 
Thou muſt haue it from Chriſt 
crucified. The good things that 
come vnto vs, if they come not 
as frõ Chriſt, they are no bleſ- 
ſings vato vs. If he then be the 
fountain of all true happineſſe, 
he is the true treaſure, Beſides, 
or without him, there is none. 
In a word then remember 
this, that the treaſure here ſpo- 
ken of, is God, revealing him- 
ſelf vnto vs in Chnſt,by whom 
he conueyeth all good things 
to vs. And this is that which 


Chriſt ay meth at in this place. 


Now , hauing found what 
the truetreaſure is, let vs ſee 
how euery one of vs may lay is 
vp for our ſelues, as we are here 
commaunded, And that wee 
may ſo doo, ſome particular 
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things are to be performed, in- 
finuated in Cath, 13. 44 
you may reade them there, 
a here the kingdome of God 
is compared toa treaſure hidde 
in the felde,&c, Concerning 
which, fivethings are to be no- 
red. Firſt, finding ir. Secondly, 
The price or value of it. Thirdly, 


ift! y. vſing Its 

The bit of theſe is neceſſa- 
rie, for vntill it be found, wee 
can neither value it, get it, 
keepe it, nor vſe it. There- 


VS, 

Wee mult findeit before we 
can haue it andenioy it. It is 
called a hidden treaſure , be- 
cauſe the natural! man cannot 
diſcernc it , and. the finding 
of it is, when God rcuecales it 
to men, and makes them feele 

that 
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etting it, Fourthly, keeping it. 


fore this is firſt to bee done of 
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that themſelues ſtand in neede 
of it. This is the right fin- 
ding of it, when God makes a 
man in his conſcience to feele 
the want of it, then he begins 
to ſeeke that which hee neuer 
ſawe before. 

Not euerie reuealing of 
the treaſure is a finding of it; 
for God inlightens men two 
wayes. 

Firſt, generally, whereby 
a man reading the word, is able 
to vnderſtand the meaning of 
it, and to conceiue the genetall 
ſenſe. 

But beſides this, there is 
a ſecond kinde , when God 
makes a man to diſcerne the 
worde in bis owne ſoule and 
conſcence, that is, a ſpeci- 
all and diſtinct kinde of il- 
lumination, and it appertai - 
neth vato fewe to bee able 


32 The reformation 


to diſcerne the power of the 
word in our owne conſciences. 
But when this is once wrought 
in vs, then doth a man find this 
treaſure. The outward ſenſes 
cannot diſcerne it, for it is hid- 
den. And then it is found one- 
ly, when men feele the want 
of it. 

This is a great blcſling of 


God, and not common to all, 


norto many: for our eyes are 
dazeled with the pompes, plea- 
ſures, and vanities of the world. 
Nay, they that are learned, are 
blinded with humane wiſe- 
dome, Not euery one that can 
preach, hath foũd out this trea- 
ſure. Men may haue great gifts 
and yet want this, and faile in 
finding it, till they feele them- 
ſelues to ſtand in neede of 
Chriſts righteouſneſſe. God 
bath hidden this from the wiſe 


and 


0 * * 3 4 _ > _ wm - 7 __ 4 "5 ** A 
e LY + Dp % K. 1 PT «. we E — oo 4 * 1 4 & | . * * 
— - : Lo * 1 a Y — * „ as * 
— 1 x 
& 4 * _— — * * 
— > ot : I, «©. - 


of Conetonſneſſe, 33 
and great ones often, and re- 
uealed it to the ſimple. 

Be fore we proceed any fur- 
ther, let vs deſcend into our 
owne hearts, and trie whether 
wee haue yet found this trea · 
ſure: for we may perſwade our 
ſelues amiſſe, as the Iewes, who 
haue a vaile before their eyes 4 
theſe many yeares. If we finde * 
that we acknowledge Chriſt to S 
be the principal! creaſure, and | 
that wee want him, then wee 
finde him. But if our eyes be 
not opened, yet let vs labour for 
it, for otherwiſe we can neuer 
get it, or haue vſe of it, if we ne- 
uer finde it. And the cauſe why 
there is ſo litle ioy in the word, 
and ſo little comfort and ſweet- 
neſſe in the doctrine of the 
Goſpell, is, becauſe wee neuer 
yet found the treaſure which it 
ſpeaketh of, & hath hiddẽ in ir. 
GC 5 Jas 
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The ſecond action to bee 
performed is, when our hearts 
and eies are enlightned, ſo that 
wee haue foundeit , then to 
eſtimate and priſe it, for then 
it begins to be a treaſure toys, 
whẽ we priſe it, as the man doth 
Matt. 1 3.44. who valued it at 
more then all his goods. Nay, 


if a man had a whole world uf 
wealth, all were nothing in 


compatiſon of this; this is more 
worth then all the world, or all 


things in the world. Hh. 3. 


Paul valued it at ſuch a price, 
that he counted all things loſſe 
and dung, and no better in re · 
gard of Chriſt: marke hat a 
high price hee ſets it at, all 
his good workes were nothing 
to it. 

This ſecond thing is neceſſa⸗ 


rie for all thẽ that would lay vp 
treaſure in heauen. Therefore 


—— — 


leg 


* — 


i” * * * - . * RS I, 1 —_ WA" * . 
1 * mm 122 >; 1 2 2 * * — I * 4 * F 
; 5 "x ; . 5 9 „ 


of Conetouſneſſe, 35 


let vs haue a care of this dutie, 
| and learne to value. Chriſt a- 
| 


boue all things whatſoeuer, 
how excellent ſoeuer they be, 
Wee haue well profited in the 
'  Schooleof Chriſt, and beginto 
make good proceedings, when 
wee can priſe this treaſure at a 


due and true rate, | 

To proceede, The Scrip- 81 
teure doth reueale this treaſure, 
; therforeasthisrreaſure muſt be : 


Vvalued aboue all: ſo this word 
which reueales it, muſt be pre; 
ferred aboue al! things, as Da- 
ud did, P/a/, 119. It is better to 
him then much riches; yea, the fi- 
weft gold of Ophyr or India, was 
not comparable vnto it. And Cane 
Chriſt ſaith : Hit frais are bet · 

ter then fine gold. Therefore this 

mauſt be valued aboue all wri- 
tings, for it ſneweth more then 

u other can do. 
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It were to be wiſhed there- 
fore,that it had his due eſtima- 
tion and value amongſt vs. Ma- 
ny make but one truth, andir 
is all one with them, whether it 
bee out of mens writings, or 


Gods word. But they are farre 


deceiued: for the word of God 
alone is the truth, according to 
godlineſſe, which doth diſcouer 
the heauenly treaſure, and it is 
to bee honoured aboue all wri- 


tings, though it be brought in 


earthen veſſels. 


If wee had learned to value 


this treaſure, & the word which 
reuealeth it, wee ſhould proſit 
more for knowledge and obe · 
dience then we do; we would 
reuerence it more, and reioyce 
in it more then we doo, &c. 
When we haue found it, and 
valued it, we mult ſceke to get 
it, and male it our one: for 
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of Couetouſneſſe. 37 
ſo it is in that parable. We muſt 
vſe all meanes to purchaſe it to 
our (clues; for ſo the comman« 
dement is here: Lay vp treaſures 
for your ſelues, 

That wee may get it to our 
ſelues, we muſt vſe ſuch means — =» 
as God hath appointed for tlliss = 
end, and they are theſe. d 

Firſt, we muſt heare the word 1 
with all care, diligence, and re- 
uerence , and mixe it with 
faith. 
| Secondly, wee muſt receiue 
| the Sacraments with due prepa= 
ration and reuerence, 
Thirdly, wee mult pray ear- 
| neſtlyandcoſtantly with faith: 
and amongſt all other meanes 
this eſpecially mult be vſed by 
VS. 

The reaſons hereof are theſe. 
The Word and Sacraments 
ue Gods hand, wherewith he 
gives. 
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gives this treaſure vnto vs, And 
our faith ſhewing it ſelfe in our 
prayers, is a hand whereby we 
receiue it. God in his word doth 
offcr it with his hand; and wee 
by faith earneſtly azking it, do 
receiue it. By faith wee make 
Chrifts eight to be ours, & alſo 
his obedience & merits; there- 
fore vſe all theſe good meanes. 
Fuſt, of hearing the word. 
Secondly., of recejuing the 
Sacraments, Thirdly, of prayer 
in faith. And bee conſtant in 
theſe duties, and thou ſhalt haue 
this treaſure as thine one: for 
faith is the only meanes where» 
by we attaine it. 

After that we haue ſome te- 
ſtimony in our coſciences, that: 
we haue gotten it, wee mult la- 
hour to aſſure out ſe lues of it. 


Hoem mut me doo thy; ?: 
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For this purpoſe read i. Tim. 
6. Charge the rich that they bes 
not high minded, &c. Marke 
there how by liberalitie and 
bountie we are exhorted to lay 


a good foundation. 


What ? muſt wee bee ſaued by 
our atmes-deedes ? 


No, this foundatio is not laid 
in heauen, for that is our electiõ 
which God laieth vp there. But 
our foundation i Our conſci- 54 
ence, & that is by good works, 
by which, as by fruites,me may 
aſſure themſelues, that eternall 
life appertaineth vnto them, 
Workes of mercie, done with 
ſimplicitie & ſinglenes of heart, 
are markes of the children of 
God, ſignes of true faith, and of 
the true treaſure. For this cauſe 


Paul would haue rich men 
2 
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to lay vp a foundation in their 
conſciences. 
Laſtly , wee muſt vſe it as a 


treaſure, when wee haue done 


the foure things before men- 


tioned, then come to this. To 


this ende diuets duties are re- 


quired at our hands, to be per- 


formed of vs. 
Firſt, ve muſt haue our con- 


be our treaſure, then our affec- 


tion, ioy, comfort, our heart, 
minde: and all the whole man 


liuing on earth, muſt be in hea- 
uen. If Chriſt bee thy treaſure, 


and his bloud and paſſion, then 
all thy hart, hope, ey and com- 
fort is there. Therſore we muſt 
ſend vp our hearts to heauen: 
otherwiſe he is not our treaſute. 


If wee will vſe him as out trea- 


ſure, let all our care and ioy bee 


in, aud for heauen. 


uerſation in heauen, If Chriſt: 
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Secondly , wee muſt turne 
earthly goods into heauenly 
9 _—_ How? why hee that 
giueth to the poore , lendeth 
{ vnto the Lord: The Lord be- 
| comes a debterto him, and 
|; Loroweth of him for the poore, 
The poore is but the Lordes 
bay liffe and meſſenger, whom 
he ſends to the rich,and hee re- 
turnes a rewarde of heauenly 
treaſure for it. Marke there how 
by giuing almes to the Lordes 
poore, we turn earthly bleſſings 


K * 


into heauenly. . 2.43. xp — 


preſſieg theſe words, ſaith: Seil 


all that jou haue, ou giue to the 
poore : make your ſelues purſes 
which ſball laſ# for euer. When 
men do fo, thẽ they turne their 
temporall goods into beaucn- 
ly treaſure 3 and ſo men that 
haue this worlds goods, may 
by the bleſſing of C God, make 
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great encreaſe of them. 
Thirdly, we muſt part with 
all for chis;the beſt thing in the 
world muſt not bee too deare, 
though it bee our one bloud 
and our life, we mult pare with 
them rather then with tha 
And when wee are thus min- 
ded, then wee carrie our (clues 
to Chriſt, eſteeming him as our 
treaſure, 
When wee eſteeme any 
thing aboue him, or preferre 
ought before him, he is not our 


"treaſure. 


Thus you ſee five duties, all 
neceſſary to be performed, that 
we may keepe this commaun- 
dement, And when by Gods 
grace wee are enabled to doo 
theſe, then we ſhall obey and 
practiſe this commaundement. 
Thereſore lette vs remember 
them, and bee carefull to per- 

forme 


of Conetouſneſſe. 43 
forme them ſo long as wee 

} hue. 
> ® Andmarkewharwillfollow: 
» i} If weecanfindeit,and value it, 
| Kc. we will bee content io en- 
1 | dure whatſocuer Gods hand 
„ | ſhall lay vpon vs in body or 
. ſoule, and neuer bee diſmayed,. 
nor diſcouraged wich any thing 
that befalles vs. Nothing ean 
daunt or diſcourage a mans 
heart, that hath this treaſure, 
but they ſhall yaniſh all in 

x 3 wme. 

Further , it will make chat 
we ſhall neuer feare death nor 
. judgement, all paines will bee 
. nothing, great comfort, eaſe, 
and contentation, ſhalbe to vs 
ſo long as wee liue, if wee can 
| doo thus. 


| MNowa word or two of the 
4 reaſon, 


| Where 


— —— ee -- 
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Where neither moath , Cr. 
The reaſon is drawne from the 
certaintie and vnchangeable- 
neſſe of the treaſure. Earthly ri- 
ches are ſubiect to wormes and 
cankers ; and if no canker can 
come to corrupt them, yet the 
thicfe will haue them. But 
there is no canker, moath, nor 
thie fe, that can hurt Chriſt and 
his merits, 

Why ? che higheſt heauens, 
the place of happineſſe ſhould 
bee free from that vanitie and 
corruption , which the lower 
heauens andall other creatures 
be ſubiect vnto. All chat we 
{ce oucr our heads, is ſubiect to 
vanitie, euen the ſtarres. 

To man by right of creati- 
on, belongeth the earth and 
the heauens, and they were all 
mans by creation, euen the 
higheſt heau ens, to the very 
fu ma- 
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fitmament, by creation all were 
mans. They were made for 
him, and he was Lord of all. 
They were his pallace, all ſa- 
uing Gods throne. And when 
he fell, he was puniſhed in all 
theſe creatures, but not in the 
higheſt heauen , becauſe the 
right vnto it is not by nature, 
bur aboue nature, and is ours 
by tight of redemption , and 
not by right of creation. 

Secondly,.by Chriſts death 
and paſſion they are made ours, 
and not by nature: but by 
grace onely, and that after the 
fall. Therefore the heauens and 
the ſtarres, and all creatures vi- 
ſible are ſubic to vanitie and 
corruption, 

And ſo much of the com- 
maundement and the reaſon, 
Ibeſeech you remember ĩt, and 
learne it; and put it in practiſe 

both 
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both in life and death. 


21. verſe. For where your 
treaſure is, there wil your 


hearts be alſo. 


In the two verſes next bee 
fore going theſe words, Chriſt 
pave two commaundements. 

it, what we ſhould not doo, 

and the reaſon of it. Secondly, 

what we ſhould do, & a reaſon 
therof. The firſt, a corruptione &+ 

40 - mutabilitate. The (econd,ab iu. 
ruptione mmatabilitate s 
ow he renders acommon rea- 


3 
ee. 1 on pertaining to both, and 


"+ Selerues te canfirme both, which 
is thus framed : Where your 
treaſure is, there your hearts 
vill bee: Bur your heart muſt 
not be on earthly treaſure, but 
on heaueniy: Therefore lay not 
vp trealureineatth, but in hea- 


uen. 
Now 


Now tonching the words and 


the meaning of them, 


By treaſure, vnderſtãd things 

excellent and precious in our 
eltimation, laid vp for time to 
come. in which men place and 
put theyr principall ioy and 
comfort, where your trea- 
ſute is, that is your ſpeciall 
* 1loye and felicitie. For fo 
much the worde treaſure im- 
ports. 

By heart , vnderſtand the 
principall powers and actions 
of the ſoule as the thoughts 
and —— loue, 10y, feare, 
&c. yea, the labour, paines, 
ſtudie, care, and endeuour, all 
theſe are to bee vnderſtood by 
this word heart. 

As if hee ſhould haue ſaid : 
Thus your treaſure and heart 
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are things ioyned rogether,and 
inſeperable : therefore where 
your treaſure is, there is alſo 
your care and ſtudie. For that 
which men iudge to bee their 
principall good and felicitie, 
in ſeeking it, they ſpend al their 
paines and time. 

Now for our further edifica- 
tion, let vs ſee what vſes may 
be made of this reaſon, Firſt, 
wee learne here how to iudge 
aright of our owne hearts. In- 
deed it is a bottomeleſſe gulſe, 
as Ieremꝝ ſaith, yet we may in 
ſome ſort ſearch it, and iudge of 
it by this ſentence. For an 
earthly treaſure, and a carnall 
heart goe together. And on the 


contrary part, a heauenly trea- 


ſure, and a ſpirituall heart goe 
together: Theſe cannot be ſe- 
uered. Therefore looke vpon 


what you ſpend your thoughts 


and 
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and cares, and accordingly 
iudge of your Cu. If vpon 
earthly things your minde bee 
ſet and fixed, then your heart 
is earthly and carnall, it is moſt 
cettaine, Chriſt hath giuen the 
ſentence. 

If you pleade, that it cannot 
bee, becauſe you heare the 
word, receiue the Sacraments, 
and pray, &c. all this is no- 
thing, if your minde and affec- 
tion boãꝗthis world: you de- 


ceiue your ſelues, for where 


your heart is, there your trea- 
ſure is. And contrary , if our 
principall thoughts and affecti- 
ons be in heauen, and our care 
be for that principally, then 
our heart is heauenly, and our 
treaſure heauenly. And thus we 
may iudge of our ſelues, and 
ſearch our hearts, xhether they 
be carnall or ſpiritual]. 

D Secondly, 
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Secondly, hereby we may all 
trie our ſelaes without deceit 
plainly, wherher wee haue any 
portion in heauen, or no: for if 
cur hearts be on the earth only 
or chie fly, all our portis is here, 
aud none in heauen. The man, 
whole portion is in heauen, 
hath his heart and affections 
there, Though you profeſſe 
Chriſt, though you heare the 
word, pray, receiue the Sacra- 
ments, yet you may be decei- 
ved. Therfore looke to this, for 


if thy heart be here, thou haſt 


yet no treaſure laid vp in hea- 
den. 

Thirdly, by this coupling of 
the hart and treaſure, we le arne 
that wee muſt not regard this 
world & teporall life, Nay, we 
mult deſpiſe it ſo farre forth, as 
it may bedone without hatred 
ofs good bleſſing, & vnthank- 

8 ſulneſſe 
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fulneſſe to God. For this life 1s 
a bleſſing of God, giuen vs to 
prepare our ſelues for a better, 


Therefore {imply weare not to 
deſpiſe it, but in reſpect of hea» 


uen. 


And as we mult not regard 
this life, ſo our meditation muſt 
be of heauen , and not of the 
earth: for heauen cannot bee 
thy treaſure, except thy heart 
be there. Thetefore drawe thy 
delight from worldly things, 
and weane it to heauen. 

So much for this verſe. 

22. The hght of the boay is the 
eye: if then thine eye be ſin- 
gle, thy whole boay frail tee 
Agb. 

23. Bat i thine eye bee wicked, 

then all th body ſpalbe dark. 
Wher fore if the light that is 
in thee be darknes how great 


6 that darkenfſe? 
2 Tiug 
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This part hath diuers expo- 


ſitions. Firſt, I will touch one of 
the principall, though 1 rake 
it not to be the righteſt / and 

=. the I will ſet downe that which 
I take to bee the beſt, And 

2 thirdly , I will ſhe w how this 
depends on thoſe things that 
go before, which will then belt 
appeare,when the ſenſe is made 
manifeſt. 


"© By ſingle eye ſome vnder- 


ſtand a liberall minde. And by 
a wicked eye, an enuious and 
couetous minde: and fo they 
expound theſe words of enuie 
and couetouſneſſe. And this 
"expoſition is to the purpole, 
And the words of good and e- 
uill eye will beare this ſenſe: 
For Salomon puts the good eye 
for a liberal heart, & an euil eye 
for a couetous heart, Prouerbes, 
22. Therefore this is a good 
ſenle, 


, 


| 


nn... — — nd 
_ 


ſenſe, but not the proper mea- 

ning of this place, as I take it; 

becauſe the ſingle eye, and the | 

light of the body, are put for 

one and the ſelfe- ſame thing: 
Now the light that is in vs, 

is the vnderſtanding & iudge · 


ment. Againe, it is ſaid here, 


that the eye is the light of the 
body. Nowa liberall eye can- 
not bee the light of the body 
for all actions, but for liberal 
actions only. Therfore though 
it be true, that the ſingle eye is 
a liberall minde, and the euill 
eye a couetous minde, yet it is 
not proper to this place. Where 
fore we muſt ſearch further. _ 
The words be ſimilies, and © 
there bee diuers ſimilies in the. 
The compariſon is borrowed 


from a candle, which ſerues to 


lighten all that be in the houſe: 


ſo the eye ſerues to light all 
= the 
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the body, and giue direction to 


all the actions. 
If thine eye be ſingie, ] To the 
ende of the 23. verſe, there is a 


deuble Simily, which goeth 


thus: As a man that hath a goed 
and cleare ſight in his bodily 
eye , can carrie his body any 
way right, and kee pe it without 
wandring and ſtumbling: But 
if the bodily ey e haue any de- 
fault or defect, if it be dimme 
and corrupt, then a man can- 
not walke without falling or 
ſtumbling. Nay further, if a 
man haue an eye, and it bee 
blinde, hee cannot finde one 
ſteppe of his way, In the ſame 


 mnaner {faith Chriſt if you haue 


a minde to iudge rightly, all is 
well; but if the iudgement bee 
corrupted, there is much dark- 
neſſe, many wants and faults. 
This is the plaine compari- 

þ EI {on 


_ - 
wg Es 


w_ * Im FED Fra 5 Ae r —— * — „eee a UI 
„ 5 5 . FLA PEN 75 Ys 2 r * gs 
= 4 v 4 & d . | * Þ bs, "a 3 * . of 3 4 * - * a 
4 LE 1 — o 1 m_ 3 - to Thy -* I, L 2 5 4 4 «> bs : + 7 — 2 * * Ss % 
2 i r | 


of Conctouſueſſe. 55 
ſon here vſed. 

To come tothe words. The 
light of the body is the eye. 
Theſe words are plaine. If thine 
eye be ſingle. Here vnderſtand 
the mind reſembled by the ho- 
dily eye. The ſingle ey e is the 
minde, able to iudge of things 
to be done, ot noi to be done, 

d Or bad. 

The wile body ld 
That is, the whole liſe, Fo 
looke, as the eye is to the body: 
ſo is the minde to the life. 

8 gbr, That is, the whole 
courſe of our life ſhall bee well 
ordered, if God give man 2 
minde well diſpoſed. 

But if thine eye be wicked, } 
That is, if the mind be corrup- 
ted, the iudgement depraued. 
the vnderſtanding darkened, 
ſo that a man cannot rightly 


diſcerne of things to bee done, 
 U 4s mn 
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' EY though there be ſome light re- 

| e Allthy body ſpall bee dare, ] 
T hat is , thy life will be full of 

ſinne and diſorder. For therein 
ſtands the darkeneſle, when 
the vnderſtanding is dimmed 
and darkened, there the life is 
out of order. 

Fjfibe light that is in thee bee 
darkneſſe,] That is, if the natu- 
rall light of reaſon, vnderſtan- 
ding, and iudgement, which is 


3 left after the fall, and which 
. * od hath put into euety man. 4 
MM How great i that darkne(ſe?] 
TP That is, thenthereis no diffe- 
40 rence berweene the life of a. 


man anda beaſt,when the lighe 
of naturall reaſon is put out: ſo 


: as there is no power of. iudge- N 
Yi! ment or diſcerning, &c. This 
1 I take to bee the trueſt and fit= |. 
| telt expoſition, 2 
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Now hauing found the me- - 
ning, let vs come to conſider 
how this depends on the words 
going. before. I take it, they | 
depend as an anſwere to ann 
obiection : for the two former 
commaundements arehard.to ** * > +» 
Reſh and bloud , men canno - 
brooke them, Therfore Chriſt .... 
before he leaues it, cuts off al! 
the cauils which might be made 
againſt it. FR 


3 
* 


*Y 8 


j If treaſare muſt bee laid vp in Qiet, = 


heauen, why doo all the w. 

ſeft men ſeeke earthly tres. 85 

ſure ſo much? 41 
2 


The effect of the anſwere Anſwer:· 
zs this, wee need not to maru ell! 
atit, for they want the gife 
of diſcerning, theyr eye is 
blinde, and they cannot diſ- 
Cerne things that differ, carth-- 

D 5; ly. 
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ly and heauenly .. And ſo It: 
comes to paſſe, that they omit 
the . of hea 2 meas 


; 

| 4 re. * | 
err 1 
| | 


uery mas eye 


ye ether a 


1. The ſingle eye befalles not 
ba "al but thoſe only, to whom it is 
6 C * giuen of God. 2. The corrupt: 
1 0 45 5 2 eye appertaines to all. 3. And 
1 7 ſome by ſin put out the light of 
3 22 nature: and hence it i that men 
* omit heauenly treaſuxe. 

This I rake to bee the true 
and right meaning, and thus the 
dependance is in ; good order, 
giuing vs the maine cauſe of 
couetouſneſſe, which is a blind 
eye: ſo that they cannot ſee to 


— — — 
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put difference betweene heas 
uealy and earthly treaſure. 

Here three things are to be 
conſidered, the ſingle eye, the 
wicked eye, and the blinde eye; 
with the fruites and effects of 
cuer y one. 

The ſingle eye is the light of 
the body; There is expreſt and 
noted the ye eye, withthe 
fruites therof, viz. to giue light 
to all the body. 

The wicked eye makes the 
body darke, Of theſe in order, 
and firſt we will begin with the 
lingle eye. And that you 
may know what is meant here · 


by, Iwill deſcribe it plaine- 


Iy. 
By ſingle eye, vnderſtand 


the minde of a man endu- 


ed with true and heavenly: 


|} ze - 


— 
. 


I 4 4 ' 
wiſedome. , for is the ſin - 


gle. eye, the. minde that hath 
this 
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this gift, which is eolightned 
with true wiſedome. Then if 
we (hall knowe what true wiſe 
dome is, we ſhall knowe what 
this eye is. 

Therefore touching wiſe- 
dome , it is a gift of God in 
Chriſt, nocommon gift which 
enery profeſſor may haue, but 
a ſpeciall gift from God to 


them that are in Chriſt. 1, 


Corinthians, 1,31, Chriſt is 
made of GOD to vs wiſe- 
dome, not onely becauſe hee 
is the- make and author of 
wiſedome, but alſo becauſe hee 
is the roote from whence all 
our wiſedome ſprings: we muſt 


holineſſe is from his holineſſe, 
4 


bee ſet to him and engraffed in 
him: we muſt be made bone ot 
his bone, and fleſh of his fleſh, 
As his righteouſneſſe is made 
ours by impucation , and our- 
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as from the roote : ſo our wiſe- 
dome is from his wiſedome, as 
the braunch from the ltocke, 
and the fruite from the tree. 

This wiſedome befalles not 
the diuell and his angels, nor 
all men, nor all Chriſtians in 
name, but onely thoſe that 
are in Chriſt truly: for from his 
wiſedome proceedes the true 
wiledome. So then wee muſt 
cõceiue of it, that this wiſdome 
1s a gift of God to them that 
are in Chriſt. 

This ſpiritual wiſedome hath 
two actions. Firſt, to diſcerne 
things that differ, 
to diſcerne one thing from an 
other ſpiritually. 


S. Paul pray eth that the Phi- Phil i 3. 


lippians may be enriched with 
knowledge, and ſenſe, or 
iudgement. What is this ſeuſe? 
that we might be able to diſcern 

| thing 
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things differing,and be ſincere; 
Marke how hee ioyned with 
knowledge , ſenſe : that is, 


a gift of diſcerning good and 


badde: earthly and heavenly : 
what we mult do, and what we 
mult leaue vndone. We ought 
to haue our ſenſes exerciſed to 
diſcerne good and euill: that is, 
wee ought to · be endued with 
the propertie of ttue wiſdome, 
to haue our ſenſes enured to 
put difference betweene things 

good and euill. 
And this is the firſt point of 
heavenly wiſdome, to put 
ſuch s&Ference, As for exam- 
ple: Hee that is in Chriſt, and 
hath this ſpirit of diſcerning; 
hee can diſcerne the voyce-of 
his ſnepheard, and can put a: 
difference betweene ity and all: 
the voyces of falſe ſnepheards. 
_  Againe, by this men can 
diſtin 
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diſtinguiſh betweene the wa- 
ter in Baptiſme, and other wa- 
ters : betweene the bread and 
the wine on the Lords table, 
and common bread and wine. 
And the diſcerning of theſe is 
by this gift of wiſedome. 
Thirdly, by this the Church 
of God is able to diſcerne of 
afflictios;betweene croſſes and 
curſes; chaſtiſemenrs & ĩiudge- 
ments. He can take the hand of 
God ſor a fatherly correction, 
and for no curſe nor iudgemẽt: 
and. hee knowes what vſe to 


make of them. * 


Fourthly , by this gift the 
childe of God can diſcerae the 
things of God, namely, his own: 
election, vocation, adoptiõ, iu- 
ſtificatiõ. &c. He can know the: 
& perceiue thẽ, more or leſſe. 
In a word, by this mẽ are able to 
putadiffercsberneeneanly 
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riches and heauenly treaſure, 
He can difcerne the excellen⸗ 
cie of heauenly things aboue 
earthly, and put a plaine diffe- 
rence betweene them, which 
the carnall man can not doe. 
The ſpirituall man diſcernes 
all things truely; Vertue from 
vice; Heauenly things from 
eatthly things, and ſo all other 
things whatloeuer. 

Heere then, marke what is 
the firſt action and property 
ef this wiſedome, to diſcerne- 


things that differ. 
l adde further thisg the Pro⸗ 


uidence, Wiſdome, and luſtice 
of God in all things, which the 
naturall man cannot do. Here 
by you ſee how excellent and 
neceſſarie a thing this is, ſet 


The ſecond action, is to iudge 


determine, & giue ſentence of 


- 


rings), 


I WE 


of Couetouſneſſe. , 


what we muſt not doe: what is 


| — what is euill: what is 


cauenly and what is earthly. 
Heere one thing muſt bee 
remembred. It is a principal 
point of wiſedome, to deter- 
mine what is the chiefe happi⸗ 
nes of man, and the ſcope vnto 
which all our life is to bee dire⸗ 
cted. It is the loue and fauour 
of God in Chriſt:ſee examples 
of this judgement. P/alm. 4.6, 
Nlany ſay who will hew ws any 
good. GC? Marke there Danids 
iudgement of this matter, and 
ho he differs from others. He 


determines that it is true hapy: _ 


pineſſe to bee in the fauour of 


God. So Paul cared *. . | 


but Chriſt crucified ,*ſhewing 
What was his wiſedome, when 
he came amongſt the wiſe 


things, what we muſt doe, and 


ſt of 3 
the world : (viz) Chriſt craciſied Cor. 2. a, 
on 
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for the ſinnes of the worid. And 
indeede if a man had all the 
wiſedome and policie in the 
earth, and faile in this; if hee 
cannot determine wheie to 
place his happineſſe, and what 
is the {cope of his life, his wiſe- 
dome is but folly. Therefore 
remember, this is a principall 
point of true wiſedome, to bee 
able to iudge of our true hap» 
pines, what it 13, and the ſcope 
ofout life. Thus you ſee the {pv 
rituallõẽ iſedome hath ewo acti⸗ 
ons, & what they be:(viz I Firſt, 
to diſc erne things that differ. 


Heere, marke further, that 
a piincipall part of this wiſe - 
dome is heauenly prouidence. 
When a man diſcernes what is 
the Pre good:then com- 

prouidence, and vſeth all 


met 


meanes for the compaſſing of 
that 


_ 


WY © O@® © WU® Yw & VE 


VV, FTY _ 5 05 WW. © TP 


WW F FF w Uy Cp CTS tus 


of Couttouſneſſe, 8 7 
that principall good. the fore. 
caſteth all che waies and means 
to come vnto it: without this 


our viſedome ĩs not perfect. 


And thus you ſee what is 


meant by wiſdome, It is a gift 


of Gods ſpirit,to thẽ that be in 
Chriſt, whereby they are ena» 
bled to diſcerne of things that 
differ, & the ſcope of our life, & 
of true happines: and withal to 
forethinke and forecaſt all the 
means to come vnto it. And 
the ſingle eye, that is the ings 
minde which is able to diſ⸗ 
cerne be this wiſedome. 


Now in the next place,mark 
the fruite of it: The whole body 


Mall be light. That is, the whole 


life ſhalbe full of righteouſnes, 
& of good ſucceſſe. Prou. d. 1 9. 


20. Ay fraite is better then gold 


and fined ſiluer : I make a man 
walze in the wayes of righteouſ 
nes and ihe paths of inagenent. 


To 
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To make ſome vſe of it cons 
fidering this is thus heere coms 
mended, wee are firſt admonis 
ſned to labour for this heauen⸗ 
ly wiſedome & ſingle eye. The 
ſingular commendation of ir, 
fhould be a ſpurre and induces 
ment to euery one to ſeeke for 
it. The commoditie ſhould 
moue vs to affect it aboue all. 

That you may the better 
doe it, remember two things. 
Firſt, that you get the begin⸗ 
ning of this wiſedome, that is, 
the feare of God, to reuerence 
his Word, and to tremble at his 
preſence: which you ſhall haue 
if you lay the Word to your 
conſciences, when you heare 
and read, never ſtorme at it; 
When the whole man doeth 
bow himſelfe, the minde, cons. 
ſcience, and will, without replys 
ing & repining, raging or cha- 


fing, 
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fing, then wee are gone a good 
way, and haue made good be⸗ 
ginnings & proceedings. Whẽ 
the word checketh vs, croſſeth 
& controlleth our faults, ſtriue 
not againſt it, but obay it. 
Secondly, wee muſt all cloſe 
our eyes, the ey es of our minde, 
(I meane,) and ſuffer our ſelues 
to bee led in all things by the 
written Word, to bee ordered 
and ruled by the Lawes and 
Commandementes of God. 
Marke this poynt: For if we 
can practiſe this, wee ſhall get 
true wiſedome and happineſſe. 
Therefore giue attendance to 
it in the whole courſe of your 


liues, and let the Lord ouerrule 


you by his Word. Read Fſalm. 
119, Dauidt example is moſt 
excellent. By meditating in the 
Law, he became wiſer then the 


auncient, and thoſe that were 
his 


— — — 
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his teachers. He paſſed them in 


wiſedome; that were chiefe as 
mong men for wiſedome, bes 
cauſe he ſhur his owne eyes and 
ſubmitted himſelſe tothe regi⸗ 
ment of the word, In a word, 
Remember to renounce thine 
affe ctions, and to ſhut vp thine 
eyes, & let the Lord performe 
his worke in thee. 

Againe, in that the ſingle eie 
is heere thus commended, wee 
ate taught to walke wiſelie, 
whereunto Paul in moſt of his 
Epiſtles exhorteth. And wee 
wa!ke wiſcly when we praiſe 
all things in wiſedome, & that 
is done by remembring theſe 
foure things following: 

Furſt, the thing to bee done, 
muſt be iuſt. 

Secondly, the means of dos 
ing it, muſt be iuſt alſo. 


Thirdly, we muſt keepe our 


ſelues 


4 
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ſelaet within the limits of our 
calling. 

Fourthly, wee muſt doe it 
with a ſingle, honeſt and vp- 
right heart. 

And that theſe foure may 
concutre, wee mult haue the 
written word to tell vs euery 
one of them. We mult hauethe 
wordto tell vs, that the thing 
weeare to doo, 1s iuſt. 2. That 
the meanes wee vſe, is iuſt alſo. 
3. That we do kee pe our ſelues 
within the limits of our cal - 
ling, And 4. that we doit with 
aſingle, honeſt and vpright 
heart. Then when our action 
is iuſt, and the meanes iuſt, the 
heart vpright, and wee within 
the compaſſe of our calling, 
according to Gods word, the 
action ſhalbe done in wiſdome, 
ſo as it ſhall be praiſed and ap- 
prooued by God. 

Thirdly, 


0 
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Thirdly , in that this wiſe» 
dome makes a mans light ſhine 
with righteouſneſſe, wee are all 
taught to ſeaſon our naturall 
wiledome with ſpitituall wiſe- 
dome. 

God hath giuen all men 
wiſedome by nature, more or 
leſſe. It is a giſt of God to bee 
commended : but that it may 
be holy and approued, and vſed 
well, it muſt be ſeaſoned, and 
then naturall wiſedome ioyned 


with it, is good, and a bleſſing of 


God, and tends to the honour 


4 
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and glory of God. 

It is the ſinne of theſe dayes, 
that men of wiſedome vſe na. 
turall wiſedome without ſpiri- 
tuall wiſedome, whereby they 
fall into many ſinnes and in- 
conueniences, becauſe they ſe> 
uer theſe. 

Fourthly, ſeeing this is ſo, 

let 
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let vs haue regard principally 


to this part of wiſedome, which 
is concerning prouidenceʒ after 


A 


to forecaſt, how wee may come 
by it. Conſider Lube the 12. 


what was the rich mans fault, 


his riches encreaſed, and he was 


prouident to lay vp his ſtore: 
yet Chriſt calles him foole, 


becauſe he wanted this heauen- 


ly wiſedome. He could fore- 


caſt for the inlarging of his 


barnes, but not for his ſoule; he 
had no teſpect of it, nor regard 
of this ſpitituall wiſedome and 
prouidence. 

It was the fault of the foo- 


liſh virgins , therefore called 


foolith : they had ſome Oy le 
and blazing Lampes, but they 
wanted ſuſhciencie of Oyle, 
becauſe they wanted this pro- 


uidence. 
E They 
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They had not a ſufficient fore- 


caſt " their ſaluation, and the 
meanes thereof. Though one 
had all the wiſedome in the 
world, and faile in this, he were 
but a madde man. Marke the 
ende of Achytophel ; his wiſe- 
dom was great, but yet naught, 
becauſe hee wanted the prin- 
cipall, viz, the feare of God, 
and therefore hee hanged him - 
ſelfe. 

Wbere fore conſider: There 
can be no wiſedome, when we 
do not determine of the ende 
and ſcope of our life. Let vs 
nov in the time of our life and 
day es of grace and peace, fores 
caſt all the meanes of ſaluati- 
on, and neuer content our 
ſelues, till all bee accompli- 


ſhed. 


If wee haue all the learning 


anthe werlde , it is nothing 


vich= 


5. wW 


1 2 % -" a * * * 
p K Tt . — 4 2 -"S ” 2 0 4 F mn p 
* * * rage. Ks w, , aw »; _ * , - 
£% . Was. "8 ae * ata 2 — - 
_ RE * * — q ® ty .. | . ln . F 
5 * ol = * 1 * „* * « 4 . 8 1 m - — _ 1 
a — ; * > ” þ I. 4 — on W*.. £ 
Ic 73 1 t 2 5 
r „ vs i, TY TE 4+ Ca ” n Vs. = \ . 
r : , _ . 


of Conetonſneſſe, 75 
without this. Therefore a- 
boue all things, let vs ſet our 
hearts to ſecke it: for the want 
of it, makes men to ſeeke no- 
thing but earthly treaſure, be- 
cauſe they cannot diſcerne 
things that differ. Wherefore 
now practiſe this prouidence, 
learne this wiſedome: bee not 
like the fooliſh Virgins; con- 
tent not your ſelues with out- 
ward profeſſion. Bee not like 
that rich min, that had no care 
nor forecaſt of his ſoule and fals 
uation, 

Conſider the ende of cur 
life: let this bee the firſt and 
principall thing , for it is the 
principal! parte of heauenly 
wiledome, 


23. But if thine eye bee wic. 
dea, Cc. 
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 Hitherto of the ſingle eye: 


Now of the corrupt and wic- 
ked eye, As in handling the 


former, ſo in this I will conſi- 


det: Fuſt, what is the wicked | 


eye: Secondly,what is the fruit 
and effect thereof. 

The wicked eye is the mind 
and vndeiſtãding, hauing ſome 
light, but darkened, dimmed. 
and corrupted by Adam, fall. 
That you may yet the better 


cue what this wicked eye 


$ , You mult knowe that the 
minde is corrupted two wayes, 
and in two reſpects. | 


Firſt, it hath loſt the gift of 
diſcerning and iudging gand in 


Ahis reſpect it is an euill eye, and 
miſtakes one thing for an o- 


ther; good for euill, and euill 
Gr good. 

And that the mind hath loſt 

the gift of diſcerning in many 

| thin 88. 
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things,appeares thus: Many of 
vs by nature knowe not God 
as wee ought , nor our ſelues. 
Touching Gad,it appeares by 
diucrs reaſons: wee know natu- 
rally that there is a God, yet wg 
eannot acknowledge the pre- 


ſence of God. 


Men naturally when they *%, 
ſinne, feare not the preſence of 


God, and that proues plainely, 
that the eye of the minde is an 
euill eye. 


Though by nature we know 


that there is a God, yet wee at- 
knowledge not his particular 
prouidence: we cannot diſcerne 
it as we ſhould,and it appeares 
in this: that men naturally truſt 
men before God, ihe creature, 
aboue the Creator, which ſhee 
weth that we doo not acknow- 


ledge a particular «<proſence4 


forif we did, wee would rather 


E 3 diſtruſt 
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diſtruſt men, and truſt God. 

Though the conſcience tell 
a man of the puniſhment of 
ſinne, yet the minde doth ſooth 
and flatter vs naturally, and tel- 
leth vs we ſhall eſcape without 
due puniſhment, and ſo denyes 
Gods iuſtice, 

we know that God muſt be 
worſhipped, yet the mind cans 
not diſcerne & iudge of it: when 
we come by the light of nature 
to worſhip God,we turne God 


to an idoll The naturall man 


doth not perceiue the things of 
God, thet is the minde natu- 
rally knowes them not, nor 
giues any approbation or con- 
lent vnto them. 

Now as man cannot knowe 
God ſufficiently by nature, ſo 
he cannot diſcerne himſelf and 
his owne finnes, Wee haue all 
Chis euill eye by nature, we can 
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not perceiue that we are dym 
and darke {i2hted,@epblinde. 
A man by nature cannot 
diſcerne the vileneſſe of ſinne, 
though the conſcience can 
iudge ſome what of it: yet the 
righe iudgement of ſipne the 
minde cannot perceiue by na- 
ture, for if wen could dao this, 
they would not ſinne. 
We are not able by the na⸗ 


rural eye of our vnderſtanding, 
to iudge of our owne frailtie. 


Hence it is, that the aged man 
thinkes he may yet liue longer. 
Becauſe the mind is corrupted, 
wee cannot diſcerne the fraile- 
neſſe of our owne eyes. 

Wee cannot iudze aright of 
the ſcope of our owne liues:but 


nature teacheth vs to ſecke 


our ſelues more then God, or 
our owne good, more then hit 
glory. 

EI Thy 
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The mind is vnable to iudge 
of our owne happineſſe: for 
this is all the wiſedome of man, 
to think char felicitie doth con- 
ſiſt in out warde and earthly 


things, as riches, honour, &c. 


ſo that wee account the rich 
ire » and the poore miſera« 
e. | 


Therefore the firſt point is 


cleare, that the minde hath loſt 
the gift of iudging and diſcer- 
Ring. 


The ſecond way that man 
is corrupt, is in obedience, That 


it is made ſubie to that which 
fhould be ſubiect to it, name - 
ly, the fleſn: Yea, it doth not 


onely follow the fleſh, but alſo 
the cuill temptatios of Sathan, 
which are caſt into it: The 
minde is ready to follow them, 
and therefore it is euill. 


1 followeth the 3 
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of the world. And for theſe- 
cauſes Chriſt calleth it an euill 
eye. Firſt, becauſe it wanteth 
tudgement. Secondly, becauſe 
it obey eth that which it ſhould 
rule. 

Totum corpus tenebræ,) Now 
he ſhe ves the fruite of itz which 
is, to make the whole body 
darke, that is, the whole life 
full of vnrighteouſneſſe and 
darkneſſe. Though the naturall 
vnderſtanding haue ſome light, 
yet it is an euill eye, it cannot 
diſcerne in many things. And 
though it diſcerne 4 | 
things, yet it obeyeth not, but 
followeth the will. 

Thus much of the meaning. 


Now of the inſtructiont, which 
truly and naturally. proceed 
from hence. | 


ES 


Tultt 


thus, 
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Firſt alway remember this, 
that Chriſt left ſame u hat (pbe 
ſupplyed, namely, that this 


euill eye is in all men by na- 


ture, and that is the cauſe why 
men cannot diſcetine: where» 
fore wee are to labour to ſee 
and diſcerne this wickedneſſe 
of the eye in the minde. 

It is the firſt ſteppe to knows 
ledge, to ſee that wee cannot 
ſee, that wee cannot iudge and 
diſcerne of heauenly things as 
we ought : wee ſhall neuer 
knoweG O aright gor our 
ſelues, till wee ſee that wee can; 
not ſee. 

Alſo wee muſt bewayle 
this blindneſlc , and tremble 
for it. 

The ſenſe and apprehenſi- 
on of bodily darkeneſſe is grie- 
uous vnto vs, much more ought 
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And as that, &c. ſo wee 
ought to labour for the good 
eye · ſalue, that makes the blind 
eye te bee a good eye, and this 
lalue is nothing elſe but the 
word of God, apply ed by the 
ſpirit of God. 

When the holy Ghoſt opens 


the eyes of the vnderſtanding, 


then our eyes will bee made 
ſingle. 

Secondly, wee are taught 
to amend a fault. Wee haue 
heere iuſt occaſion to rebuke a 
damnable fault, which is com- 
mon heere and euery vrhere, 
namely, that men cõtent theme 
ſelues with the light of nature: 
for by this euill eye, any man 
knoweth thus much; namely: 


Z That there is God. 
2 That od is good, and merci. 
fal. 


2 Tua 
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3 That we mui loue him aboue. 
all, and our neighbour As our 


ſelfe. 
4 That we mnuil line well. 


All this we know by nature. 


| If aman were brought vp in 
the wilderneſſe he might know 
all this without a teacher: and 
yet herein ſtands all the know - 
ledge that many haue; but all 
this is nothing: wherefore con- 
tent not your ſelues with this. 


Thiake not your ſclues good 


ſchollers in Chriſts ſchoole, vn 


till you knowe more then this 
comes to. 

That it is not ſufficient to 
knowe theſe things, it is mani · 
feſt, becauſe it is here called an 
euill eye, and makes the life 
full of darkeneſſe. For all this, 
if weg dog no more then this, 
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with this wee may periſh, liue 
in darkeneſſe, and dye in dark- 
neſſe, and goe to cuerlaſting 
datkeneſſe. 
And though ſome pleade, 
that Preachers can teach them 
no more then this, yet they 
decciue themſelues groſſely. 
Therefore remember this, with 
naturall knowledge joyne ſpi- 
rituall knowledge : Put grace 
to nature, to helpe the blinde 
eye: Adde pietie and ſuperna- 
turall knowledge to nature. 
For this caule haue care to 
reade and ſearch the ſcriptures, 


that you may attaine to more 


knowledge then you haue by 


nature, if it be for nothing elſe, 


but to knowe Gods commaun- 
dements and promiſes: for that 
knowledge ſerues for nothing 
elſe, but to make a man with. 


out excuſe, aud nor to ſaue. 
This 
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This fault and ſinne is the fell 
and bane of many a ſoule, and 
brings them to hell: That men 
thinke themſelues furniſht ſuf- 
ficiently for ſaluation, if they 
haue but a naturall knowledge. 

Men content themſelues 
with refoi mation, ſo farte forth 
as nature teacheth: and looke 
what nature teacheth, the verie 
blinde eye ſeeth. 

Fiſt, that God muſt be wor- 
ſhipped. the blind eie ſeeth and 
knoweth, but how hee is to bee 
wor ſhipped, he cannot tell. 

Secondly, that we muſt loue 
God, and hue wel. & deale iuft- 
ly, is knowne by nature, and 
this we cõtent our {clues with- 
all, euen withew conuerſation 
and naturall reformation. 

But chis is not inough, for 
the blinde eye can teach vs 
ſo much, and they learne it 


and 
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and knowe it, whoſe liues are 
nothing but daikneſſe. Wher- 
fore neuer content your ſelues 
with naturall reformation, for 
if you haue no more, all your 
eiuill life is nothing but darke» 


nelle before God, how faite 


ſoeuer it ſeeme to men: but la- 


bour for a ſpirituall life, that thy 
heart may be renued, and thy 
life teformed, according to the 
Goſpell. 

T hat this is neceſſarie, it 
is plaine, becauſe Chriſt ſaith, 
the whole body is darke with- 
out it, 

The blinde eye is not able 
to free it from darkeneſle, Ci- 
uilitie wil neuer ſaue thee, thou 
mult periſh with. it. 

To proceed: We learne that 
we muſt not be wiſe in the mat⸗ 
ter of ſaluation Cox our ſelues, 


and by our ſelues. 
n The 
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The Lord faith by Moſes to 
the Iſraelites : Thou ſhalt not do 
that which is good in thine owne 
eyes, but that which I commaund 
thee. Dent. 12. 

Mee muſt not take vpon vs 
to ſet downe how we would be 
ſaued, and by what meanes, this 
way or that way, for wee haue 


but a blinde eye. And yet this 


fault. The Turke with his reli · 
gion:the Tew his: and the Pa- 
piſt his: and there is no man, 
but he preſcribes to himſelfe a 
way of worſhipping God, and 
how hee will be ſaued. And by 
thisthe diuell deſtroyes many, 
becauſe they will bee wiſe by 
themſelues, and to themſelues. 
For example ſake, it is the many - 
ner of wiſe men, to preſcribe - 
how they will bee ſaued: they 

take it fox a ſmall matter to 
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came to ſaluation , ifthey can: 
| bur make a prayer at the ende 


of their life. Iſpeakeofthem 
which are not guided by the 
word : (ome by their workes: 
and others by their faith: and 
all is one, for they vnderſtand 
nothing by faith , but theyr 
good intent and well mea» 
ning. 

Naturally and commonly 
preſcribe to themſelues 

how they will be ſaued, & how 
they will worſhip God, and in 
vſing what meanes they will 
liue and dye: But they doo ill. 
Wherefore in a word, bee not 
wiſe to thy ſelfe in this for the 
matter of thy ſaluation, Let 
God be wiſe, be thou a foole: 
preſcribe no religion to thy 


wiſe, according to the word; 


for by nature thou halt an euill 
eye, 
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ſelfe: content thy ſelfe to bee. 


Heb, U. I. 
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eye, and this eye cannot thewe 
thee the way of life. Away 
therefore with this damnable 
practiſe. 

Laſtly, our dutie is to ſeeke 
for a better eye, that is, the eye 
of faith, that which is wanting 
in this eye, may bee ſupply ed. 
And this is faith, by which wee 
reſt on the mercie & goodneſſe 
of God, on his prouidence and 
2 in life and death, 

his eye is able to fc 3forre 
off, and to diſcerne things that 
cannot otherwiſe be diſcerned, 
the euidẽce of things not ſeene: 
And the Patriarkes ſawe the 
ptomiſes a farre off. Let vs all be 
careful to ſeeke this eie of faith, 
without the which wee cannot 
walke the way to euerlaſting 


life. So much of the ſecod kindę 


of eye. 


Noi ofthe third eye briefly, 
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of Conetouſneſſe, or 
according to the compaſſe of 
the time. Wherfore if the light 
that is in thee, &c. This is the 
blinde eye, yea ſtarke blinde, 
that hath nd power co difcerne 
or iudge: that is, to ſee what is 
meant by(light)naturall knows 
ledgeot God, and iuſtice, xhich 
15 in the mind ©, 

It is further ſaid, — if this 

light be darkeneſlef it is onely 
buried, ſo as there ſhall be no 
vſe of it, but it cannot be quite 
put out & extinguiſhed. Some 
light of natute is remaining in 
the moſt wicked men, becauſe 
conſcience remaineth. 
Now heere it is ſaid to bee 
none but darkneſle, becauſe it 
may be buried, hid & couered, 
but not wholy put out. The ve- 
rieſt Atheiſt that liues, hath this 
light in him. 

This muſt bee I 

* 
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for the vnderſtanding of theſe 
words, as it is plaine in them 
that haue a reprobate minde, 
they are as if they had no light 
of nature remaining, becaule it 
is buried. 


What is the cauſe that the Agbi 
of nature is turned into dark. 


neſſe? 


The cauſe is inthe will and 
affections of men, the defires 
and luſts of the heart: it is ſinne 
that puts out the light of na- 
ture, actuall ſinne: the will aud 
affections make men to ſinne 
againſt the light of nature, and 
againft conſcience, and ſo put 
cut both, and burie them, This 
wakes a man not to knoiy that, 
which by nature hee might 
know. | 
Now ſec the fruite of it, 

Rom. 
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of Couetouſueſſe.5 93 
Rom. I. in moſt horrible and 
brutiſh ſinnes vpon the blinde 
minde, and reprobate ſenſe. 

The confideration of this 
point, that the vnderſtanding 
may be quite buried by actuall 
ſinne, teacheth vs to enter into 
an examination of our ſelues. 
Wee haue in vs (euen the beſt 
of vs all) wretched , diuelliſh, 
and damnable deſires , ſuch as 
would put out the light of na⸗ 
ture in the vnderſtanding. This 
teacheth vs to bee vile in our 
owne eyes, who haue ſuch vile 
hearts, that they can put out 
that light, which Adams fall did 
not. 

Secondly, in that the will 
and affection blinde the mind. 
dazell and dimme the light of 
our vnderſtanding, we learne 
to looke to theſe principally. 


that they bee mortified and 


brought 
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brought in ſubiection; to the 
obedience of Gods comman- 
de ments, for now the caſe is al- 
tered. Before the fall, the mind 
ruled the will, but now the will 
ouerrules the minde. Therfore 
a ſpecialltegard muſt be had of 
this : wee mult renounce our 
owne wils and affections, they 
are thoſe that bring the ruine 
of the ſoule and conſcience. 
Therefore aboue all things, 
looke to them, that they bee 
tempered, ordered, and ſqua- 
red. It is beſt with men, when 
God breaketh them of theyr 
wills: for when they haue their 
wils in all things of this bfe, 
they carrie the whole man 
headlong like a wilde and vnta- 
med colte. 

Though thou hadſt all the 
wiſedome, knowledge, and 
learning in the world; if thy 

will 
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will and affection bee naught, 
they will caſt a myſt, a vaile, 
and a couer or {carte ouer it, 
wheretore bring theſe into or- 
der and ſubiection, then a little 
vnderſtanding out of the word 
will eiue great light. 
r : Remember this : It is not 

F knowledge principally tbat 
f { ſhould — —_ bor —_ the 
minde tobe inſttucted, and no 
more: but the wil and affection 
mult eſpecially be regarded: for 
from the heart comes life and 
death, ſaluation or damnation. 
There is the beginning of thy 
comfort or woe: for if they be 
out of order, they will maiſter 
& ouertule the vndetſtanding. 

Further, I gather hence, that 
the doctrine of ſaluation may 


bee turned to darkeneſſe. If 


the light of nature, which is ſo 
deeply imprinted & engrauẽ in 


the 
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the heart, then much more this, 
And this is plaine, by experi- 
ence of all them, which begin 
in the ſpirit, and ende in the 
fleſh, which are worldly & wic⸗ 
ked. 

This could not be otherwiſe. 
=. See Heb, 3.12, there is a moſt 
14 3 Ttxcellent place of ſcripture, | 
| | which dooth ſhewe how this 
| 


light by little and little is put 
out, going backe from the laſt 
tothe firſt , there bee fiue de- 
Si Srees. 

f N I Firſt, the deceitfulneſſe of ſin. 
1 2 Secondly, the hardneſſe of the 
Fi heart, when ſinne hath decei- 
 } _ 3 Thirdly, infiaelitis or incredu- 
a litie, wht the heart being hard. 
ie ned , is made vnbeleeuing. 
; which beginnes to doubt of the 
0 word, and to call the truth into 
1 queſtion, | 
: — 4 Fourth- 
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4 Fourtbih, the euill heart when 


the Goſpell begins to goe to de- 
cay. 

5 Fifth falling from God, Apo- 
ſtaſie. And ſo the light of na- 
ture, and of the Goſpell, is put 


ont. 


Then furthermore, there is 


declared, how wee hauing re- 


ceived the light of the Goſpel], 
may preſerue it , namely, by 
obſeruing and watching the 
lives of one an other; and by 
exhorting one an other. 
Laſtly, if the light of nature 
may be turned into darkneſſe, 
it may be demaunded whether 
ſauing grace and faith may, bee 
loſt 2 If the light of nature, 
which is ſo deeply imprint ed in 


the heart, may be extinguiſhed, 
why may not the grace of rege · Quelt, 
. netation be loſt? 


F 


222 


ae 
* 2 4 _ 


b 
. 
| 
N 


— — — w © — 1 
7 - 4 * 4 
" 9 
70 oy 
» K A 
4 — f oF # | 
* _ T 
* 
14 


. 


= 1. ao „2 — 2 * * - — — * 


, a 4 . Yi 1 p 
.. — — —¾ 3 . A — — — 0 
* * 4 — 0 — 5 = 
| en, - - £7 TEX wks ys 
4. - 12 — - _— * — — 1 — — T4 * 
* 
p X 


1 


bee ſuch, that it may bee loſt, . 
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There is no grace of God 
conſidered in it ſelſe, but it may 
be loſt: for it is a creatute, and 
therefore changeable, becauſe 
nothing is vnchangeable but 
God: Wherefore if you conſi. 
der faith and regenetation in 
their owne nature, they are 
changeable, and may be loſtzit 
cannot be denied, but in regard 
of the promiſe of God, to con- 
tinue and preſerue it#@x5;then 
it iĩ vnchangeable, and cannot 
be loſt. 

God gaue Adam grace, but 
it was changeable , hee did 
determine to permit the fall: 
but now the gifis and graces of 
God are without repentance, 
and the man that is a belee- 
uer, ſhall neuer bee mooued. 
P/a',15, 

Though the nature of grace 


yee 


* 
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yet God giues the ſecond grace 
to the firſt : and thereby it is 
made ſure, that it ſhall not bee 
moued or loſt. The gates of 
hell ſhall nor preuaile againſt 
the Church. 

By reaſon hereof, vpon this 
and ſuch like promiſes it is, that 
faith is not loſt, and not by 
any vertue, which it hath in it 
ſelfe, or by it owne nature. 

Let tlus bee the firſt aun- 
ſwere. 

Secondly, as I ſaid, this 
light of nature cannot be quite 
put out, bur onely buried: 
ſo faith may bee buried, hid- 
den, and driuen into ſome cor- 
ner, but it cannot bee wholy 
put out, where it is once truly 
kindled. 

So much of the third eye. 
- which the light of nature 
leemes to bee quite put out, 
F 2 1 
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becauſe it cannot diſcerne at al, 
but takes euill for good , and 
good for euill: it ſeeth not ſo 
much, as there is a God, or 
that God is to bee worſhip- 
ped. 

Now to come to the verie 
ſcope of theſe words, marke 
the ende of them, why Chrilt 
vſed them. It was to ſhewe that 
men could not diſcei ne, when 
they ſecke for earthly riches 
be fore heauenly. And theeuill 
eye, corrupt and blinde by na- 
ture, is the cauſe why men can- 
not diſtinguifh things that dif- 
fer. 

From the ſcope one profi- 
table admonition muſt bee re- 
nued, that is, to labour to at- 
taine the gift of diſcerning, to 
put a differẽce between earth- 
ly and heauenly things: there- 


fore let vs ſearch the ſcripture, 
. that 


» 


of Conetouſneſſe, for 
that we may haue our eyes en- 
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lighened, and ſo ſee the right 


way to eternall life. For the 
want of this diſcerning is the 
cauſe of all diſotder, and parti- 
cularly of this diſorder in pre- 
ferring temporall and earthly 


ly things before eternall and 


heauenly. And by this you may 
walke with comfort and peace 
of conſcience, the way to life 
eternall. Whereas without it, 
vou wander in darkneſſe all the 
dayes of your life. . 


2.4. No man can ſerue two mai. 
fters : for eyil er he ſball hate 
the one an I laue the other, or 
elſe hee ſhaid leane to the one, 
and deſpiſe the other: ye Cane 
not ſerue God and Mammoa, 
er riches, © 


We haue heard of two com- 
F 3 maun- 
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maundements of Chriſt : firſt 
negative in the 19. vetſe: the 
ſecond affirmative in the 20. 
verſe: and afterward an obiec- 
tion anſwered in the 22, verſe. 
now hee remoues another im- 
pediment. 

The former obiection was 
this: If our treaſure muſt bee 
laid vp in heaucn , and net 
hecre on earth , it is maruell 
that ſo many lay vp trea- 
ſure heere, and not in Hea» 
uen? 

The anſwere hereof is: They 
haue either a blinde eye, or an 
euil eye, and ſo want the gift of 
diſcerning. 

Now in this verſe he mee te: 
with an other obiection, which 
the carnall wiſedome of man 
makes commonly, and hath 
euer made againſt theſe come 
maundements,and it is thus. 

3 Why 


=» 5 
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of Conttouſneſſe, 


Muy may wee not toned [cruz 
Cod. and ſorue Mammon tos? 


103 


Some men flatter and per- 


ſwade themſelues, that they 


may ſerue God, & yet ſet their 
hearts to ſeeke riches too. And 
therefore they thinke, that they 
may ſeeke carthly riches & heas 
uenly riches both together; and 
that one doth not hinder au o- 
ther, bur that one may haue 
both treaſure in earth,andtrea- 
forein heauen. Here therefore 
Chriſt meetes with this carnall 
conceit of naturall men , and 
proues it to be impoſſible that 
one man ſhould practiſe both 
theſe. Thus you ſee how this 


verſe doth depend on the for- 


mer, and this will the better ap- 
peare, if we ſeeke the true mea 
ning of the words. A 

i 5 
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No man can ſerue two mai- 
ſters, &c. It may ſeeme at the 
| firſt to be otherwile,for both in 
| reaſon, and alſo by experience, 
| one ſeruant may ſerue two di- 
uerſe maſters,as we ſee one Fac- 
tor may, and dooth well ſerue 
diueſer Merchants: Therefore 
| how can this bee that Chriſt 
| ſaich here? 


AS _— — —ů - 
* 
* 
* 


Some anſwere it thus: Thae 
| the words mult bee conceived 
f after this manner, as if hee had 
| faid : Two diuerſe or contrarie 
| maiſters, As for example, 
þ when one ſhall ſay come, and | 
li an other ſhall ſay come not: | 
| when two maiſters are thus co - 

trary & diuerſe in their mindes 

and wills, one ſeruant cannot 

1 ſerue both. And fo theſe words 
y Currie a holy truth. 

Th But this clauſe of diverſe and 

contrary is not expreſt, there- 

| | fore 


1 


of Conetouſneſſe, 103 
fore I ſay further, that this ſen- 
tence was a common prouerbe 
among them, Now in a Pro- 
uerbe, ifit be vſually or genes 
rally true, though it holde not 
alwaies , if it haue effect ordi- 
narily, it is inongh. As no Pro- 
phet is honoured in his owne 
countrey, that is, vſually and 
commonly it is ſo: So this Pro- 
uerbe is true ordinarily. And 
thus this ſentence mult be vn · 
derſtood as a familiar prouerbe, 
vluall and common among the 
lewes, which Chriſt taketh for 
the ground of his ſpeech, . 
Now it followeth : For ey- 
ther hee ſpall hate the one, ] that 
is, 2s he is a maiſter, or in re- 
gard of his commaundement: 
And hee ſhall loue the other,] 
in reſpect of his commaunde- 
ment, in that hee doth embrace 


it and performe it. Or elſe hee 
F. 5, all 
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ſhall leane to the one,] This is 
an illuſtration of the former 
words : for it might bee des 
| maunded. : How ſhall hee 


bee knowne to loue or hate 
them ? : 
- The anſwere is thus: } 
will cleaue tothe one, and cons | 
temne the other. That is, a ſer- 
uant is knowne to loue his mai- 
ſter in his commaundement. 
Ju, if he cleaue vnto him. Se- 
.cangly, if he giue himſelfe as a 
ſeruant, to the obedience of his 
P commaundement. 
| And he will deſpiſe the other. J | 
1 That is, hee will neglect his 
| commaundements. Thus hee 
teſtifieth his loue or hatred by 
10 omitting and neglecting: or 
þ by performing and practiſing 
1 the commaundements enioy- 
ned him. 
Now the words that follow: 
Ten 


rin, Mead Ald: FF WY 


—_ 
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You cannot ſerue God and Mam» 


argument: you cannot ſerue 


God andriches, treaſure, profit, 
gaine. A man cannot ſerue 


God, and giue himſelfe to get, 
and lay vpriches.. 

It is not ſaid, you cannot ſerue 
God, aud haue riches, for Abras 
ham, Ioſeph, & Iob ſerued God, 
and yet had riches : But thus, 
you cannot ſerue God, & ſerue 
riches; that is, giue your (clues to 
ſeeke them, and ſet your hearts 
vpon them. Thus the ſenſe and 


meaning is plaine, and now the 


ſcope of the words wil the bet= 
ter appeare- 


treaſure in heauen and in eartht: 


The anſwere is: No man cas 


irie two maiſters. 
. San. 


mon, are the application of the 


The obic&ion is this: Why 
may we not do both, viz. 4a vp 


*-., 


my — 
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cannot ſerue both theſes 


The prepofition is confit- 


med by a reaſon which is ads 
ded, And thus you ſee the 


ſcope and the. ſenſe of this 


verſe, | 
Now ſce what doctrines nas. 
turally ariſe hence. 


Firſt, it is to be marked, that 
Chriſt dooth heere ſet downe 
What it is coſerue God. A thing 
that euery man ſpeakes much 
of, yet a thing that fewe know, 


and fewer doo practiſe: there- 
fore in a word, it is this: To 
ſerue God, is to loue him, and 


to cleaue vnto him, and he ſer - 
ueth God, that doth theſe two. 


For the firſt, euery man will 


Gay that he lougs God, and euer 
did: 


But God and Mammon are 
two maiſters: therfore you 


: — — — ¶ 51mn— — 
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of Conttonſneſſe, 109 
did. Well then, take heede you 
be not deceiued: for God muſt 


be loued, not onely as hee is a 


Maiſter, and doth commaund 
vs ſeruice, hee muſt bee loued 
in his word and commaundes 


bountifull Lord, but as hee is a 


ments in his aut horitie of com⸗ 


maunding. The written word 
is his will and commandement, 
therein he preſcribes what we 


ſhould do, though he ſhould 


neuer beſtowe benefites vpon 


vs, chat we ſhould loue him be- 


cauſe he is our Maiſter. 
For the ſecond part of Gods 


ſeruice, it is to cleaue vnto him, 


whereby what is meant, you 


may ſee in the Parable of the 


to his ſeruice. - 


So here, to cleaue vnto God, 


is the reſigning vp of a mans 


ſelle. 


prodigall ſonne; Hee claue to 
a Fatmer, that is, g aue himſelfe 
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ſolfe to ſerue God, and to obey 
him in euery commandement: 


And to take heed that hee ſuf- 
| fer not himſelfe to be drawne 
' away from obeying any com- 
| maundement, and belceuing 
| 
| 


——_ ws ew 


any promiſe. | 
This is done when-wee will 
not ſuffer our ſelves to be ſepe- 
rated from God, but yeeld obe- 
dience to his commandements. 
This is the right cleauing to 
God. 
7.38 Contrariwiſe, to diſobey his 
\F commauncements, is to hate 
1 God, & tode ſpiſe him. Though 
4 no man will ſay he hates God, 
yet hee that dooth neglect his 
commaundements , and giues 
/ himſelfe to ſecke the things 
un of this life, is a hater of God g— 
e chat is crooked in his ways 
fy | 2. deſpiſeth God, let him proteſt 
'- - ubat he will, If he do not cleaue 


vuto- 
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vnto God by obedience to 
his commaundements, hee is a 
hater of God, & his viter enes+ 
mie. 

The conſideration of this 


part, ſerues to let you vnder- 
ſtand the great blindneſſe of 


the world. For commonly if a 
man can but rehearſe the Lords 
praier, the ten comandements, 
and the Creede, howſoeuer he 
liue, heſerues God wel inough. 
What groſlc ignorance, blind- 
neſſe, and ſuperſtition is this? 
The ſervice of God is in obe- 


dience to his commandements, 


to cleaue vnto him as Abraham 
did, when God ſaid: Thou ſbalt 


not kill, hee obeyed; Againe, 


when God ſaid , Kilitb ſenne, 


he obeyed. | 
See the how this age abounds 


ITT 


with Atheiſme in all places: 
for. what. is hee that hateth 


God, 
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God, and deſpiſeth him, but an 
Atheiſt? Now all they that ſeek | 
the things of this life ſo much, | 


they are very Atheiſts , and 


no better, becauſe they hate 


him and deſpiſe him. 


Atheiſme is a common fin. 


of our time. T he world is loued: 
Mammon embraced, God ha ; 


ted, and the Lord deſpiſed. I 


know that men will abhorre 


this to bee challenged for A. 


theiſts. But Chriſt hath giuen 


bee that doth not clezue vnto 


bur Atheiſme? This is a mother 
ſin, & the cauſe of many more. 


So much of the firſt poynt 


of the ſeruice of God. 


Secondly, Chriſt rakes it for 
eraunted , that Mammon is a 
Lerd : That iches is a — 

| and. 


the ſentence, that whoſocuer he 


him in obedience, doth deſpiſe. 
and hate God, and what is that- 
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of Conetouſneſſe, 113: 
and that men ſerue and obey. 
| him, As there is a true God and 
NMiaiſter, by right of creation: ſo 
there is an other by reaſon of 
corruption: and that is riches, | 
treaſure, profit and gaine, Of } 
this he forewarnes his diſciples, 
becauſe the daunger is great. 1 


How can this bee , may ſome Queſtion, 


ſay? 
Riches in it ſelfe-is a good Anſwer. 


creafure of God, and therefore 
is not indeed a maiſter. Onely | 
the wicked and wretched hatt 
of man , ſets vp an Idoll inthe 
heart, in ſtead of the true God: 
And therefore couetouſneſſe is Col 3. 
called Idolatrie. Now it is made 
an Idoll & a Maſter thus: Men 
4 eltceme of riches as of theyr 
| principall happineſſe: And it is 
the minde of man that — 
the 
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the God:looke where the heatt 
is, the re is the Lord and God. 
Secondly, it is the nature of 
man to truſt in riches, and to 
loue thẽ more thẽ God. Hence 
it is, that men are the ſeruants of 
riches, wkereof they ſhould be 
maiſters, I will make it plaine, 

that it cannot be denied. 
Firſt, mẽ lay aſide the ſeruice 
ef God, & neglect his worſhip 
for gaine: what argues this, but 
that they account riches the 
principall good, about which 
they ſpend molt time ? 
Secõdly, let a man haue tiches, 
and he is content exceedingly 
with the abundance that God 
giues him, he is at peace. Let the | 
ſame man looſe his goods, and 
all the promiſes in the Bible 

will not quiet him. 

Againe, let him looſe any part 
of his riches, & he will be more 
grie- 
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ate grieued and vexed, then for 
| the loſſe of heauen, by breaking 
Gods commandements. What 
argues this, but that the hearts 
of men do honor riches as their q; 
God? [ 
Laſtly,I appeale to all mens 
conlciences, Is not euery man 
mote ſharpely ſet to gather 
earthly things, then to call vp- 
on God? Why all men can tell 
euery one is more eager and 
earneſt in ſeeking riches : So 
that wee haue as many Idols 
now as euer we had, and as ma- 
ny Idolaters : for euery man 
ſcts vp this Idoll in his heart, 
and puts his truſt in it. There- 
fore it is true which Chriſt 
takes for graunted: That riches 
is a Lord. 
If any think themſelues hard- 
ly dealt withall, that they ſhuld 
bee accounted Mammoniſts 


and 


„ — — 
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Fit 


men, who are ſlaues and vaſſals 
of Mammon. There is do que- 
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and Idolaters ſeruing riches»: 
Let them conſider the liues o 


men, what meane elſe the com- 
mon oppreſſions, extortions, 


vſuries, ingroſſing of neceſſa- 
ries? What doo all theſe argue 


but this, that Mammon is a 


great Lord, and hath many ſer- 
uaats and ſlaues, for all theſe 
arc his attendants and retainers 
vnto him? 

Further, what is the cauſe of 
a dearth in time of plentie?whẽ 
God in mercie hath vouchſaſed 
vs plentie and (tore, what is the 
caule our dea th continue? hut 
this, that AN. mmon is a great 
Lord. 

Mammon is the cauſe, gaine 
and lucre. L et it be conſidered 
with reuerence, when we haue 


a made- famine by the wicked 


ſtion, 
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ſtion, but the dearth in ſormer 
yeares, which was cauſed by 
Gods hand, was alſo encreaſed 
by wicked men, 


All theſe things being laid 


together and conſidered „it is 
plaine , that though all men 
would ſeeme to embrace the 
Goſpell, yet this is a common 
ſinne, men give themſelues to 
ſerue Mammon. Indeede God 
hath hi; ſeruants here and elſes 
where,yet it is but an handfull: 
The multitude are all Mam- 
monites. Therfore this is a cer- 
taine truth, and may well be ta- 
ken for graunted. 

Here therefore ſee the vile 
nature of man: He was made to 
be Lord of Mammon, & yet he 
is content co become his ſlaue 
and vaſſall, though his ſtate and 
condition be to be a Lord, yet 


thus he abaſeth himlſeife. 
Second- 
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Secondly , in that men are 
commonly ſlaues to Mammon, 
we learn an other leſſon, which 
/ | Chriſtreachethvs: Wee mult 
Ilearne to be faithfullin the ha- 
| uing, vſing, keeping, and diſ- 
penſing of the wicked Mam- 
mon. It is a vile and a miſerable 
thing for a man to ſubie hims 


—— 
* 


f 

| ſelfe to it, to become his ſlaue 
þ | and vaſſall. 
= X> . He that ſeckes to be rich, for- 


ſakes God, Remeber it, ſor ĩt is 

the principal pointthat Chriſt 
A proues here. A man may haue 
l riches, and vſe them; and may 
bt live & dierich : but he may not 

ſeeke to be rich, becauſe then 
he forſakes God, when hee ſets 
his hart vpon riches. I wil make 
this more plaine. 

In riches three things are to 
be cofidered, Fnſt, the getting. 
Secõdly, the keeping. Thirdly, 
the ſpending. Fuſt, 
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Firſt, hee that ſeeks to be rich 1 
in getting of goods, mult needs 
vſe much lying, deceiuing, and 
breaking the Sabboth. | 
In keeping of them, if perſes m12- 5 
eutiõ come, he forſakes Chriſt, 
and denies the Goſpell: and if 
any loſſe befall him, he will re⸗ 
ſort to the witch, wiſard, ſouth- 
ſayer, coniurer, and Aſtrolo- 
ger, and all to kcepe bimſelfe 
rich. 
A gaine, he can part with no- 2 
thing to the poore, becauſe hee 
mult be rich, therſore he cannot 
ſpare a penny. None ſhall get 
ought at his hands, chey may 
ſtatue at his doore firſt, and all 
is becauſe he will be rich: hee 
hath ſet it downe, and deter- 
mined it with himſelfe. 
Men haue a milde & modes 
rate opinio of couetouſnes: if a 
man be couetous, they will = 
ee 
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hee is a good honeſt man, but 

| ſomewhat hard and neere, But 

k marke the ſentence of Chriſt: 
[i sere theſe woridly perſons are 


N 1 God. So that it is no 
1112 {mall fault (as the world takes 


it) for a man to be worldly. 
Firſt, it is a renouncing of 
God himſelfe, a practiſing of 
| Atheiſme, therefore we mult 
| learne tothinke worſe of theſe | 
$i - worldly perſons, | 
| Secondly, it is the manner of 
| men to make lawes to them- | 
lþ ſelues forthe gettingof riches:1 
f \S wil haue an 100.0r 200,01 300. 
1 or if he haue a greater ſtocke, a 
| es. or 2 OOO. &c. and thus 
much lands, rents, and teuen- 

0 newes, I muſt needes haue it, I 
10 cannot liue elſe. Take heede of 
0 this; make no ſuch lawe to your 
ſelues, for then follow all the 
practiſes thar tend to the com- 
paſling 
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paſſing of this reſolution. It is 
a commõ practiſe among men: 
they will haue thus much in 
ſtocke, and thus much in reue- 
newes; whereas indeed, a little 
with Gods bleſſing, is wealth 
inough. | 

Thirdly, ler every man bee 
contented with that portion 
which God hath allotted him: 
euermore remember that god- 
lineſſe is great gaine, if wee be 
content. Therefore away with 
this couetous minde , and bee 
content with Gods good pro- 
uidence. 


The heart muſt not bee "= 
vided betweene God and the Wo 


creature: God mult have all;or 
None : you cannot ſerue both; 
there is no parting of ſtakes, 
God to haue one part, and 
Aammon the other. Many are 
deceiued herein, who thinke 
1 


— — 


I 
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they may part ſtakes, and gue 


122 


God one halfe , and the crea- 
ture the other; nay, ſinne and 
Sathan. 

The vſe of this it, to diſco- 
uer hypoctites. When men ſiue 
in many ſinnes, if they come 
to the Congregation, to heare 
and pray, and receiue the Sa- 
crament, though they lye and 
liue in ſinne, they may bee the 
ſeruants of God for all that: 
as the drunkard, adulterer, 
& c. And ſo euery man bleſ- 
ſeth himſelfe in his ſinne. 

Hence itis,that ſo many flat- 


ter themſelues while they liue 


— 


in ſin, againſt their owne con- 
ſcience: but they deceiue them⸗ 
ſelues. If they ſerve the diuell in 
any finne , they cannot ſerue 
God. 
Secondly , euerie ſeruant of 
God is { far forth regenerate, 
. renued, 
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| of Couetouſveſſe. T23 
© renued,and ſanctified, that not 
one fin raignes in him, for then 
he mult ſerue two maiſters. So 
many ſinnes raigning in any 
man, ſo many Lords. This 
doctrine mult be receiued, re- 
garded, reuerenced, & remem- a 
bred, | 
Thirdly, if the heart cannot 

bee deuided betweene God 

and the creature, let vs all in | 
the feare of God , worſhip 
Gad, ſerue him, and profeſſe 
our ſelues to bee his ſeruants, 
with our whole ſoules and bo- 
dies: fot we cannot ſerue God 
and Mammon, God alone 
is to bee ſerued : therefore 
let euetie affection bow the 
knee to God: let the bodie 
and ſoule doo theyr parts in 
this homage, ſo long as thou li- 
neſt. | 
Remember Rom, &, The [ere 
> G 2 vam 
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want of God hath his fruite in hoe 
lineſſe , and the ende euerli ſting 
life, 

The Queene of Sheba pro- 
nounced the ſeruants of Sa/o- 
mon happie, becauſe they ſer- 
ued ſucha Lord, How much 
more the are they bappie,who 
in kody and ſoule giue them- 
ſelues to the ſeruice of the li- 
uing God? 

It will be ſaid: I defire with 
all my heart to ſerue God, but 
the corruption of my nature 
makes mee diſobey and rebell 
againſt the commaundements 
of God. The fleſh makes mee 
doo that which I would nor. 
When I would faine honour 
God,my cortupt nature makes 
me diſhonour him. Some may 
thus complaine, that their caſe 
is miſerable , and they ſerue 
two maiſters. 

All 


. * 
q * 


All that have grace muſt Anſwer, ” 


needes ſay thus, that their wic - 
ked nature doth carrie them an 
other way, but they muſt ſtay 
their mind on this maner:Whes 
they faile in obedience , let 
them conſider , whether they 
do it willingly, or againſt their 
wills. Thou wilt ſay vnwilling- 
I, and it grieues thee, and thou 
art diſpleaſed with thy ſelfe. 
Well, if thou canſt ſay this, bee 
of good courage, thou doeſt 
not ſetue two maiſt ers, though 
there bee in thee two contra» 
ries, fleſh and grace, yet they 
are not two maiſters. Therfore 
bee not diſcouraged, for thou 
ſerueſt not both, thou ſeruelt 
God, and not the fleſh. Nay, if 
tliou faile in obedience, and be 
grieued for it, God doth accept 
thy will and endeuour for the 
deede " 
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Remember this: for euerie 
childe of God may ſay, I ſerue 
1 two maiſters, but it is againſt 

my will, and with griete of 

heart, with groning vnder this 
| bondage, Labour and ende- 
| uour to keepe 2 good conſci- 
ence, and then if thou faile, 
it is becauſe thou art ouerru- 
led and maiſtered. Walke in 
all the wayes of God, and the 
wants and defects of thy na- 


ture; are all couered in the ( | 
death of Chriſt, if thou doeſt 


.. 4 4 
4-4 - -? 


| thine endeuour to obey, Search 
the ſcripture, here the will of 
f this maiſter is ſet downe ; and 


when thou knoweſt what his 


f wil & commandementz are, en- 

I deuour to obey them, and thou 

75 fhalr bee the ſeruant of God. 
Thy ſeruice is a kingdome, it i: 
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a ttue libertie. But contrariwiſe, | 
ſerue Mammon, and thy _ „ 
Wil 
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will be euerlaſting deſtruction 
in hell. 


25. Therefere I ſay vnto you,be 
not carefull for your lee, 
what yee all eate, or what 

yee ſhall arinke : nor yet for 
your body, what yee ſhall put 

2 on. Is not the life more worth | | 

f then meat? & the boa then 
| rayment? 

At the 19, verſe Chriſt bes 

gan toforbid couetouſnes; and 

6 becauſe men are ready to make 

many excuſes and obiections, 

therfore Chriſt hath anſwered 
two before.Now he proceedes, 
and ſtrikes at the roote of coue⸗ 
touſneſſe, which is immoderate 
and inordinate care forꝭ things 
of this life. And his intent is to 
temoue that; yea, the diſtruſt- 
full care of things neceſlaric: 
and this he doth to the ende of 
| G 4 the 
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the chapter: he labours to take 
away the caule of all coueteuſ- 
neſſe. 

T heſe words depend on the 
former,from the 1 9. verſe, as I 
take it; and they are a conclu- 
— ſion pf all the doctrine deliue- 
red before from the 19. verſe, 
and not from the 2 4. onely. 
In this manner , ſeeing they 

| want a good eye, and the gift of 
i wiſedome & diſcerning :there- 
fore, Iſay yet further to you, 
be not careful more then needs 


for things neceſſary. Thus theſe 


—_———_ "—_ 
— — 


inordi- 


1 words depend on the former, 
10 and withall hee meetes with a 
5 conceit of carnall men: for men 
* might ſay, they ſeeke not trea- 
1 ſure, but only things neceſſarie. 
. Thus might the couetousplead, 
it and thcrefore Chriſt comes 
it home to them, and ſaith: Be not 
| i : careful with any immoderate or 


> — 
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L. 
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inordinate care, for ſo much as 

meate, arinke and cloathing, &c. 
So much ſhall ſuffice for the 
ſcope and coherence, 

Now let vs conſider the 
wor ds, the ſeuſe, and the vſe of 
them. 

Therefore I (ay unto you, ] In 
that Chriſt begins his comman⸗ 
dement on this maner: (Theres 

ore I ſay wnts you, I that am 
your Maiſter, on whom you de- 
dend for all heaueulij inſtruction:) 
he doth prepare them ta atten- 
tion, and to a diligent marking 
ol this commaundemenr and 


inſtruction. And he vſeth this 
forme of ſpeech, to declare that 


88828 
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- the commaundement follov- 


which if it be kept, couctouſ- 


F this is the ſubſtance and pith 
Þ 8 53 


- 


ing, is a waightie thing, and to 
be regarded and obeyed, and 


neſſe cannot feize on vs , and 


g H 
3 
* 


I. Tim. 6. knowne: He that is not 
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of all this doctrine. Andythis 
claufe prefixed, mult be a war- 
ning to vs to marke the doc - 
trine; Therefore let vs ſce what 
it is. 

Be not care full] When hee 
ſaith, bee not carefull what yee 
ſhall eate, &c. the commande. 
ment mult be conſidered, leaſt 
it bee miſtaken ,. therefore the 
true ſence is to bee ſearched 
out, 


Fir, godly and honeff care. 
Secondly,a diftruſtfull care. 


The firſt is commended in 
diuers places. Wiſedome ſends 
to the Ant, to learne diligence 
& prouidence in earthly things, 
And the place of Paulis well 


dent 


Pr out- 


jv 


There bee two kindes of. ; 


Care, 


. 
* * of - N 
e e W — 
a — 
* 


Couetouſueſſe. 13x 
dent for himſelſe and bis, it worſe 
then an Infidell. Where the hos 
ly Ghoſt commends vnto vs a 
prouident care and circumſpec- 
tion, for the things of this life, 
Therefore there is a lawfull 
care, anditisthis : when men 
walke in their callings, and doo 
the duties of it diligently, with 
good and vpright dealing to 
euerie man, minding to ſeeke 
no more then is neceſſarie in 
the iudgement of all men for 
this life. 

This is one principall point 
of this godly care. 

The ſecond point ( after 
wee haue vſed due diligence) 
is, to leaue the ſucceſſe and 
iſſue to GOD , wee mult 
leaue the diſpoſing of our 
labours to the Lorde : for 
it belongs to GO D, and 
is proper to him, to diſpoſe — 
£ 
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the ſucceſſe and euent of our 
labours ? wee muſt not frame 
the ſucceſſe to our ſelues how 
we wil haue it, but refetteit and 
our ſelues to Gods geod pro- 
uidence. 

Take Hoſes for an exam- 
ple: hee was called to be a de- 
huerer of the Iſraelites out of 
e/£gypt : Hee obeyes Gods 


when he- is called, and goes 
when he is ſent , and-doth his 


Eg jpt to Canaan: and though 
he had many croſſes, yet hee 


ſucceſſe to God, as wee lee, 


o 


WI HLS 5 2 the Sea before him hills on the 
10 { 5 one fide , and woods on the 
$14 65 other, hee faith : Feare not, but 


SA. 
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commaundements, and comes 
endeuour to bring them from 
goes forward, and leaues the 


Exod. 1 4. when hee was driuen 
into ſuch ſtraites, that hee had 


Hand ſtid, and behold the ſaluatis 


of Couetouſneſſe. 133: 
en of the Lord. 

So Abrabam beeing com- 
maunded to ſacrifice his ſonne 
Llaac, obeyes and goes about it: 
And when Tack asked him 
where the facrifice was , hee: 
ſaith : God will prouide. There- 
fore in a word, the godly care 
is, when men do the wor kes of 
their callings with diligence, 
leauing the ſucceſſe of their la- 
bours to God. This care is of 
the dutie onely, and not of the 
ſucceſſe; and this is not here 
condemned. 

But the ſecond kinde is 2 
diſtruſt full care, which doubs 
teth of Gods prouidence, when 
men doo the workes of theyr 
callings diligently : but ſo as 
they diſtruſt Gods prouidence, 
and dare not commend and 
commit the fruite and euent 
thereof to G od 2 


the. 
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heart with feare and griefe: 
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This is a diſtruſtfull and an 
vnlawfullcare. That you may 
the better cenceiue of it, it 


ath the ſe fruites following. 
Firſt , it oppreſſeth the 


with feare of pouertie and want, 
and fo filles the heatt with 
griefe. 

Note ſocendly, when men 
keepe not themſelues to the 
word of God , and lawfull 
meanes , but vſe vnlawfull 
meanes to get theyr linings 
with, 

Note +hely-, when men 
are ſs carefull for the worlde, 
that they neglect prayer and 
the ſeruice of God in hearing 
the word,; the heart is ouerla- 
den and oppreſſed: and it ar- 
ues that there'is care not one- 
y for the dutie, but for the ſuc-= | 
ccllc , which belong: to God: 1 

F- and 


— 


of Conetouſneſe. 135 


and thus you ſee whar a di- 
ftruſtfull care is. | 
And this is the care that is 
heere forbidden, when men 
diſtruſt God, and vſe vnla w- 
full meanes to enrich them- 
ſelues. It is a care that is ioy- 
ned with neglect of Gods wor- 
ſhip, and with griefe and feare. 
For the Greeke worde dooth 
ſignifie ſuch a care, as diſtracts 
the minde, deuides it, and 
brings it into perplexitie. So 
that it is as much as if hee had 
ſaid : Bee not carefull in ſuch 
ſort that your mindes be trou- 
bled and perplexed. His mea- 
ning is not to forbid labour, 
or lawfull care , for then hee 
ſhould ſpeake againſt all cal» 
lings. 1 
So much of the ſenſe and 
meaning of this heauenly com- 
mandement. 
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1 Now let vi apply it to our 
ſelues. That which is here for- 
t bidden, is the common ſinne of 
| molt men now: and it is not in 
a ſewe, but it is a common and 
ordinarie thing. It lurlces in the 
Z 2 b. n ſhewes it ſelfe in the 

fe. 

One kinde of ground recei- 
neth the ſeede, but when it 
ſprings vp, it is choked with 

wor'dly cares; and this is com- 
mon among vs, and therefore 
the world bath ſo little fruite. [f 
wee would examine our (clues: 
what profit & proceedings we 
haue made in Chriſts ſchoole, | 
we ſhould ſee little fruite: for 
this immoderate care doth de- 
uide the heart, and diſtraR the 
minde : worldly cares toſſe it 
and ture it, like the waues of 
the Sea. 

This is ong argument of it, 
and. 
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and an euident proofe, that this 
ſinne is common. 

Secondly, there is no trade 
or calling, but it hath conuean - 
ces of craft and deceit: though 4 
the practiſes of men bee not 1 
commonly knowne , yet the , 
thing is certainly true and ma- 
nifeſt. He that hath but halfe 
meye, may (ce into the abuſes 
7 which are daily practiſed. And 
it is hard to finde them that 
ſeeme religious, to make con- 
ſcience of this in their callings, 
and to auoyde the common 
crafts. What argues this, but 
that our hearts are poſſeſt with 
immoderate care? wee depend 
not on Gods prouidence, wee 
dare not truſt him with the 
ſucceſſe, wee feare he wil not 
giue ſo good a bleſſing as wee 
looke for 


Now Chriſt giues vs war- 


ning 
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ning of this, & doth command 
1 vs to take heede of it, that wee 
1 haue no diſtruſtfull care, ſo 
much as for things neceſlaric, 


Queſtion, What muſt we de then? 


{| Anſwer, : Our -_ Is — yp 
it /\ where, See a molt excellent 
| 7 f | * commandement, it is repeated 
| by Dauid, Pſ. 5 5, | 
And by Salomen,Pron.16.And | 
by Peter, Lis a moſt waightie 
inſtruction, and hath this ſenſe: 
Walke in thy calling, doo the 
duties of it diligently , truly, 
and iuſtly:yet remember when 
thy labour is done, to commit 
the ſuccelle vnto God; leaue | 
the bleſſing to his prouidence. 
The meaning is not to forbid 
vs to walke in our way es, and 
to practiſe the workes of our 


1— . Cont 


calling: but onely to teach vs to 
leaue 


d ¶ jeaue the ſucceſſe to God. To 
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'© I make this more plaine : put the 
O Fcaſe of any trades-man, he is to 


practiſe the workes of his cal- 
ling: as if it be to buy or ſell, hee 
may do it with diligenee with - 
out wrong ing any: but the ſuc. 


ceſſe muſt be referred to God, 


for that cake no care, but leaue 


all to him. 
The like commandement we 


haue, Phil. 4.6. Be not carefull, 
Cc, What then? Bat in al/things 
let your prayers bee made to God, 


with ſupplication and thankes gi- 
ring. Marke there how care is 
oppoſed to prayer and chankes 
giving, All care is not forbid- 
den there, but immoderate care 
onely. We mult bee carefull of 
our duties , but not of the ſuc- 


ceſſe of our labours : For the 
bleſſing bee not carefull, but 
commendit to God. 
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It is an excellent commaun⸗ 
dement to bee tremembred and 
practiſed of all men in all cal- 
Iings. It is the double care that 
is forbidden. Thus you ſee what 
you are to doo in the compaſſe 
of your callings. 


HF can we do this It i tos 
harda commaundement, fleſh aud 
bloud cannot keepe it. 


Do but remember what bleſ- 
ſed promiſes God hath made 
to them that obey him,and we | 
cannot but make conſcience to 
obey this. Some tiſe eatly, goe 
late to bed, and yet are neuer 
the richer: But God giues 
fleepe to his beloued : ſuch as 


obcy him , ſhall hauereſt and 
ſlcepe; they ſhall with quiet- 
neſſe reape the fruite of their 
labours, 


The 


of Conetonſneſſe, 142 


The Lyons ſhall be ſtarued, 
but they that feare God, ſhall 
lacke nothing. Though the Lys 
ons vſe rauening, and get theyr 


pray by violence, yet they ſhall 


want, ſooner then the childrea 
of God. 

If we had no more commans 
dements in all the Bible but 
this, it ſhould be ſufficient to 
 worke this effect in vs, after 
due labour and diligence vſed 
in our calling, to referre the 
ſucceſſe thereof vnto God. We 
ought to truſt God, and be- 
leeue his promiſes, and not di- 
{truſt his prouidence. If wee 
will not truſt God in theſe outs 
ward things, how ſhall we truſt 
him in the keeping of our 
ſoules in time of remptation, 
andin death? Therefore com- 
mend all to God, and for the 


ſucceſſe, liue by faith. 
How 


Pſal. 34.10, 
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Queſt, 


Anſwer, 


re: The reformation 


How if all things goe croſſe; 
and we finde no bleſſing in our la- 
bour way we not prouide for 0 
ſetnes? 


Caſt thy care on the Lorde, 
and hee knoweth what is good 
for thee, better then thy ſelfe: 
wherefore if he denie thee that 
bleſſing which thou deſireſt, be 
content and obedient. For the 
ſeruants of God to bee croſt, it 
is better oſtentimes then wee 
are aware of. 

Good Ioſia was puft vp with 
pride, and would needes fight 
with Pharaoh Necho, without 
any warrant, and it coſt him 
his life for it. And good & e- 
chiæ lil e wiſe, in a pride ſhewed 
the {traungers his treaſure, and 
was puniſhe for it. Therefore if 
thou want any bleſling , — 
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beſt way is to pray for it, and 


to depend vpon God, and if 
God ſee it to be good for thee, 
thou ſhalt obtaine thy deſire. 

So much of this maine com- 
maundement, which is a com- 
maundement alwayes to be te- 
membred , and written in our 
hearts, andto bee practiſed in 
our liues. 


Now one point further is to 
be marked, vz. how Chriſt di- 


ſtinguiſheth betweene the life 


and the body: hee makes the 
meat and drinke to appertaine 
to the life and ſoule, and appas 
rell to the body: yet wee know 
that the apparell is a meanes to 
preſerue the life too, as well 
as meate and drinke , and yet 
Chriſt 68&hades it, and that for 
iuſt cauſe: for though in ſome 
countries the vſe of apparell 


bee to chen the boche, and 


to 
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to continue life, yet the general 
and fult vſe of it, is not for the 
life, but it reſpects a higher 
matter, it ſerues for the body 
it ſelfe. I ſay, in reſpect of a cer- 
taine ſhame that is ſet vpon it, 
the maieſtie of the body is loſt, 
and the nakedneſſe of it, is now 
a thing full of ſhame and con- 
fuſion, and our apparel ſerues to 
couer this ſhame. 

So the proper and principall 
ende of apparell is this, to couer 
the bodie in regarde of the 
ſhame which befell vs after the 
fall: yea, the truth is, we ſhould 
be all couered, hands and face 
and all, if it were not for other 
neceſſarie vſes : in regard of 
which, wee keepe them bare 
and vncouered. And if that fall 
had not bene, the naked bodie 
had bene full of maieſtie. 

This point being conſide- 

red, 
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ted, we mult learne __ tobe 

uft vp in regard of our appa- 
rel : bet 22 to be bathed 
and confounded, ſo:oft as we 
put it on, or looke vpon ir; for it 
is nothing but a badge to couer 
the ſhame of our bodies with: 
therefore it is as great a mad 
neſſe for any to be puſt vp be- 
cauſe of their apparel;as it were 
for a priſoner to be proudof the 
boults on his legges, the brand 


on his hand, or the hole in his 


eare: Therfore we mult learne 
to thinke of out ſinne, when we 
looke on our apparel,and to be 
abaſhed , abaſed and humbled 
in remembrance of it. 

We mult expreſle all the 
graces and gifts of God that be 
in vs, ſo much as we can, euen 
in our apparel; as ſobrictie,tems 
perance, frugalitie, & ſuch like: 
they ate to be declared in the 
| H very 
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very garments. So much of that 
point. 

Now it followeth: 7s not the 
life more worth, &c. After he had 
given a moſt excellent cõman- 
dement, to the end it may not 
goe without his effect, hee en- 

orceth it with diuers argumẽts 
of waight. Firſt, ſaying:/s not the 
life more worth then meate ? & c. 
The reaſon ſtands thus: The 
life is more excellent the meate 
and drinke,and the body is bets 
ter then the apparel], 

Now God giues the life and 
the body , and dooth preſerue 
them: therefore he will much 


more giue foode and appa- 
rell. 


The reaſon ĩs taken from the N 


creation. He that is a Creator, 
will preſerue his worke. 


In this reaſon Chriſt tea- 
cheth vs how wee ſhould make 


vle 


— 


of Conttonſneſſe, - 147 
vſe of our creation: by a conſi- 
deration of it, wee muſt learne 
to come to a confidence of 

"Gods prouidence, and to truſt 
in him for all the things of this 
life : for hee will preſerue his 
workmanſhip, 

Iob in the beginning of his 
tenth Chapter, perſwades him- 
; felte that the Lord will not de- 
| ſtroy him, becauſe hee is the 
: K& workemanfhip of his handes, 
bee makes that an argument, 
Marke what vſe hee makes of 
his very creation. Commend 
Jour feines to Jed, as to à faubh- 
full Creator, ſaieth S. Peter, 
I. Pet, 4. Marke chat hee 
calles God a faithfull Crea- 
tor, and for that cauſe wee 
mult commend our ſelues vnto 
him. 

We ſee alſo by commõ expe⸗ 
nience, that no man is ſo tender 
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and carefull for any thing as is 


the workeman : therfore in this 
reſpect, we are to put our truſt 


in God. Hath God giuen vs life 


and a body, and wil he not giue 
vs foode and ray ment? It can- 
not be. Thus God teacheth vs 
his prouidence by the ereation, 
and confidence in it. 


26 Beholdthe fowles of the hea- 
wen : lor they ſowe not, neither 

reape, nor carry into the barns: 
yet your heaueniy father fee. 
deth them. Are ye not much 
better then they! 


Heere is a ſecond reaſon of 
the commaundement. Be not 
carcfull for ſuch neceſſaries, for 
if God feede the fowles, much 
more will he do you, 

The Propoſition is confir- 
med thus: Becauſe you haue 

| meanes 
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meanes, and they haue none · 
Againe, you are better then 
they, for you are Gods chil- 
dren, and ſo are not they: ther- 
fore if hee feede them, much 
more will he do you. A very 
good reaſon, which may in- 
duce all men to obey the com- 
mandement, for it is a very ſen- 
ſible reaſon, and may eaſily be 
vnderſtood of all. 

Before he propoſeth his reaſon, 
hee bids vs beholdethem, that 
is, to looke vpon them wiſely, 
with conſideration, for ſo the 
word ſignifieth. Here is a genes 
rall dutie to be learned: name- 
ly, to conſider the workes of 
God, for this may be ſaid of all 
the creatures. Beholde them. 
The duty therefore is to marke 
them, and to view them well, 
that we in them may ſee the 
wiſedome, goodneſſe, mercyy 
H J iuſtice, 


S Ecclc(.7.1 5 


it. One cauſe was, that me mighe 
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iuſtice, and prouidence of God. 


Salomũ giues the ſame leſſon, to 
conſider the workes of God. 

God made one creature af- 
ter an other ſeuera'ly in 6. daies, 
and reſted the . and ſanctified 


cõſider ſcueraly of theſe works 
of God. Our reſt muſtbe conſe⸗ 


crated to the cofideratio of the 
workes of God. The heauen is 


cõparedto a great boeke, which 


all may read. P/. 1 9. And ſo we 
may {ay of all the creatures, ſo 
many creatures as there be in 
world, ſo many bookes, u herin 
we may read ſẽſibly & diſtinc̃t- 
ly, the power, wiſdome, & good⸗ 
neſſe of God. Therefore wee 
ought to looke vpon them. and 
euen to ſpell them out, till we 
can read them perfectly. Now 
what is the thing to bee looked 
yponin the? They ſowe _— 
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in them by their creatiõ. They 
ſeelee the foode that God hath. 


Couetouſueſſe. 175 
neither reape. They haue not 
that cate for meate and drinke 
which we haue. Me do this and 
that,ſowe & reape by Gods c6s 
mandemẽt, & their labour is aps 
proued. The birds doo not ſo 
much, they take no care at all. 
How then do they liue? 
The yong rauens cry to God 


for foode, and the lyons ſeeke Iob. 3% 
Pſak1iog, 


Pſal. 45. 


to him, & the eyes of all things 
looke vp to him. 

How can this be? can the vn⸗ 
reaſonable creatures do ſo? It 


cannot be ＋ 
That which the holy Ghoſt 


ſaith, hath his ſence, meaning, 
and force: for they do not vie 
ptayer indeed as men doo, but 


that which men do by prayer, 
they do the ſame in their kinde 
by a natural inſtinct, imprinted 
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ordained for them, and reſt 
cõtented with his prouidence, 
and ſo they call vpon Ged and 
depend on him: and therefore 
the holy Ghoſt hath of purpoſe 
vled theſe phraſes, to ſhew how 
they content themſelues with 
Gods prouidence. 

Here marke one point: The 
creatures are ſubic to vanity 
& corruptiõ by the fin of man, 
and yet they come nearer the 
firſt Rate then man, and the or- 
der of nature remaines in them: 
for this is their part by order of 
creation, and it is to be ſeene in 
them to this day. But man is 
fallen from the order ſer in his 
creation, euen in theſe tempo- 
rall things, whether we regard 
the getting or the keeping, or 


the diſpending of them: men 


are grown to a diſtruſt ſull care, 


againſt the will and prouidente 
Fo T his 


of God, 9 
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This point is to be marked, 
that the other creatures keepe 
the order of nature in this thing 
& man doth not: which ſhew- 
eth that man is more vile then 
baſer creatures, and more cor. 
rupt then they : for they keepe 
the lawe of nature. This ſerucs 
to humble vs, and to make vs 
ehinke baſely of our ſelues, who 
haue not in vs by nature, that 
good which they haue. Ter 


|.. your beauth father feedeth the.) 


Heere be excellent pointes ſec 


downe, which I will but touch. 


Firſt , heere is a reaſon why we 
ought to reſt on Gods proui- 
dence : and afterwarde a way 


ſhewed, whereby we may doe 
There be two kindes of pro. 


miſes in the word. 


1 Fuſtof ſpirituall and cter- 
nall things. . 
5 H 5 2 OC 
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2 Secendly ,. of corporall, 


temporal, aud external things, 


Now ho may we put our 
truſt in God for theſe tempo- 
rall things? 

Thus: we muſt talee holde 
of the maine promiſe of ſaluati- 
on, and reconciliatiõ with God 
in Chtiſt: and when we are re- 
ſolued of that, then we ſhal be- 
gin to beleeue the promiſes of 
temporal things, and teſt vpon 
the goodnes of God. So that if 
you would knowe how to put 
your truſt in GOD for theſe 
things, you muſt firſt labour for 
this, to be aſſurd by faith, that 
you are the childre of God, and 
recõciled in Chriſt. This is the 


right way & the ground of all, 


to beleeue our adoption & te- 
conciliation, and where this is 
not, there can be no true truſt 
in his. prouidence, ſo much as 
forabitofbread, Further, 


of Couetouſneſſe. 155 
Furt her, mark here a ſpecial & 
particular prouidence of God. 
The birds prouide nothing for 
themſelues and therefore in all 
reaſõ they ſould periſh in wins 
ter: yet daily experience ſhe- 
meth this, that they are both 
fatter and in better bking in 
winter. This argues, that there 
is a God that doth feede them, 
and a particular prouidence 
which tends vpõ the leaſt foule 
and bring: it meate in winter. 
This is a ſenſible perſwaſiõ to 
all Gods ſeruants, that God wil 
ſend them foode and rayment: 
fot can it be poſſible, that God 
ſhould feede the foules, and 
neglect his children? 
Again, this ſerues not to boul- 
ſter vp any mis idlenes & neg- 
ligence, that wil neither reape. 
nor ſowe: but to teach vs, that 
when all meanes faile, we mult. 
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In a word; we mult learne 
here to be like God, to be mer- 
cifull as he is mercifull: he is a 
ſauiour of all, ſpecially of them 


more needfull to be learned 
then now, whẽ men make them 
ſelues rich, euen with the blood 
of the poore. If we be Gods 
children, we muſt be like him. 


27 Which of you by taking care, 
#5 able to adae one cubit vnto 
by ſtature? 


We haue heard the comman- 
dement in the 25. verſe, and 
two reaſons of it: Fuft, If God 
giue life and the body, much 
more foode and rayment : Se- 
condly, If he feede the fowles, 
much more will he feede you, 
Now followeth a third reaſon 
to moue vs to obey the coms 

mandement. 
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maund:ment, The words are 
-propounded by way of interro- 
gation : Anditis the maner of 
the holy Ghoſt, to affirme or 
deny —— that more 
effectually vnder the forme of 
an Interrogation. And this is 
all one, as if hee had ſaid: There 
is not one of you, that by ta⸗ 
king care, can adde one cubit 
vnto his ſtature. 

The cubit here mentioned, 
15 a certaine kinde of meaſure 
borrowed from a mans arme, 
which is the length from the 
bowing of the arme or elbo we, 
to the end of the longeſt finger, 
about which length, wee are 
commonly when we come in- 
to the world. So that the mea- 
ning is this: As God makes a 
man a cubit long at the firſt, and 
afterwards addes many cubits 


one after another to jus 


> — 


- 
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ſo man himſelfe cannot by all 
his care encreaſe his ſtarure | 
one cubit:nay, all the cunning, 
wit, labour, & induſttie of man, 
is not able to adde any thing to 
his ſtature, becauſe it is the pro- 
per worke of God, and of the 
ſame nature with the worke of 
the creation. 

Alter athing is created, to 


make it growe and encreaſe, is a 


worke that proceedes from the 
ſame power, by which it was 
created. Therelorezas none but 
God doth or can create the bo- 
dy: ſoit is God alone that en- 
creaſeth the ſtature, and addes 
length, and makes it grow from 
ſtature to ſtature. And ſo this 
is a reaſon from the like, As 
man by taking care cannot en- 
creaſe his ſtature one cubit, no 
not any thing at all, as it ĩs in 
Le: So he cannot by taking 
| cate 


or better it. 

This is the ſum and ſubſtance 
of this reaſon, and it is very for- 
cible and effectuall, to make vs 
vſe moderate care, and to moue 
vs to put away diſtruſttul care, 
ſo much as for neceſſaries. For 
wee can no more encteaſe our 
mainteinance by taking care, 
then wee can encreaſe our ſta- 
ture by it, which is impoſſible 
to any creature. 


Aad ſo much for the ſenſe of. 


this verſe, 

Naw let vs ſee what doc- 
trines and inſtructions ariſe frõ 
the wordes : All our labour, 


care, and induſtrie, is altogether. 


vaine & vnptofitable, cõſidered 


a part from the bleſſing of God 


and his prouidence. E/. I 27. All 
the paines that men take for the 


things of this life, is but loſt. 
f labour. 
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eare encreaſe his worldly ſtares 
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labour without Gods bleſling, 


the planter and waterer is nos 
thing, If ſuch excellent men as 
they were, that were the foun⸗ 
ders of the Church, laboured in 
vaine without Gods bleſſing, 
much more we. 
This is the firſt point which 
teacheth vs one ſpeciall dutie, 
al wayes to commẽd our labors 
to God by praier, to offer them 
vp to him, that hee may bleſſe 
them: becauſe without this, all 
our care and labour is in vaine, | 
Secondly , as God by his des 
cree & counſel ſet downe what 
{hall be every mans ſtature: ſo 
he hath ſet downe in his decree, 
what ſhall be euery mans ſuc. | 
ceſſe and worldly ſtate, good | 


= 
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or badde, better or worſe, God 
hath decrecd it, & ſet it ſowne, 
and it is vnchaungeable, as a 
man ſtatu e is whe he is come | 


— 
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to his full height. 

This concluſis Chriſt would 
teach vs, here we cannot make 
our worldly e ſtate better or 
worle, as we will: we cannot be 
high or lowe at our pleaſure; 
but we muſt haue that ſtature 
and ſtare which God hath ap- 
pointed. Looke what ſucceſſe 
he hath appointed ſhall be, and 
1 mult be: we cannot alter it by 
carking and caring, 
| This ſerues to teach vs to 
depende vppon God, and to 
reſt vppon him in our lawfull 
labours, for the ſucceſſe of 

them. 

This ouerthrowes dinetſe 
fond opinions. 

| Firſt, that by art and skill a 
man may prolong his naturall 
life, and make a ſupply when 
hee is come to his ende. This 


v falſe: for if a man cannot 


make 
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make himſelfe higher, nor alter 


his ſtature, hee cannot enlarge 
his life: for of the two; that 
were the eaſier, viz, to en- 
creaſe his ſtature , rather then 
to lengthen his life beyond the 
naturall period. Therefore man 
cannot doo this by all his Art 
or wit. Hee cannot peece i 
out his life, and refraine his ſpi⸗ 
. rit as Eccleſiaſtes ſpeaketh. The 
ſoule and the body mult be ſe- 
perated. | 
Indeede Art may prelerue | 
life till his narurall ende , bur 
when that is come, no Art can I 
prolong It, | 
Secondly, the opinion thar | 
Wuches and Sorcerers can 
trans forme themſelues, and 
paſſe through key e-holes, is 
falſe. If they cannot doo this, 
viz. adde one cubit to theyt 
ſtature, much leſſe can they 
151 do 
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do that. If they cannot adde 
> ſo much to their ſtature, how 
can they chaunge and aboliſh 
nature ? If they cannot en- 
(creaſe nature, they cannot 
haunge it into an other 
unde. 

Though Sathan hath many 
Jilluſions , yet hee cannot by 
Jall his skill, turne a mans body 
into a beaſtes. 
| And it is a forgery, to ſay that 

INabuchadnezters bodie was 
changed into a beaſts; but only 
he had a phrenſie, and became 

lik a beaſt. 

| Thirdly, they are deceiued, 

and deceiue, that ſay they can 

by Art turne baſer mettalles 
into better, as braſſe into gold; 
Ja creature of one kinde inte an 
other. If this be not poſſible, 
I viz, to adde one cubit, &c, no 
more is that. 
1 Like- 


| 
; 
1 
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1 7 a that all theſe things are the 2 
worke of the Creator, and a 
man can no more doo them, 
then hee can increaſe his owne þ 
ſtature, which hee can neuer 
do. If this be ſo, that we cannot 
adde, &c. then it is falſe which c⸗ 
the Papiſts teach, that a man i g 
may be glorified and iuſtified, a 
ard increaſe his glory in hea- A 
uen by his workes. He cannot iq cc 
doo it, for it requires a greater ui 
power to — glory in hea- al 
uen, then to increaſe the ſta- h 
ture of the body. As it is the 
worke of God to giue ſtature, 
and to increaſe it: ſo it is his 
worke to giue glory, and to 
increaſe it. And if men cannot 
do that which is leſſe in nature; 
how ſhall they do that, which 
is aboue nature? | 


* 


8 
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28 And why care you for ray- 
ment? Learne bow the Lillie 
of the fielae do growe. They 


are not wearied , neither ſpiu. 


a CÞ Ky 


— 
= 
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The meaning is, and do uot 
care for rayment : the interro- 
gation ſtill hauing the force of 

a Negation, or Prohibition. 
And heere hee repeates the 
commaundement before delis 
uered in the 2 5, verſe, Let not 
altogither, but by peece-meale, 
he parts it and proues it, and vr⸗ 
geth it point by point. 


a ww OO» = CÞ 
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What ſhould be his meaning 
. totake this courſe in handling 


| this heanenly doctrine 


* 


He ſhewes himſelfe here to 

| be the Doctor of the Church, 
| and prones himſelfe a faithful 

| 2 teacher: 


g_— 


Ihe father is commaunded 
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teacher: Therefore not con- 
tent only to propound his doc- 
trine, ( leaſt it ſhould rake no 
fruite or profit in the hearers,) 
he vrgeth it point by point, that 
by this meanes hee may ſet an 
edge vpon it , and make it 
take place in the hearts of his F 
hearers , that it may bee en- 
grauen there,; and bee effec- i * 
tuall. 8 a 
And this is the dutie of all r 
that are enioyned to teach. 
viz. to bee carefull to deliuet 
the will of God, and then bee 
catefull that ic may be remem- 
bred. 


S „. a 0 


to whet his childe, as the ſoul. 
dier dooth ſharpen his (worde, 
that it may enter into the bodie 
of the enemie. 

This is the dutie of euerie 
one,; to home it belongs to 
rexch 
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teach others, whether they bee 
miniſters, maiſters, or fathers, 


euery teacher hath his dutie en- 
ioyned him. Firſt, to teach the 


vim of God, Secondly, to ſet ie 


on an edge, = 

So here Chi gives = 
ple, and teacheth by bis one 
ptactiſe. Firſt, he commaunds, 
then he confirmes, and vrgeth 
it by peece-meale:and then he 
repeates the commaundement 
diuers times. So much for the 
maner and forme of teaching. 
Now let vs come to the words, 
as they lye in order. 

And why care yon for ray- 
ment? & c. Theſe wordes mult 
haue the ſame expoſition that 
the 25. verſe had, where this 
doctrine was propounded in 
general. 

There is a moderate care for 
rayment, which is not here for- 
nn 


168 The reformation 


bidden; but the other , that is, 
the inordinate & immoderate 
care: and it may bee conceiued 

diuerſly. | 
PFuſt, care for ray ment is then 
inordinate, when men care not 
onely for apparell neceſſarie, 
bur for aboundance and ſuper - 
fuitie , for that which is more 
then neceſſarie. As, when men 
deſire alwayes to bee in the fa- 
ſhion, and to chaunge their 
apparell as the faſhion chaun- 
geth. They are carried with an 
vngodly care. 5 
Secondly, when men care 
for coſtly apparel, beyond their 
degree, ſtate, and abilitie: that 
is alſo inordinate care for appa⸗ 
rell. Example of this alſo is en 
in our time, hen euery ordi- 
narie man deſires to be fine in 
apparell, and no man is con- 
zent with that which is de = 

an 
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and fit for his calling. But the 
Trades man, his care is to bee 
parelled like the Gentleman: 
the Gentlemã like the Knight: 
the Knight like the Noble man. 
And thus euerie perſon affects 
the apparcll of a higher ſtate. 
Vea, euery ſeruant(ſo the times 
ae now) ſpends the greateſt 
part of his wages,yea,and more 
then his wages comes to, in 
apparel. 
| | Thirdly, when much time is 
Iſpent in the curious apparel- 
ung of the body, as though wee 
could mend the forme of our 
| bodies, and as if the Lord had 
not done his part ſufficiently, 
FThe time and paines might be 
much better imployed & ſpent 
| 


in matters of ſaluation. 
Now, to come to the point: 


Chriſt forbids not here a mo- 
derate cate for raiment, but 


I 


the 


— 
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the inordinate care to prouide 
apparell ſuperfluous, (umptu- 
ous and curious, which is ioy- 
ned with the miſpending of | 
much time, and mony, beyond 
our eſtate and abilitie. 

Now. as I ſaid before) this in- 
ordinate and immodetate care 
is the common ſinne of theſe 
times in all places: this is ma- 
nifeſt, and cannot be denied. 
There fore let vs all remember 
and reuerence this commaun- 
dement, and take heed, that we 
be not catefull inordinately for 
ray ment. 

Nou he comes to confirme 
the comandement by a fourth 
reaſõ, ſet downe in this 28. verſe, 
and in the 29, andthe 3O. ver= 
ſes: Learne bow the Lilhes growe, 
Cc. The reaſon is worthy and 
excellent, though it bee bore | 
rowed from ſenſible * N 

an 
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much more will he cloathe you; 


this: for hee rv. it of the 
hearbes of the field (not of the 
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and thus it is framed : F God 
cloat he Lillies, much more wil he 
do you, &c. 

The firſt part is confirmed 
in the 3o, verſe thus: The I i/bes 
and ſo all the hearbes of the field, 
are ordamed for mans v/e., and 

for the furnace: Therefore man 
is more excellent then they 
are. 
Then if hee cloathe them, 


for they are made for your 
vie. 
The ſecond part is thus x 
contained in the 28. and 29, 
verl, es: They are clonthed more 
hin Salomon. Nay Ys 


it is added that God dooth 


garden) which are not dreſt by 
man. 

Againe : Tley labour not: 
12 That 
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That is, they themſclues are 
not the cauſes of it: it is not 
man, nor the hcarben ſelfe, 
bue God alone that cloathes 
it. And hee addes , that 


they are cloathed more then 
Salomon was in all his royal- 
tie. The concluſion there- 
fore followeth : If God ſo 
cloathe them , much more 
you, and that with a checke, 

Oligobiſtoi, O yee of litle faith, 
he, Thus you ſee the fourth rea- 
i ſon,which doth containe many 
« + notable inſtructions. Now to 

the words. 

Learne of the Lillies 3 When 
he ſaith this, he makeththe Lil. 
lies and cueric hearbe to bee a 


ſchoole- maiſter vnto vs, hee 
ſends vs vnto them to learne. 
And though wee be the ſchol. 7 
lers of Chriſt, yet wee muſt not 
thinke ſcorne to learne of them 


which 


| 
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which grow without the hand 
of man, or any labour of their 
owne, And this he doth for ſpe- 
ciall cauſes, 

For firſt, that creature in the 
field doth more obey God in 
it kinde then man doth; and 
that the holy Ghoſt dooth 
often teſtife, Eſay.I. Heare 
S heauent, and hearken,&c, And 
Exechiel ſpake to the moun- 
taines. And the Prophet that 


waz ſent to reproue /eroboam; 


when hee came where Jerebo- 
am was, hee leaues him, and 
ery es to the Aultar to heare 
him. 

All this is to ſhe ve that theſe 
vnreaſonable and vaſenſible 
creatures, if they had that rea- 
ſon that man hath, would bee 
more obedient and carefull 
then man is of his dutie. Ther- 
fore to checke mans rebellion, 


1 3 the. 


2 
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the Prophets called vpon theſe } 


things, when men would not 
beare them;and this is the cauſe |7 
why Chriſt ſends men hereto 
the Lillies of the field. 

The ſecond reaſon of this it, 
becauſe we doo not learne the 
good things which the creature 
can teach vs. Though we haue 
them, ſee them, and vſe them 
dayly , yet wee do not learne 
all that of God which nature 
teacheth: whetefote for good 
cauſe wee are ſent to them to 
learne. That which may be lear⸗ 
ned of the viſedome, power, 
prouidence, mercie, iuſtice, and 
goodnes of God, is manifeſted 
in them, & yetw e marke it not. 


For this cauſe Chriſt knowing 


our want and behauiour, ſaith 
thus : Learne of the Lilhes,&c, * 
This ſerues to checke vs, 
who doo pot learne ſo many 


good. | 
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good things of God, as theſe 


creatures can teach. How then 
ſhall we learne the docttine of 
ſaluation 2 So much for this 
point that Chriſt ſaith : Learxe 
of the Lillies, and by learning cone 


F. 

Now what is the thing to be 
learned of the Lillies: How they 
growe. This is the point to bee 
learned and conſidered. They 
growe, though they labour not 
nor ſpinne: and Salomon him- 
lelfe was not cloathed like ons 
of theſe. And it is a thing worth 
the marking; ſor in the wimer 
they are buried in the earth. & 
appeare no more then if they 
ſhould neuer be ſeene: And yet 
in the Spring time of the yeare. 


7} they growe vp with ſtalkes, 


leaues, flowers, and goodly co- 
lours. Now the point to be mars 
ked,is this: How all this comes 
to paſſe. I 4 They 
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They themſelues do nothing, 
neither doth man any thing to 
make them growe, What is it 
then that makes them growe? 
The cauſe is the word of creas 
tion, which was given out by 
the Creator in the beginning, 
tothe hearbes : Let the earth 
bring forth hearbe andtree, By 
vertue of that commandement 
then deliuered to the earth, the 
earth now though it be frozen 
in the winter, couered with 
ſnewe, and hardned with froſt, 
as though there ſhould neuer 
be any hope for the Lilly, or o- 
ther hearbes to growe , yet it 
brings forth all in the Spring, 
and that with beautiful colouts, 
and all by vertue of Gods com. 
mandement. In the ſame man- 
nerſto come to the point) God 
„ gien a worde of proui - 
dence * his ſeruants, that 
"OP Ae bg if 
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if they truſt in him, he will pro- 
uide them neceſſaries, all neceſ- 
ſaries whatſoeuer. So as there 
ſhall be nothing wanting that 
is neceſſarie, if they tiuſt in 
him. 

This worde is certaine , ſet 
downe, and as vnchangeable 
a: the word of creation, If men 
beleeue it „ they ſhall haue 
meate, drinke , and cloth, as 
certainely as the flowers and 
hearbes, and graſſe, come out 
ol the earth. 

This is the point here offe- 
red to our conſideration. They 
growe by the vertue- of Gods: 
word in the creation, & ſo they 
ſhould doo to the ende of the 
world. So in the matter of pro- 
uidence , truſt in God,; and 
walke in the compaſſe of-thy- 
calling, and doubt not the 
iſſue. 
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If there were no more rea. 
fons to perſwade vs to a mode- 
rate care for neceſſaties, this 
one ſenſible reaſon, borrowed | 
fromthe Lillies, were ſufficte | 
ent. | 

When he ſaith : They labour 
wot, &c. his meaning is not by 
their example to maintaine || 
idleneſſe, or to neglect our cal 
ling, but to teach vs, that when 
all helpes faile vs ,. walking in |; 
our calling, and hauing done 
what wee can, without our de- 
fault Gods bleſſing ſhal not be 
wanting, wee ſhal haue meats, 
drinke, and cloth, though all 
means faile vs: And for this end 
theſe words are ſet downe... .. 


29. Yet Iſaywnto you.that eus 
Salomon in all his royaltie, & 
wat not araied liłę one F theſe. | 
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' Herein one ſpeciall amplis 
fication is ro be marked, They 
are cloathed by God, and that 
more gloriouſly then Salomon 
himſelfe was: yet Salomon had 


hee deſired but wiſedome, yet 
with wiledome God promiſed 
him honour. For all this Chriſt 


ſaith of the Lillies, that Salomõ 


was not cloathed like them, and 
be ſpeakes not of ſome one, but 
of euery one, and of the Lillies 
of the field too, not of the gar · 


den: And euery one of them 


is cloathed more glorioully the 


Salomon was, when hee was in 


his chiefeſt glory. 


Enſt, his ſerues to check and 


controll vs for our pride in ap- 


parell, and to teach vs that wee 
evght-norto bee ſo curious in 
utning our ſelues: for when 


promiſes of great honour and 
glory without his ſecking : for 


. Kin. 3. | 
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wee haue done all we can, wee 
cannot match one of theſe flo- 
wetz, but they will goe beyond 
vs. Why then ſhould we puffe 
vp our ſelues in regard of our 
apparel, whẽ as the leaſt hearbe 
in the field is more gay ? What 
cloth in whitenes comes neatre 
the Lilly: What purple like the 
Violet? And what crimſon or 
ſcarlet is like diuers other flows 
ers ? Art may doo much, but 
it cannot match nature, Doo 
what wee can, the hearbes will 
goe beyond vs. And if it be ſo, 
why are we ſo proud of our ap- 


parel 2 The hearbe which thou 


treadeſt ynder thy feete, and 

putteſt into the furnace, is finer 

then thou art. 

IJ nunc, eſſer te, quodpulchro 
incedis amictu, 

Te longe ſuperat fertile gra. 

e 
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The ſecond vſeis, to teach 
vs that all out pompe is but 
vaine: for what is more fraile 
then the hearbe. which is to day 
in the field, and to morrow 1s: 
cut downe ? So the whole nas 
tureof man is fraile and brittle, 
as Paul ſaith: eAllthe glory and 
pompe of this worlde is vaine and 
paſſeth away , ſubiect to chaunge 
aud alteration, 

And yet when Chriſt ſpeaks 
this of Salomons glorie, and 
makes it infetior to the heaꝛbe, 
preferring this before that, hee 
cõ lemnes not Salomon glory; 
for it was promiſed him & giuẽ 
himby God. Andthe word, 
though it condemne curioſitie 
and ſupei fluitie of apparell, yet 


it condemnes not gorgeous aps. 


parell in Princes and great per. 

ſonages. The pompe in ap- 

parell is not ſimply condem- 
=. ned. 
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ned inthe word: for /s/ephres 
fuſed not the ring and fine gar⸗ 
ment: And whereas Lake ſaith 
of Agrippa and Bernice , that 
they came with much pompe, 
the words may be taken as nell 
in good part as ill. 


30. Wherefore if God ſo cloathe 
the graſſe ef the field, which « 
to day, to morrowe is caſt into 
the Ouen, ſpal hee not do much 
more unto you ? O pee of liuli 


Faul. 
In theſe words Chriſt aba⸗ 


ſeth the creatures in regard of 
man, & the difference between 
man and the hearbes is in theſe 
things. 

Firſt, they ſerue for mans vſe: 
Therefore they are inferiour 
to him, they ſetue for the mas 


kingof his fire, and the * 
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of his ſurnace. 

Secondly , the hearbe is to 
day, and hath a being; to mor- 
to it hath no being, but cea- 
ſeth to be an hearbe? ſo fraile 
and vaine is the creature that 
excelles man in glory. But man 
hath a being to day, and his be- 
ing continueth. | 
The trees and hearbes haue a 
kinde of life and ſoule, as men 
haue; but there is a great Ciffes 
rence: for their ſoules are mor» 
tall, and ariſe fromthe matter 
whereof the plant is made: but 


the ſoule of man is immortall, 


bee it of the righteous or the 
varizhreous. . 

The cifference is plaine in 
Geneſit, w here God commands 
the earth to bring forth hearbs 
and trees , with life and ſub- 
ance. 
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But when hee made man, the 


earth brought not foorth his 


ſoule, but God breathed inte 
him a liuing ſoule. As for the 


ſoules of beaſts & plants, whe - 
ther they be qualhties or ſub- 
ſtances, it is not knowne, but 
they periſh & are corruptible, 
and they ceaſe tobe that they 


were. But it is not ſo with man, 


for whe he dies, he ceaſeth not 


to be a man : a dead man is a 


man ſtill, though not a liuing 
man, and his ſoule ſhall be reu- 
nited to his body, yea the bo⸗ 


dy that is dead and lyeth in the 


graue, is vnited to Chriſt, as 


well as the ſoule, and by vertue 


thereof it ſhall riſe againe-. I 


fpeake now of the righteous e- 


ſpecially, and therefore dead 


Abrabam is Abraham ſtill, Now: | 


it is not ſo with the other crea- 
tutes: The hearbe or tree be · 


r oe Ee os 
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ing burnt, ceaſeth to bee an 
hearbe or tree: But man when 
he dies(becauſe he is in the co⸗ 
uenant) he is ſtill a man, for he 
that is once in the couenant; is 
in it for euer: and the vertue oſ 
the couenant ſhall be as effec- 
tuall to raiſe the ſeruant of God 
to glory, as the word of crea- 
tion is effectuall co bring the 
creature out of the earth. Ther- 
fore the diuerſitie & difference 
is to aduaunce man aboue the 
Creatures 


Shall he wot do much more vse 
to jou, O ye of lule faith? _ 


Theſe wordes were ſpoken 


to all the Diſciples and other 

hearers : wherein (for our fur- 
cher edification) theſe two cir» 
cumſtances are to be conſide- 


ted. Fuſt, the perſons rebuked: 


Secondly,. 
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Secondly,the cauſes why they 
: are rebuked. | 
Ps The perſõs are the Diſciples, 
ven Chriſt (peakesthns to his 
20 Mei. Diſciples, 9 yee of tle faith: he 
dooth not rebuke them {imply 
for want of faith , but becauſe 
their wicked vnbelicfe was 
more, and the diſtruſtof Gods 
mercie and prouidence greater 
then their faith and beliefe: ſo 
that not the want of faith, but 
the ſmallneſſe of it is here re- 
buked. 
ſ Heere obſerne, that beſides 
| the full perſwaſion whichis the 
higheſt degree of faith,thereis 
a lower degree and alefler mea- 
fure , which is here called the 
leſſer faith, 

And this litle faith is not here; 
condemned, but the vnbelic fe 
that goes with it, for this little 
faith; ia them, was a n 
an 


* 
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and Chriſt confeſſed before, = | 
that God was their father. And 
it is a true faith that brings a 


is man to the lucle adoption, it Ale of | 


je brought them into that' ſtate, 
y | that they had God for their fas | 
ſe ther, and they were his chil- | 
23 8 dren. 
ds Cõſidering that in the Diſcis Obiection- 
er | plcs & others, that their vnbe- 
ſo liefe was more than their faith: | 
wr their faith cannot ſaue them, 
eo the finne beeing greater then 
their grace, 

ox Faith doth not ſaue any, be- Anſwer. 
he cauſe it is perfect, but becauſe 
uh it reſteth on Gods mercie: 
22-8 and though a mans vnbeliefe 
he be greater then his faith, yet it 
will not condemne him, if hee 
do bewaile it, and vſc meanes 
diligently , chat it may en- 
ereale. 

This 


4 
21 
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This firſt point of docttine 
js to be remembred, becauſe 
euery childe of God cannor ats 
taineto Abrahams faith,and to 
a full perſwaſion: And therfore 
all ſuch as haue but the begin- 
ning of faith, muſt not be diſ- 
couraged:for thou maiſt be the 
childe of God with thy little 
faith, if thou bewaile it, and be 
diligent to attain to ſtrõg faith. 
Endleſſe & vnſpeakable is the 
mercy of Gad in this behalſe, 
he pardoneth manifolde doubs 
tings, diſtruſt and vnbeleefe, 
to them that be waile it, and do- 
ſire to increaſe in faith. 

Secõdly, the cauſe why Chiiſt 
reproucs his own diſciples thus 
ſharply, is becauſe they did not 
belecucin God for raiment. As 
if he had ſaid : Becauſe you be. 
leeue not this, therefore you 
are to be blamed;as hauing litle 
faith: 


of Conctouſneſſe. 18g 


faith, and therefore he cal'es 
them thu::becauſethey did not 


eue in God for meat, drink, 
loth. 
ea ſeeqnd point of doc- 


trine is to he obſerued, chat true 
ng h death not only ap · 
drehe G0 Mercy for life 
rcp; but; for the tem: <\ 
por le ſing: this life, The 
very ſame faith whereby Temil⸗ 
lion of ſinnes and life ul is 
apprehended, layes holde on 
temporallbicſſings, This muſt 
not ſeeme ſtrange: for(to make 
it plaine) there be two kinds of 
bleſſings promiſed in the ſcrip- 
tures, viz. principall, and eſſe 
principall. The principall is 
Chriſt, God and man: the re- 
deemer of mankind, with righ- 
teouſneſſe and life eternall in 
him. This is the maine & prin- 


cipall bleſſing. Now vpon this 
there 


1 
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there followe bleſlines leſſe 
principall, which are alſo pro- 
miſed as well as the principall, 
and theſe are meate, drinke, 
cloathing, health, &c. and theſe 
are promiſed vs ſo farre forth, 2 
they are for our good: In 
Chriſt, and by Chriſt, all theſe 
are promiſed. 

To this purpoſe Paul ſaith: 
All the premiſes in him, are yea, 
and Amen. Not onely re miſ- 
ſion of ſinne /, is yea, and Amen, 
that is, a thing graunted and 
accompliſhed, but all other 
temporall bleſſings. This be- 
ing ſo, now marke what fol- 
lowes. When true faith lay es 


holde on the maine and princi⸗ 


pall bleſſing, then withall it ap- 
rehends all other temporall 
leſſings neceſſarie. They are 


all apprehended in, and with 
the ptincipall. 
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It is ſaid of Abraham, that by 

his very iuſtifying faith, he did 

beleeue that God would giue 

bim a ſonne, when hee was an 

hundreth yeares olde. It was 
not a diuerſe faith - 

Noah by the ſame faith, wher- 
by hee was ſaued, beleeued that 
he ſhould be preſerued and his 
houſhold, in the floud. Io like 
manner, by one and the ſame 

faith we beleeue our reconcilias 
tion with God in Chriſt, & res 
miſſion of ſinnes; and that God 
vill give vs neceſſaties, meate, 
dtinke, clothʒone and the ſame 
faith layes holde firſt on the 
maine and principall pꝛomiſe, 
and then on the leſſe principal. 
This point muſt bee marked, 
ind this nt te me mbieqdʒ fitſt 
mercie, then prouidence; fiſt 
the principal bleſſing, and then 
the temporal. 


Euery 


Rom. 4. 


Heb. i t. 
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Fuery man ſaith , he lookes 
to be laued by faith, when he 
dies, and it is well, But we muſt 
adde this, we mult live by faith 
too, we mult leade our liues by 
the ſame faith, by which wee 
looke to be ſaued after this life: 
and we muſt depend on Gods 
prouidẽce as certainly for theſe 
peceſlaries, as we doo vpon his 
mercy for our ſaluation : we 
mult not liue by ſence or rea- 
ſon, but by faith. How this 15 to 
be done, you ſhal ſce afterward, 
It is impoſlible ior vs to beſa- 

ued by faith when we die, if we 

do not liue by faith. Hee that 

cannot caſt himſelf vpon Gods 

prouidence for the neceſlaries 

of this life, can much leſſe caſt 

- himſelfe on Gods mercy, for 

the (aluation of his ſoule. So 
much for the ſecond point, 

Thirdly , Chriſt giues vs 

_ 
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here a note and marke where- 
by we may trie our faith, whe- 
ther it bee a ſaving faith or no; 
true or faigned; great or litle. 
For he giues vs to vnderſtand, 
that the more men are diſtrac- 
ted with worldly cares, the leſſe 
is their faith. And the reaſon is 
plaine: The more mens care is, 
the leſſe their truſt is in Gods 
prouidence: And the leſſe 
their truſt is in Gods proui- 


dence, the le ſſe faith in his mers 
cie for their ſaluation. So that 
where worldly care beares rule, 
there is no faith in Gods proui- 
dence. As long as men bee in 


b 


rolperitie, they thinke they 
aue great faith: but in pouer- 
tie and affliction their faith is 
tried: for then commonly the 
hart is ſwallo wed vp with griefe 
and feared He that cannot reſt 
on Gods prouidence for the 
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things of this life, how ſhall hee 
reſt on Gods mercic in the 


paines of death; And thus much 
of the reproofe, | 


31. Therefore take no thought 
ſaying; What ſhall we eate ? or 
what ſhal we drinke? or where 


with ſhall wee bee cloathed? 


| Theſe words are a repetiti- 

- bill on of the commandement de- 
ak | liuered in the 25, veiſe , and 
+ wu heere the commaundement is 
70 the ſecond time repeated. Once 
before it was repeated. The 
cauſes of this repetition are di- 
uers, One] haue declared bes 
fore; and that was, that hee 
might ſer an edge vppon the 
commaundement, and make 
it take place in theyr liearts. Se- 
condly, that they might learne 


theyr duties how they ought |} 
to 
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to confirme their faith: for ax 
Chriſt vrgeth it hy a repetition, 
ſo men mult by meditating vp- 
on it the oftner encreaſe their 
faith. 0. 

Faith is wrought in ihe heart, 
as the print of a ſcale in the 
waxe, or as a viſion or reuelati- 
on in the night, where the man 
dooth nothing : but faith is 
wrought by theſe meanes or- 
P dinarie, viz, the worde read, 
heard, pteached, or medita- 
ted. 

Further, that theſe meanes 
may bee effectuall, there muſt 
be a motion in vs, wheiby wee 
mult ſtriue againſt doubting, 
diſtruſt, and vubeliefe, & theres 
fore wee are often to vrge the 
commaunde ment to our ſelues, 
and exerciſe out ſelues in it, and 
apply it: ſtriue & ſliugale, wre- 

e & labour for thi: ende that 
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wee may mere conſtantly and 
heartily apply the promiſes of 
metcie and prouidence to our 
ſelues. This is the ſecond cauſe 
of the repetition, that wee may 
maiſter our vnbeliefe, by ſtri- 
ging and labouting. 

You muſt do that which you 
can do by nature and grace;that 
is, come to the aſſemblies, and 
endeuour to put away vnbe- 
liefe, and by this meancs you 
ſhallencreaſein faith, 

So much for the repetition 
ofthe commaundement: Now 
to the words, 

Therefore take ns thought, 
Cc. Theſe words tend to this 
ende, not to breed idleneſſe or 
careleſnefſein any : but as dey 
clared in the 25,verſc. Therfore 
I will ſhewe you how far forth 
wee may care forthe things of 


this life, and where it muſt end; 
F irſt 2 


of Conttouſneſſe. 197 


Firſt, it goeth thus farre: Eue⸗ 
rie man muſt haue a care to doo 
the good and profitable duties 
of his calling, with diligence 
and painfulneſſe: from that 
care Chriſt frees no man, ther- 
fore euery man muſt conſider, 
what bee the duties of his cal - 
ling, and the moſt neceſſarie 
workes, and theſe he muſt haue 
a care to performe. 

Secondly, a man may haue 
care to prouide for himſelf and 
hie, ſuch things as be neceſſatie: 
thr is, meate, drinke,& cloth: 
For theſe a man may; nay, hee 
muſt haue a care, ſo much as is 
neceſlaricinthe iudgement of 
any ; this care is not condem- 
ned, 

After this, he muſt giue place 
to Gods prouidence, and God 
mult haue his worke. The ble - 
ling and ſucceſſe of all his la- 
K 3 bour 
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bour muſt be lefe to God. And 


then in the necke of theſe two 
cares comes faith, that God 
will giue a neceſſarie bleſſing. 
Where care endes, there faith 
begins. Wee mult not care 
for the bleſſings and ſucceſſe 
of our labours, but refexte that 
to the prouidence of God, If 
God giue more then is neeeſ- 
ſarie, wee mult bee the more 
thankefull : But if hee with» 
holde his bleſſings , wee muſt 
not live by care, but by 
faith, 

Thus farce wee may care, 
and no ſurther: And this hath 
bene the practiſe of all Gods 
ſeruants, 

The diſtruſtfull care is that, 
which is here forbidden, when 
men take all care vpon them» 
ſelues, and vexe themſe lues, 
(o. as they are fit for nothing, 
| Do 
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no not for the ſeruice of God, 
but onely to care, And it is 
care that teares the heart; and 
diſtracts it, and makes a man 
vnmeete for any thing elſe, but 
onely to care. 

This is the thought which 
Chriſt condemnes, when we 
vexe, grieue, and conſume 
our ſelues day and night with 
care for the worlde, And this 
i the common ſinne of out 
time. | 
175 This care dooth poſſeſſe 
nnd poyſon the hearts of ma- 
= ny, and it appeates by ex- 


2 jience. 
| perience 


1 For what care is that u hich 
4 breakes your ſleepe , and a» 
& wakes yorr at all hourezof the 
if night? And what care is that 
which commeth firſt inro your 
hearts in the morning when 
K 4 you 
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youriſe? And when the whole 
day is at an ende, conſider with 
your ſelues, what is the thing 
you haue molt thought of, or 
altogether , whereon hath all 
your care bene? Looke backe, 
and ſee if it hath not beene for 


the world, al the day long, from 


the morning till the euening. 
The care for the worlde takes 
the firſt place, and filles vp the 
whole day, Why? This can ne 
uer bee but a diſtruſtfull care; 
and yet this is the ordinarie and 
common cate, therefore Chriſt 
ſpeakes this to vs all: you may 
care for neceſſaries, bur liue by 
faith, & be content with Gods 
good will and pleaſure. Let this 
commzundement take place in 
your hearts, and let care be ĩoy- 


ned with faith, and ſo lead your 


lues. 
Say ing: What ſbal we cate, & c. 
Now. 
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this care by the fruites and ef- 


fe cts: for theſe be the ſpeeches 


of them that bee poſſeſt with 
worldly care,eſpecially of them 
that haue great charges and 
meane liuing , or which ſuffer 
great loſles; then men make 


fuch queſtions : but how ſhall 


we maintaine our ſelues > How 


ſhall we live? And thus you ſee 


how Chrift condemnes not all 


care, but that which is ioyned 


with diſtruſt, when men com- 
plaine and mur mure, as if there 


were no God nor prouidence. 
Theſe ſpeeches ate condem- 


ned, as procceding from di- 


ſtruſt and vnbeliefe: And good 


reaſon, for they are complaints 


of Gods dealing towords vs: 
we ought to ſhat our mouthes 
in this teſpect, and take heede 
bow we murmur againſt God. 

K. 55 When! 
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Now Chriſt dooth deſcribe 
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When Aaron had both his 
ſonnes burnt, he comes to AAo. 


the cauſe; and when he heardit 
was Gods doing, hee held his 
peace: The place is worth the 
marking. Like wiſe Daaid ſaith: 
Iheld my tongue and ſaid nothing, 


for it wa thy doing, Lord, Our 


cofidence is in peace and ſtrengtli 
that is, a man hath confidence 
in God, when he complainerh 
not. Therefore this is our du- 
tie „ neuer to complaine of 
Gods prouidence, be the iudges 
ment neuer ſo grieuous that be⸗ 
falles vs. We muſt learne of the 
ſeruants of God to holde our 
tongues, and with peace and 
quietneſſe to ſubmit our ſclues 
to God, when we are diſtreſſed 
and afflicted, when we looſe 
our liuing or friends: for theſe 
are ſinfull ſpeeches, * 
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that bewray diſtruſt, vnbelieſe, 
diſcontent, and impatience, 


203 


32. (Por after all theſe things 
ſeeke the Gemiles ) for your 
heaueniy Father knoweth that 


yee haus neede of all theſs 
things, 


Here is a fift reaſon: For after 
all theſe, &c. Therefore take no 
thought. Theſe words are anew 
reaſon, to moue vs to flee all 
ſuch care. The practiſe of the 
Gentiles muſt be ſhunned; but 
this is a practiſe of the Gentiles: 
Therefore it muſt be ſhunned, 
| The words haue a further 
ſenſe the the tranſlatiõ impor- 
teth:ſor it is thus, They ſceke with 
al their might. they ſet themſelues 
or giue them{elues to ſeebe them, 
For the ſeeking of theſe necel- 
ſaties is not a fault, but Suing 
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of our ſelues to ſeckethem with 
all our power, Then wee ſinme, 
whe we do fo: for they ſet their 
hearts to ſeeke them, all their 
care is for them: So much the 
words import: you are a pecu» 
har people of God, and there - 
fore you muſt not conforme 
your ſelues vnto the Gentiles. 


What is the cauſe the Gentiles 
do ſo? 


All the Nations of the world 
before Chriſt , beſides the 
lewes, knew not God: onely 
heere and thete ſome one man 
excepted, 
Allthereſt knew not God, no 

rouidence, nor any other life. 
= this : nowif the Gentiles. 
did thus becauſe they knew not 
God it followerh, that vniuer- 
(all grace is but aphanſic,and a. 
| mecrc. 
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meere deuice of mans braine: 
for th: Gemiiles before Chriſty. 
incarnation, knew not the true 


God, but were without God: 
How then could they hane 
grace, which is a gift to be able 


to beleeue, if they would, Ik 


they failed inthe knowledge of 
life eternal! , and Gods proui- 
dece, how was it pollibley they 
ſhould haue this gift: Indeed in 
diuers Countries that were 
neate the Iewes, ſome lined as 


the Iewes did, and got ſome 


knowledge of God : Bur the 
countries that were farre off, 
had no knowledge of God, 
therefore there was no com- 


mon grace giuea them all. 


SFecondly, Chriſt ſhewes here, 


that they «hich ſer themſelues 
to ſeeke riches and worldly 


bleſſinge, they are as Gentiles, 


and haue not learned the prin · 
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ciples of religion, though they 
come to Church , heare the 
Word, and'receiue the Sacra» 
ments, yet they are but as Pay- 
b nims, They make themſelues 
'Y their owne God, andthey ſee 
i no prouidence. They are Chri- 
0 ſtians in ſhewe, but Gentiles in 
: deed, euen as the Turkes are, 
for they have not learned the 
foundatiss of religion, by faith 
to reſt on Gods prouidece, This 
teaſon alone might moue vs to 
"ay 2 moderate eate for the tempo · 
A rall things. 
k Now marke the eround of 
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this reaſõ: The Church of God 
* 15a peculiar people, therefore 
; they muſt not be like the Gen» 
0 tiles in euill things: and in good 
things they muſt be better then 
they. Then mai ke and conſi- 
der what a ſhame it is for the 
people of our time: for ihe very 
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maine ſinnes of the Gentiles, 
are ion amongſt vs: as drun». - 
kenneſle, oppreſſion, viuric, 
ſlaundering, ingroſſing of the [ 
neceſſarie commodities of this 12 
life: and theſe ſinnes be as com- 18 
mon amongſt vs, as they are a- 
mongſt the Infidels. It is a 
ſhame ſor vs that are ſeperated 
from them in profeſſion, and 
beare the name of Chriſtians, 
to liue in the ſame ſinnes. Nay, 
in regarde of oppreſſion and 
crueltic, there was neuer more 
founde among the Heathen: * 
The poorer ſort dye for wane 
of reliefe ; Hard-hcarted men 
get their living by Gods iudge⸗ 
ments , and fill theyr purſes 
then, and take the vantage 
of his iudgements, when hes 
ſend them for out ſinnes. 
Though Chriſte himſelfe 
ſay in the perſon of the poore, 
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Jam hungry and colde, &c. yet 
feweor none haue the bowels 
of compaſſiõ, to feed & cloathe 
him in his members, Well, re- 
member wee are a choſen peo- 
le, and therefore mult not bee 
ie the Gentiles. 


For your heauenty F uber 
Howeth, &c. 


You haue a Father in heaven; 
and he knowes your need. T his 
is an anſwere to an obiection. 
For ſome might ſay: what may 


we not care for things needful? 


Theſe are things needefull. 
Chriſt anſweres no. Though 


they be neceſſary, yet you muſt 


haue no diſtruſtfull care: your 
heauenly Father knoweth beſt 


far you. A molt excellent rea- 
ſons, 


what and how much of theſe 
temporall bleſſings are needſul 


of Conetouſneſſe, 209 
fon, and alone ſufficient, 

If this be ſo, we ought to cons 
tent our ſelues in euery ſtate of 
life, and vſe a moderate care: 
yea, wee ought to bee as well 
content with ſickaeſſe (when 
God ſends it) as with health, 
and give thanks alike for both. 
Wee haue a Father in heauen, 
when hee ſends ſickneſſe, hee 
knowes it is better for vs then 
health. So when wee are in po- 
uertie, wee ought as well to be 
content, as with. heelek : for eur 
Father kuoweth this to bee 
more for our good, then plentie 
and aboundance, 

This ought alſo to make vs 
content euen when we lie a dy-. 
ing, and yeelding vp the ghoſt: 
for our Father ſeeth it to be for 
our good, „that 
we ſhould live no longer. So in 
any iudgement of God, what- 

ſoeuer 
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focuer it be, this ought to con» 
rent vs, that we haue à Father, 
and hee knowes what is good 
for vs. 
Therefore be it whatſoeuer 

it will be that God ſends, it is 
ood in the wiſedome of our wl 
ather, though not in our 
carnall reaſon, Where fore re- 
member this, for it will ſerue to 
ik pacifie vs. For what is the cauſe o 
li we are ſo impatient in aduerſi. m 
p tie and ſickneſſe? but becauſe © 


| - * . wee doo not remember this. ftr 
| Therefore holde this by faith, 
8 that wee haue a Father in hea- 
| | uen, & he knoweth in his wiſe» 


dome what is good for vs, bet- 
ter then we our ſelues: and in 
ttis faich and perſwaſton let vs 
5 liue and die, and lerne to bee 
| content i euery eſtate. 
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33. But firſ ſceke the kingdome 
of God and his righteonſneſſe, 
and all theſe things ſhalbe mi. 

viſtred unto you, 


Hitherto hath bene ſhewed 
what care is to bee eſchewed : 
Now followeththe care to bee 
vied. And this verſe hath two 
parts, viz, A commaundement 
or an exhortation, anda pro- 
miſe, I will ſpeakefult of the 
meaning and then of the in- 
ſtructions. 

The commandement is two 
fo'de: Fuſt, See he the kingdome 
of God:Secondly, his rigbreouſ- 
nei, vi. the righteouſues of God, 
To/eeke the kingdome of God, 
is nothing cle but to haue a 
care to get it, to labour and en- 
deuour to obtainꝰ it: ſecke this 
firſt , hie- is aboue all things 


whatſocuer, haue a care of this. 
What 
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bat is meant heere by the 
kingdome of God? 


It ſignifierh a ſtate and con- 
ditiõ of ceitain men which are 
in the fauour of God in Chriſt, 
and haue right to life eternall 
by Chriſt, 

This very ſtate is called in 
the ſcriptures the kingdome of th 
God and of heauen; and thi te- 
| kingdome is onely one. There || 
l be not two diſtin kingdomes 
| of God, but onely one perfeR 


k and compleat kingdome, yet it 
| | hath divers degrees, viz, Firſt, 
of grace. Sccondly , of glo- 
tie. 

The kingdome of Grace is 
that in which a man is ruled by 
N Gods wordAnd ſpirit, and that 

| is the fiſt ſtep and entrance in- 
to the kingdome of glory. Th 

c 
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The kingdome of glory is 
ro haue fellowſhip with the 
Trinitie after this life. Now 
both theſe degrees are here vn⸗ 
derſtood by the kingdome of 
God. 

It is farther added: Au his 
riohteonſneſſe, ] The ſecond 
thing that is to bee ſought for 


aboue all, and before all other | 


things whatſoever, is the righ- 
teouſneſſe of God, whereby he 
makes vs righteous, 

Some haue read it thus: ud 
the righteouſneſſe thereof : But 
the wordes will not beare the 
tranſlation :it muſt bee as it is, 
and no etherwiſe, viz. The 
righteouſneſſe of God. And this 
is added for a waightie cauſe: 
for Gods kingdome ſtands in 
righteouſneſſe. 

God then raigues in the hart 
of men, and ſets vp his king- 

dome 


L 
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dome there, when hee enables 
them ro ſerue God in righte- 
ouſneſſe, & then men are Gods 
| ſubiects, and therefore theſe 
| | words are an excellent expolt- 
1 tion of the fotmer, when God 
iuſtifieth a ſinner by the obe- 
dience of Chriſt, and enables 
him to obey Gods commaun- 
dementsg This nighteoulneſſe 
Paul ſpeaketh of, Rows, 1. 18. 


2. Cor. 5. 21. Hee that knew no fin, "\ 

was made ſin for vs, that we might * 
N be made the: ighteouſues of God. 4 
l „ 1. Cor. I. 3. In all theſe and o- IN © 
0 | ther places, the rightrouſnes of 1 
f Godis nothing ef e, but theo- 
! bedience of Chriſt, God, and I g 
3 man, which hee verformedi off. 
4 our behalfe in his ſufferings aud NN - 
1 fulblling the lawe. U 
N This is the righteouſneſſe of f 
ok God, and is fo termed in the 


- | Gan 


ſcriptures , and is indeede the 
gtound- 


— — — 
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ground · worke and ſubſtance 
of the kingdome. 

Nov it is ſo called for diuers 
cauſes. 

Fitſt, becauſe it is given of 
God freely, and man cannot 
get it, neither by nature nor 
gtace. | 


which men haue by nature, and 
a- relig before men, 
which is of grace, but this is nei⸗ 
ther af them, it is out of the 
reach of nature and gtace, and 
therfore it is called Gods righ- 
teouſneſſe, as a gilt freely giuen 
of God. 

Secondly, becauſe at the 
day of iudgement God will 
approue of it, and accept it 
as a perfect ſatisfaction of his 
lawe, and nothing elſe is aun- 
fwerable to the rigour of the 
lawe, and therefore it is alſo 


thus 


There is a ciuill righteouſnes 


At; 
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thus called, becauſe it isa righ« 
teouſneſſe, which may be ops 


poſed to the iuſtice of God in 


the laſt iudgement. 

Thirdly, the obedience of 
Chriſt, is called Gods righte⸗ 
oufneſſe, becauſe hee is ſuch a 
perſon as is both God & man: 
The ſonne of the father is God 
as the father: and though this 
obedience were performed in 
the manhood, yet it was per- 
formed by a perſon that was 
both God and man: and in re- 
2 of that perſon it is ſo cal- 

ed. 

Adam righteouſneſſe was 
in himſelfe, and hee loſt it: 
therefore now our righteouſ- 
neſſe is in Chrifte , who is 
God, and therefore it is called 
Gods righteouſneſſe. I. Cor. I. 
30. 


Now 
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Now how is thi obedience made 


ours ? or how ſoall wee come 


E. '- 


By imputation: for God it 
content to accept it for vs. 
And here we muſt further vn- 
derſtand ſanctification to bee 
ioyned with it; for it muſt not 
bee ſeperated from the fruites 
thereof. Theſe goe together, 
iuſtification, ſanctification, and 
regeneration.At the ſame time 
that wee are iuſtified, the heart 
is renued, chaunged, and ſanc- 
tified, whereby we are enabled 
to ſerue God in righteouſneſſe 
and holineſſe. The ſenſe then 
is this: let all your care bee to 
get this kingdome , to ſerue 
God in holineſſe and righte- 
ouſneſſe all the dayes of your 
liues. This is the meaning of 

1 theſe 


The reſormation 


theſe words, Now follow the 
inſtructions. | 
Hence it is to bee gathered 
plainely, that wee are all out of 
Gods kingdome by nature, and 
wee are in the diuels king- 
dome : for what neede wee 
to ſee ke it , if we were not out 
of it by nature? 2. Cor. 4. 4. 
Sathan it called the God of this 
worlde, that is, of the greateſt 
art of mankinde. And hee is 
called the Prince of thu world, 
T0,12,31, Now hee is ſo ter- 
med, becauſe men by nature 
are his ſlaues, and haue their 
heaits tied and chained, ſo as 
they can doo nothing but his 
will. See Epbe/, 2. 3. Children 
of wrath;and the diuell workes 
in the children of diſobedi- 
ence, The reaſon is plaine: 
when men cannot be content, 
but refuſe to bee vnder — 
an 
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and in his kingdome, hee leaue: 
them to the diuell, that he may 
raigne and rule in their hearts; 
and the truth of this we ſhewe 
in the courſe of our liues. 

Though men weare the li- 
uerie of Chriſt, yet in heart 
they doe homage to the diuell. 
Wee heare the Word, and re- 
ceiue the Sacraments, but when 
it comes to obedience of the 
co mmaundements, when wee 
are to put our neckes vnder 
Chrilts yoake, wee make light 
account of it. And the very 
performance of morall duties 
is counted and called niceneſſe, 
preciſeneſſe, and curiouſneſſe. 
What is this in effect, but as if 
men ſhould ſay to Chriſt: De- 
part from vs, wee will not 
haue this man to raigne ouer 
vs. It is a grieuous and a feares 
full ſinne , and ſuch as argues, 
L 2 that 
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that although we profeſſe our 
ſelues to bee Chriſts ſeruants, 
yet are we Sathans vaſſalles. 
If a man labour to drawe 
them from their vnlawfull pleas 
ſures and profits, they will nor 
ſpare to ſpeake it with open 
mouth ; Departfrom vs, wee 
will none of thy wayes, as the 
wicked manis brought in ſpea- 
king in Jeb. 21, 14. There- 
fore it is not without iuſt cauſe, 
that Chrift makes this exhor- 
tation heere , ſaying : Far? 


ſecke. 


Secondly, we are taught here 
an excellent point, neuer to be 
forgotten: for it is the princi- 
pall point, and it is this: our 
principall care muſt bee to win 
the kingdome of heauen; That 
is the poynt which Chriſte 


fhoot et at, I neede not ſtand to 


proue it, for this one comman- 
dement 


of Conetonſneſſe. 22r © "Þ 
dement declares it, the words 
are plaine: therefore I beſcech 
you embrace this commaundes 


ment, and obey it, and let this 
be our principall care now and 


euer till death. 0 
Vou will ſay; How ſhall we f 

do this? How ſhall wee learne ü 

to practiſe it? That you may > 


doit, three things mult bee re- 
membred.Firſt, you muſt come |, Come. 
to the place, where this king- 

dome is to bee found. Second- 2. Enter. 
ly, when you ate come thither, 
you muſt enter into it. Third- 3. Waite. 

ly. you muſt waite for the poſ- 
ſeſſion of ir, T ouching the firſt, 
hon men cannot finde the 
kingdome of God in all places, 
there be ſet and certaine places 
in which it is to be found. God 
hath appointed publike aſſem- 
blies and a publike miniſttie, in 
which the doctrine of reconct» 
1 liation 
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liation and ſaluation is deliue- 


red. And theſe bee the places 
Where this kingdome is to bee 
found:and theſe be the meanes 
whereby it is attained. 


In the Goſpell the king- 


dome of heauen is thus taken 


often, eſpecially Math. 13. The 
very miniſtrie of the word, and 
the diſpenſation of the doc- 
trine of ſaluation, is called the 
kingdome of God, becauſe it is 
the onely means, by which God 
dooth giue this kingdome, and 
offer it. 

In the Canticles the Church 
asketh Chriſt where his king- 
dome is: And he anſwgeiby 


tlie ſhepheards tents. Thete- 


fore wee mult come to heare 
the word, and labeur to pro- 
fie by it, becauſe it is the (ole 
and ſolemne meanes,by which 
God giues his kingdome. And 

you 
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yon muſt take heede how you 
neglect this dutie, becauſe you 
know not whẽ the Lord wil o- 
pen your hearts, & not only of- 
fer, but giue you this kingdme. 

The ſecond dutie is to enter 
into it; for it is not inough to 
come where Gods kingdome 
is, & to haue the kingdome of 
God amoneſt vs, as the Phari- 
ſies had when Chriſt preached; 
but we mult goe one ſtep fur. 
ther and enter into it, far till we 
enter, wee ſhall neuer haue be- 
neſite by it. 

How ſhall we enter? Math. 
18. Except yee be changed, and 
become as litle babes , yee cannot 
enter. That a man may enter, he 
mult become like a litle childe. 
Now) maner of a childe is this: 
The child of a Prince, without 
any diſdaine or affectatiõ of ſu- 
perĩoritie, wil play with a poore 
mans childe. L 4 That 
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That is the propertie of chil 
dren , and ſo muſt we become 
children, begin to be diſpleaſed 
with our ſelues, lay aſide all 
ſelfe · loue, and ſelfe-liking. We 
are neuer capable of the king- 
dome of God,till we caſt down. 
our ſelues, and ſee that we are 
traiters and rebels againſt God, 
we cannot come to Gods king- 
dome before. 

And to this purpoſe Chriſt 
faith ro Nicodermus , Except 4 
man be borke anew of water, and 
of the ſpirit he cannot ſee the kings 
dome of God. This regeneration 
is, when wee are chaunged,nort 
in the ſubſtance of bodie or 
ſoule, but whe the diuels Image 
is defaced and wee are ſanctifi. 
ed in our minds and thoughts, 
willes and affections, and in all 
our actions. 

Now then, that we may en- 

, _ cer 


of Sl onetouſnes, — "mae 
ter into Gods kingdome, wee 


muſt be humbled like litle chil⸗ 
dren:and when a man begins to 


be regenerated and conuerted, 


then hee begins to enter into 


the kingdome of God, and 
not when hee dies , as many 
thinke, 

Now a man muſt alwayes af⸗ 
ter ſhewe himſelfe to bee ens 
tred, by holineſſe and rightes 
ouſneſſe, and by duties of loue 
and mercie, and that is the rea- 
ſon of this addition (And his 
riohteonſneſſe) and by that wee 


declare our ſelues to be of Gods 


kingdome, and to belong vnto 


it, for that ſtands in righteoul- 


neſſe. The queſtion beeing, 


Who ſhall dwell in Gods hing- 


dame? The anſwere is; He that 


worketh. righteonfneſſe. -- Tal. 
15; e 


L 5. $0: 


f* 


N ö | 


Therhirdthing to bee done 


i 


"© - — 
© 7 0 „„ . * 
* * 8 
8 * * 2 Mo „ 


4 3 
8 33 
„ — 5 — 


220 Thereformation 
for the obtaining of Gods kings 
dome, is to wayt for the poſſeſ- 
ſion, and that is neuer given till 
the day of death. And this wai 
ting is performed, when a man 
conuerted & regenerated, hath 
a care to keepe faith anda good | 
conſcience till death. He that 
doth thus, waytes for the king- 
dome of God : as Ioſeph ot A- 
rimathea is ſayd to haue done. 
Tube 23,51. 

Now then we ſee how the 
kingdome of GOD is to bee 
ſought. for: it is by doing theſe 
three thinges ; Firſt, by com- 
ming into the place where this 
kingdome is to be found: Se- 
condly , by entering into it: 
And thirdly, by waiting for the 
— of it. Theſe are to 

ee diſtinguiſned one from an 
other? Now let me renew 
wy exhorta 
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principall care be to performe 
theſe duties, & to practiſe theſe 
three thinges ſo long as you 
liue: for in the kingdome of 
God ſtandes all your happi- 
neſſe, ioy, peace, felicitie, and 
bleſſinges : out of it, is nos 
thing but griefe, woe and hor- 
rour vnſpeakeable. All ioy 
and comfort whatſoeuer can 
bee wiſhed or thought of, is 
in the kingdome of grace and 
glory. Therefore if you de- 
ſire happineſſe, let your care 
bee for theſe thinges: for out 
of this kingdome, there is nos 
thing but miſery, and the wrath 
of God hangs euer euery one 
that is not in it, euery houre 


hee is in daunger of Gods heas: 


uy iudgements, Oh fearcfull 


feate it not 


ſtate! oh wretched people that: 
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Wherefore.to conclude, that 
we may eſcapethe plagues and 
puniſhments of the damned, 
and haue the comforts of the 
ſubiects of this kingdome , let 
this be the maine and principall 
care to be of this kingdome, and 
to live in it: for if you liue out 
it, ſtil] eternall woe will befall 
you. 

Let this heauenly doctrine 
take place in allyour harts, and 
do not flatter and ſoothe your 
ſelues, perſwading your ſelues 
khat if you leade a ciuil life, and 
come to Church, all is well, and 
you are ſafe. For make, the 
kingdome of God is like a Ci- 
tie, and it hath his ſububes 
and ſundrie gates. The firſt 


gate is the miniſtrie of the 
word; when you are come ſo 
farre, then you are in the ſub- 
zubet: but yet you are not in 
tus. 


— —w 


thus farre, both good and bad. 
But there is a ſecond gate, 
and thatis when a manis rege- 


nerated andconuerted,then he 


firſt ſers his foote within the 
citic : All before is but the ſubs 
urbes, and may bee performed 
of hypoctites: Onely the chil- 


dren of God paſſe this gate. 
Therefore content not your 


ſelues to heate the Word, and 
receiue the Sacraments, and to 


be counted Chriſtians, for all 


this is nothing more then the 
hypocrites may do: but labour 
to become new creatures, that 


you may bee free · deniſons in 


the kingdome of heauen, and 
then indeed we ſeeke the kings 
dome of God aright, when we 


ſtriue to enter in at this gate. 


Thus much of the dutie com- 
maunded, wluch 1 will repeare, . 
becauls.. 
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the citie: All ſorts of men come 
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becauſe it is a matter of weight: 
Firſt ſeeke the bingaome of God 
and his righteouſneſſe. This muſt 
I be the principall care of all per- 
ik ſons whatſoeuer, young or old, 
high or lowe, to come within 


this kingdome. 

TI HFere it then a iuſt rebuke for 
1 wotldlings who do the contras 
| | ry , and ſet the cart before the 
bt horſe, Now alittle of the pros 


. miſe, which is a moſt worthy 
and heauenly promiſe. And 
NA. all theſe things ſhall be miniſtred 
| "= onto you. The Greeke word 
* is very ſignificant, & the tranſ 
"11 lation hath not expreſſed all 
the ſenſe, It is borrowed from 
bargayners, but eſpecially from 
ſellers of wares. Whe men haue 
made a bargaine, eſpecially 
of any great quantitie , com- 
monly theſcller will giue ſome 
oucrplus, and additament for 
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amendes, for the further cons 
tentment of the buyer: ſo let 
vs ſeeke the kingdome of God, 
and all temporall bleſſings (hall 
be added as an ouerplus and a- 
mends, to the full contentment 
of all our hearts. 

Beſides, the word ſignifieth, 
that they ſball be Caſt or flung , or 
adaed, as an ouerplus and an ins 
creaſe beſides the kingdome. 
Here you ſee a moſt heauenly 
promiſe, which is to be conſis 
dered of with all reuerenee. 

Queſt. How can this be true, 
ſeeing we read of many worthy 
ſeruants of Ged, which haue 
bene ſtarued & pined, and des 
ſtiiute of garments, whereof dis 
uers exãples might be brought; 
but one or two ſhall ſerue, Paul 
ſaith it of himſelfe, 2. Cor. 11, 
And the holy Ghoſt, Hebr. it. 
ofall Chriſtians, 


All 


— 
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All the promiſes of tempo« 
rall bleſſings muſt bee vnder- 
ſtood with this exception, vns 
leſſe it pleaſe God to proue vs, 
and trie our faith and patience, 
and exerciſe and chaſtiſe vs by 
want. Thus much concerning 
the expoſition and meaning 
Now followe the inſtructi- 
ons, 

This ſhewes vs the right way 
to get wealth and all temporall I! 
bleſſings whatſoeuer, therefore 
marke it, for Chriſt the foun- I 
taine of wiſedome hath taught | 

| 


it. The right way commended 
by Chriſt. is aboue all things to 
ſeeke the kiugdome of God, to 
ſceketo be gouerned by Gods 
ſpirit, and to ſerue him in holi⸗ 
neſſe and righteouſueſſe: This 
is the right way, and none o- 
ther ,. therefore let euety one 


marke it. 
Ad. 
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And the reaſon is plaine: 
The kingdome of God is the 


principall good of man: meate, 


drinke, and cloth, and ſuch like, 


Fare but dependances which aps 
pertaine vnto it, this is the prins 


cipall. Therefore he that would 
obtaine theſe, and haue good 
ſuceeſſe with them, ſhould firſt 
ſeeke Gods kingdome: for theſe 
are entailed together. When 
the Arke was in the houſe 


of Obed. dom, his houſe prols 


pered all the while: If the pre⸗ 


ſence of the Arke brought 
ſuch a bleſſing, much more 
Gods kingdome. Vea, as Dauid 
ſaith, hat ſocuer he doth, it ſhall 


| proſper Pſal. 1. | 


Wee haue had great peace a 
long time, and the maine and 
principall bleſſing of all is this, 
that. the Kingdome of God 


is 


To come neare our ſelues: # 


a 
* 
- *# 7 


Obiect. 


Anſwere, 


and wouldeſt thou haue ſuffici- 
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is amongſt vs, and this hath 
brought with it peace and pro- 
tection, 
And becauſe it hath not hac; 
fo good ſucceſſe amongſt vs a 
it ought, therefore Gods hand 
is amongſt vs, aad wil be more, 
if wee continue to teiect the 0+ 
bedience of his commmnde- 
ments. 
This being ſo, matke this 
leſſon: Art thou a poore man, 


„ „% ww aa 


ent wealth to liue to thy com- 
fort and contentment ? ſet thy 
heart vpon this king dome firſt, 
and labour for repentance and 
regeneration, and thou ſhak 


finde Gods bleſſing. 


( 
| 
| 


How comes it to paſſe then that 
we haue ſo many beg gers? 


T hey area curſed 2eneratio, 
which 
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at... hich live out of all order, nei- 


ro- 


ther obeying Gods lawe, nor 


mans, and therefore Gods curſe 


ö 
| 


is vpon them to death. 

Art thou a rich man, and 
wouldeſt thou continue ſo, and 
maintaine thy eſtate? then let 
thy peincipall eare bee to ſeeke 
the kingdome of God, and to 
bring thy family to itʒ nay, to 
ſet it vp in thine houſe. 

Ait thou a ſtudent, & woul- 
deſt thou haue the bleſſiag of 
God vpon thy labour # Let 
thy firſt care be to ſeeke Gods 
kingdome, labour to enter into 
it in this life, and the Lord will 
prouide for thee. 

The like may bee ſaid to all 
Merchants, Trad 
Handicrafts, A 


Nciluus who live by buying and 


ſelling, or working. 
Ina word, whatſoeuer you 
— _ 


es· men, and 
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bee, manor woman, high or 
lowe,old or young, make con- 
ſcience of this: Haſt thou chil. 
dren, and wouldeſt thou make 
them portions, and maintaine 
them, to thine owne and their 
comforts ? Labour for this,and 
this is the beſt dowric and in 
heritance that thou canſt giue 
them. Therefore ſeeing this ii 
ſo, I muſt renue mine exhorta- 
tion: Let not the diuell ſteale 
away this doctrine, nor your 
owne corruption baniſhit, 
Let Maiſters, Miniſters, and 
Magiſtrates, cuery one in hi 
place, labour to ſet vp the king! 
dome of God. 

Laſtly, let all perſons, whether 
publike or private, labour for 
this while they liue.Euery man 
talkes of the kingdome of God 
when he dies, but wee muſt en» 
ter while we liue,or neuer. 1 

0 


= 
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To ts adde the particular 
beliefe of ſuegrömiſes, the 
want whereot, is the cauſe that 


ke 4.7 dE in the duties uman- 
ded. 0 
wy N OW there are other inſtruc⸗ 


nd tions to be learned here, When 
Chriſt ſaith : All theſe things 
{ball bee miniſtred vnto you , to 
wit, all theſe things, meate, 
drinlee, and cloth, and all tem- 
poral bleſſings neceſſary what- 
ſoeuer : he giues vs to vnder- 
ſtand, that all theſe things, all 
4 | £mporall bleſſings , are cer- 
taine dependances, things that 
depend vponthe kingdome of 
God, 

This is the ſecond point to 
bee remembred, that all theſe 
are annexed to that. 
This appeares thus: When 
men ſeeke the kingdome of 


grace, and the kingdome of 
6 | glory, 
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glory, God wil giug them theſe 
and more too. Beſides, ihe kings 
dome (u hichis the onely thing 
which hee -muſt ayme at) hee f lif 
dooth caſt vnto them ſufficient 

bleſſings for the preſeruation || rt 
of this temporall life. So that || b 
all temporall bleſſings apper- || ai 
taine to the kiagdome of God, o 
they depend vpon it, & are an- I i! 
nexed vnto it. And herevpon 
ſundrie other inſttuctions may 
be gathered. . 

It this beſo, that all tempo- 
rall bleſſings depend on Gods 
kingdome, thẽ we for the moſt 
part liue after a moſt prepoſte- || | 
rous order and maner: for wee 
care more for the body then 
we do for the ſoule: for this 
life more then for the life to 
come : more for meate and 
drinke, then for the kingdome 
of heauen. 


Gene- 


Generally, the care of moſt 
men is all for the world, and 
there is little or no cate for the 
life to come. 

Wee may ſee our folly in 
the folly of children, they are 
better pleaſed with a Nuite or 
an Apple, then with a promiſe 
of great reuenues, or of a great 
inheritance, And wee haue 
more regard of temporall bleſ- 
ſings, then wee haue of the 
kiugdome of Gad, and yet 
theſe are but dependances to 
that. 

Secondly, wee are taught to 
ſeeke for riches and temporall 
bleſſings with the ſame minde, 
wich which wee ſecke the king- 


domeof God; that is, with an 


honeſt heart, for they depend + 


one ypon another, Wee mult 
ſeeke this kingdome of God 
with an vpright heart, and ſo 

71 | WEE 
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wee mult ſecke riches with a} 
good heart, and honeſt dea-| 
ling , vſing no vniuſt meanes, 
And as wee are to ſeeke them 
thus: ſo wee muſt vie them 
when wee haue the m, for this 


| 


ende, to further Gods king -· 
dome with the ſame: for riches 

are things that depend vpon 
that, & therefore ought to ſerue 
to this ende. 


\ 


> Thirdly, if this bee ſo, that | 
riches are dependances on 
ROT Gods kingdome,then hee that 
| bi hath no right cothe kingdome 
|, of God,and is not in it, hath no 
right to any temporall bleſ- 
ſings: for they are annexed one 
to an other. 


* > * Turkesand Infidel: haue tem. 
"IM porall bleſſings from God, and en- 
. ; $0) them. 


of C onetouſneſſe, EFT, 
An. They haue them but by 
ermiſſion from God: they 
— no right nor tytle to them 
indeed, and in conſcience, I 
graunt in ciuil courts, and in a 2 
ciuilreſpe& , they haue a right - 
vnto them, and aproprietic in - 
them: but in conſcience & bes 1 
1 God, they haue none ar 
As many as are out of Gods 
kingdome,whatſoeuer they be, 
they haue no right to any tems 
poral ble ſſings, nor to any crea- 
ture, but are very theeues, and 
meere vſurpers before God, 
thogh they haue right to them 
before mẽ. Let this be remem⸗ 
bred, that they haue no righe 
to the meate that they eate, to 
the cloathes they put on, nor to 
the ground they goe on. 
This ſhewes whar vile and 
miſerable wretches we are, ſo 
M long 
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long as wee are out of Gods 


kingdome: wee haue no right 
ſo much as to the very breath 
which wee drawe in at our no- 
ſthrils, nor to the bread wee 
put into our mouthes, &c. but 
all che creatures are againſt 


VS 

And this is without queſtion, 
the ſtate of all and euery man 
that is out of Gods kingdome. 
By which we ſee what miſera- 
ble wretches we are; much leſſe 
haue wee any ſpirituall bleſ- 
ſings, wherwirh to comfort our 

ſelues. 
Further, if this bee a truth, 
this muſt bee an inducement 
to euery one to remember the 
leſlon taught before; namely, 
aboue all things to ſeeke to get 
the kingdome of God: for till 
then wee are moſt miſerable, 
wee haue no comfort in any 
$54 _- 
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creature or bleſſing of God: 
nay , the creatures that bee in 
our hands, we haue no right vn- 
to them, wee haue not ſo much 
right as the beaſte s haue. 

If there were no more rea- 
ſons but this one taken from 
our miſerable ſtate, ſo long as 
we are out of the kingdome of 
God , this one ought to bee a 
ſpur vnto vs, to make vs ſeełc it. 
Nay, we ought to be at no reſt, 
till wee bee perſwaded out of 
Gods word, that wee he inthat 
kingdome: we thould giue our 
ſoules no reſt, day noi night, til 
we be reſolued of this, that wee 
are within the kingdome of 
grace, now Whilelt weeare li- 
uing vpon earth. And therfore 
I adde this, becauſe we are thus 
miſerable (as you ſee) till we be 
in it. 

And that you may the better 

M 2 know 
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knowe when you bee in it, res 
member bur thus much : when 
you be regenerate, then you 
enter. But you will ſay, How 
ſhall we know when we are res 

generate? 
When you beginne to bee 
touched in cõſcience with your 
ſinnes, and to be diſpleaſed with 
your ſe lues for the ſins of your 
uature, and the ſinnes of your 
liues, and withall begin to hun⸗ 
ger after Chriſts righteouſnes, 
and to frame your lives accors 
ding to Gods commandemets; 
then you are regenerate, and 
. then you enter into the kines 
dome of God, you obtaine it, 
and haue right vnto it. There⸗ 
fore if you would haue an ens 
trance into it, labour to be tous. 
ched & greeued for your ſinnes 
in heart and conſcience, labour 
to feele your neede of — 

an 
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and of his blood: and haue a 
care to put your neches vnder 
his yoke: And whẽ theſe things 
are in you, ( whatſoeuer you 
haue bene before, though the 
vileſt ſinners that euer were, ) 
you enter into the kingdome 
of God. 
Againe, if this beſo, that 
tempotall thinges are but des 
pendances; we are taught, that 
when any calamitie or loſſe bes 
falls vs, whether it be of goods, 
friends, or good name, we oghe 
then to ſtay our ſelues, and not 
to uffn our ſelues to be ouers 
whelmed with immoderate ſos 
row and griefe: for when the 
reateſt loſſes come that can 
6 of worldly things, what is it 
but of thinges that depend on 
the kiogdome of God i The 
kingdome it ſelfe is not loſt, 
what though thou looſe the fas 
M 3 uur 


246 The reformation 
uour and countenance of men? 


and thyWputation and eſtima⸗ 
tion among them, or ſome part 
of thy goods? this cauſeth not 
the loſſe of the kingdome, the 
right and title of that may 
ſtand good notwithſtanding al 
theſe, Therefore wee mult mos 
derate our griefe with this con- 
ſideratiõ And thus Chriſt conv 
forted his diſciples in their af - 
flictions: Feare not ble flock, for 
it is your Fathers pleaſure to giue 
jou a hingdome. 4 
The third point of doctrine 

to bee gathered hence, is this: 
That God is a bountifuli God: 
and his bountiſulneſſe is heere 
deſcribed : for if you ſeełe the 
kingdome of God, you ſhall 
haue it & much more: See here 
the exceeding great bounti- 
fulneſſe of God, that giues men 
more then they ſecke , aske, 
8 or 
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or thipke of: when men ſeeke 
this kingdome, they ſhall haue 
it, & much more, euen al things 
neceſſarie for this life. A nota- 
ble token of Gods great boun- 
tie. The ſame goodneſſe is ex- 
cellently ſet forth elſe - where. 
Paul praiſeth God, and attri- 
butes this vnto him as the cauſe 
of his thankes-giuing ) becauſe 
he can do more, then we either 
as ke or thinke. 

Ob, He can doꝛ hat is that 
to the purpoſe? | 

Anſ. Therefore he ſpeakes 
of ſuch a power as is brought 
_ into action, and hee will 

90, 

This is the goodneſſe of 
God; Hee-giues them that 
which they ſecke , and more 

then they ſeeke. He can do it, 
and hee will doo it. It is a point 
worth the conſideration , that 
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God giues his ſeruaunts more 
then they ſeeke for, or thinke 
1 of when they piay. See the pers 
Fial. formance of it to Dania: Tbou 
| prenenteſt him with liberall bleſs 
| | fe: : ſignifying that God gaue 
w him more then hee prayed for, 
Fl & that which he neuer though 
17 of. 
This was alſo verified in Ss 
lamon : Hee asked only wiſes 
dome, and God gaue him that, 
and riches, aud honor likewiſe. 
As alfa in Jacob & Ioſeph. Thus 
we ſee tke truth of this promiſe 
performed, both by teſtiwony 
and examples ſutable to it. 
4 And there is none of ys all, 
wht but if we looke into our ſelues)} 
Y we ſhall fande that God hath 
441  givenvs more then euer we des. 
ſired,or euer thought we ſhuld 
haue had. This point is not to. 
bo let paſſe without remems 
brance. The 
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The vſe hereof is manifold: 
for we are taught all maner of 
good duties by it. 

Firſt, to haue a continuall 
care, that we do nothing that 
may offend God : for he is a li- 
berall and a bountifull God: 
when we pray, he giues vs more 
then we aske. 

Secondly, this ſhould moue 
vs to put our ttuſt in God for 
all neceſſaties, truſt him with 
our liues and ſoules, and with 
all that we haue. If hee be ſo 
bountifull as we ſee he is, we 
ought not to diſtruſt him for 
any thing belonging either to 
the ſoule or to the body. 

Thirdly, this ſhould moue 
vs in all diſtreſſe to ſeek to him 
for helpe and ſuccour, becauſe 
he is ready to helpe. 

Fourthly, it ſhould moue vs 
to loue this God, in conſidera- 
23 M5 p os 
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tion of this bountifulneſſe. 

Fiftly, to be willing to pray 
to him,and to be ready to make 
our moane to him, 

Sixtly, to be thankfull to 
him cõtinually, who is ſo boun- 
tifull to vs, daily preventing vs 
with bountifull bleſſings. 

In a word to conclude, this 
ought to be a ſpurre to pricke 
vs forward to euery good du- 
tie, and to turne our hearts from 
euery way that is euill, and to 
pleaſe God in all things. And 
ſo much of that pointe of the 
bountifulneſſe of God, in that 
hee giues them the kingdome 
of beauen, which ſeeke it, and 
withal a great deale more then 
they deſire. And ſo much of 
the vſe. 


31 Care net for themorrow: 
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for the morrow ſhall care for 
it ſelfe: the day hath inongb 
with his owne griefe, 


Here Chriſt doth repeare 
the Commaundement which 
hee gaue in the 25. verſe, it 
was repeated twiſe before, and 
now it is heere repeated the 
third time,. His —— repea- 
ting of this Commaundement, 
is to teach vs to be carefull to 
learne it, to remember it, and 
to do it 4 

No for the wordes them⸗ 
ſelues. 

Care not, &c. ] That is, take 
no care for the time to come. 
This may ſeeme a ſtrange coms 
maundement , maintaining, 
idleneſſe and licentiouſneſſe, 
therefore wee muſt conſider 
what þ the true ſenſe and men- 

Ding 
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ning thereof : for the words are. | 
not ſo to be conceiued;as at the 
firſt reading they ſeeme to be, 
But there are two ſorts of care; 
yea of care for time to come. 

Firſt, a lawſull and a godly 
Care : Secondly , a diſtruſtfull 
Care. 

That there is a godly care, 
euen for the time to come, it is. 
plaine; for Chriſt himſelfe had 
a bagge, and ada kept it;thers 
fore his meaning is not to for- 
bid all care of time to come. 
And when gabs foretald 
the famine , the Church pro- 
uided againſt it; wherfore there 
is no queſtion, but there is 
a lawfull care for the time to 
come, Whiche is not heere for 
bidden. | 
That youray know what care. | + 
that is, mark this: Thoſe _ 


_ — 4t 
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that be neceſſarie, as meare, 
drinke, and cloath, and cannot 
be prouided hereafter, may be 
prouided aforehand without 
ſin, and without breach of this 
commandement. For example: 
A mznof Trade that is decay- 
ed in his ſtrength & eye ſight, 
may haue ſome thing prouided 
to maintaine himſelſe when his 
ſtrength and fight is gone: Hee 
may prouide aforchand things 
— 2 for himſelfe when 
he is olde and cannot worłke to 
get his liuing. It remaines ther- 
fore, that there is a lawfull care. 
for to morrow,and that is when 
to morrow is not able to helpe 
it ſelfe. But when to morrow is 
able to helpe it ſelfe, then it is 
not lawfull to care for to mor- 
row. So thẽ this point is cleare. 

Dneft, What care is it then 


that Chriſt condemnem 
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Anſ. A.diſtruſifull care: for 
ſuch a care the Greeke word 
ſignifieth, which doth diſtract 
the minde,&c. as before: That 
you may the better perceiue it, 
ſee ſome examples of it. 

When men prouide ſo much 
wealth as will keepe and mains 
taine both them and theirs for 
many ages, il they can heape 
vp goods not to bee numbred, 
they wil do it, and there be ma- 
ny ſuch gather- goods. Men 
forecaſt to prouide ſo much 
as would maintaine them, if 
they ſhould live as long as Mev 
thaſhelab, This is the care for- 
bidden, when men prouide fo 
much for themſelues, as would 
ſuſtice for many ſamilies. The 
king himſelfe, who hath moſt 
neede of aboundance, muſt nos 
multiply too much his horſes 
and money; much leſle ought 


any 
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any ſubiect. If any man had 
neede of ſuperaboundance and 
ſuperfluitie , the King much 
more, yet hee is forbidden it. 
Why then, if it bee a thing to 
bee barred the Prince, if hee 
muſt bee ſtinted and limited. 
what man dares bee ſo bolde at 
to exceed his bounds, & breake 
out beyond his borders. This is 
one example of the diſtruſtfull 
care. 

An other example is, when 
men prouide againſt all miſ- 
chaunces and caſualties , fa 
that they will auoyd all loſſes 
and damages whatſoeuer. And 
howſoeuer the iudgement of 
God fall on others, they will 
be free from allʒ And though all 
the world ſhould die before the 
A for want, yet they will rue and 
haue aboundance of meate, 


drinke, and cloth, 
dcinke, azad cloth They 
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They will fo provide for all 
events and daungers whatloe- 
uer. 

A third example of this is, 
when men doo now prouide 
things neceſſarie , which may 
ſufficiently bee prouided in 
time to come: And this is the 
care that is here condemned 
by name, when they cate this 
day, for to day and to morrow- 
tooʒz when this day may care for 
it ſelfe, and the morrow for it 
ſelfe. Thus you ſee tlie right 
meaning of this commaunde- 
ment, how Chriſt forbids all 
extraordinary, curious, and ſu- 
perfluous care. And fo much 
for the commandement. 

For the morrow all care for 
* ſelfe,] Now Chriſte laycth - | 
downe a ſeuenth reaſon to per- 
ſwade them and vs toa mode- 

d care for meate and drin kes 
both 


the time to come. 


hath ſufficient griefe of it owne, 


e 

/ 

care for the time to come, if it 
may be cared for hereafter : for 
| I fo wee ſhould bring more care 
| I vpon ys then needes. That is 
the ſubſtance of ir. 

Now to the words: Chriſt 
anſwereth an obiection, which 
1 


is this: How ſhall wee do then Obi:&, 


for the morrow. & for the time 
to come? | 


hereafter in time to come, muſt 
be cared for hereafter; if ic bee 


poſſible. | 
That is Chriſts anſwer, eue- 
iy day muſt care for it ſelfe:the 
time preſent for it ſelfe, and the 
time to come for it lelſe. In 
: which 
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both for the time preſent, and 


The effect of the reaſon is 
this: Every day that man liueth, 


and therefore we ought not to 


Things that bee neceſſarie Anſwer, 
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notable rule for the framing of 
our liues, to be remembred and 
thought vpon, and it is this: 
Euerie man muſt knowe his 
owne calling, and what be the 
duties of it, and how they muſt 
liue in their callings: They 
mult doo the neceffaric duties 
= and the preſent duties of their 

| callings, that is the molt neceſ- 
ſaric and principal}, and thoſe 
things that the dutie, the time, 
the day, and the preſent occalt- 
onr equires. 
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i Queſt. But what muſt wee 
F j M\ . 

1 do then for the time to come? 

1 Anſ. That muſt bee left vn- 
4 to God by faith, things preſent 
N appertaine to vs. When theſe 
13 thing: ſhall be, (ſaith Samuel to 
15 Saul) that is, thou being now a 


King, ſnhalt be confirmed init, 
Doo that which comes to tbim 
hand, 


which words Chriſt deliuers a . 
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and: that is, ſhewe thy ſelfe a 
ing. Thou mayeſt not now 
lot for time to come, but 45 oc. 
ſſion ſhall be offered, take them, 
and lay hold of them, & be not 
roubled with feare of things to 
ome, The preſent workes of 
hy calling, looke what they be, 
and practiſe them, And ſo mult 
e do the preſent duties of our 
Falling. As for feare and hope 
e {which are vncertain) of things 
No come, refer the to God, We 
NHuſt not feede our ſelues with 
ncertaine hopes, nor vexe our 
e Mclues with: vncertaine feares: 
but we muſt do things preſent, 
his 1s a moſt neceſlarie rule 
for the ordering and framing 
ff our liues. 
| The day hath enough with his 
vue priefe}. That is,euery day 
hath affliction, trouble & griefe 
inogh comes with it, becauſe of 
our 
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our ſinnes: Liue we neuer (: 
long in this world, euerie . 
will haue gricfe , and griefe 
enough : And therefore wee 
neede not, nay, wee may not 
adde more griefe. 
Here 
miſerie of mans life, and tha ¶ te 
very notably, Jacob ſaid, Huf tb 
dayes were fewe and miſerable, 
Tob faith, Ad ans life is ſhort and I ſa 
full of trouble, And Chriſt goo 4" 
btyond them both, and ſaith: YA 
Emery day hath priefe euongb. . 
Whereby hee declares and ſets if © 
forth notably , the miſerable Þ/#- 
ſtate of this life, which is full of 
griefe, affliction, and ſorrow. 
Here we learne that we muſt 
walke in our callings ſo, as 
wee intangle not our ſelues in 
worldly cares : for euerie da 
bath griefe enough of it ſelfe, 
though we adde n 


1 


le 
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th 
iſt ſees forth the 
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ehe more we care, the more mis 

vilcrabledo we make our life. 

Secondly,this being fo, wee 

re taught here further, to la- 

bour to eſtrange our ſeluesfrom ; 

this life, and toſbe out of loue ( 

with it, and to ſeeelee for a ber. iP 

ter. The Prophet Elias, vpon 8 | 

the very miſeries of this life —F 

which befell him in particulars, F 

faith : Lord take away my ſonle, I l. King i. 4. 

am not better then my fathers. 1 

And Paul ſaith: / deſire to be niſi Phil x. 

luca, & ta be with Chriſt: And, 

Jol wretched man that Tam, who Rom. 7. 

eB allarbmer me from this body of 

earth? He ſpeakes not ſimply, 

but in regard of the better e- 

ſtate, and to be with Chriſt, out 

© of this vale of teares. Therfore 

wee ought not to addict our 

ſelues roo much to the world: 

but to haue a loue and longing 

after the life to come. The very 
con- 
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